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ABSTRACT 


CULTIVATING INCREASED PRAYER PARTICIPATION IN 
A CORPORATE PRAYER SETTING: A WORSHIPFUL 
PRAYER EXPERIENCE 


by 


Cynthia D. Carter-Smallwood 
United Theological Seminary, 2014 


Mentors 
J. Randy Grimes, D. Min. 
Stephen Swisher, D. Min. 
Harold Hudson, D. Min. 


The context is Church on the North Coast in Lorain, Ohio. The identified problem is the 
declining attendance of congregants in the corporate prayer worship service. The 
objective is to enhance corporate prayer participation by cultivating understanding of 
prayer as a component of communal worship using a biblical framework. The research 
strategy employed a qualitative methodology utilizing pre and post-course surveys, 
interviews, worship participation, and journals as the course of treatment. The biblical 
group studies, over an eight-week period, used handouts, sermons, and worship events to 
influence participation and the outcome improved overall knowledge of corporate prayer 


theology. 
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But will God really live on earth among people? Why, even the highest of 
heavens cannot contain you. How much less this Temple I have built. 
Nevertheless, listen to my prayer and my plea, O Lord, my God. Hear the cry 
and the prayer that your servant is making to you. May you watch over this 
Temple day and night, this place where you have said you would put your 
name. May you always hear the prayers I make toward this place. May you 
hear the humble and earnest requests from me and your people Israel when 
we pray toward this place. Yes, hear us from heaven where you live, and 


when you hear, forgive. 
—2 Chronicles 6:18-21 (NLT) 


INTRODUCTION 


Church on the North Coast (CNC), in Lorain, Ohio, formerly founded as an 
Assemblies of God ministry in 1968, greatly affected the lives of many families under the 
administration of Pastor Bob Neumann. In 1981, the church experienced a change in 
leadership, a passing of the guard so to speak. Louis F. and Tina Kayatin, who trained 
and mentored as youth pastors under Pastor Neumann’s governance, assumed the 
leadership role of a vibrant church determined to influence the regions God had given 
them. In later years, the church disassociated from denominational affiliation and became 
a non-denominational entity. CNC grew to become a church of nearly 2000 members in 
Lorain, Ohio. In 2008, the ministry launched a second location in Valley View, Ohio. 
This particular campus has grown to well over 1800 members within a short three to four 
year period. The overall ministry vibrant with vision and forward-thinking has assumed a 
dominate role within the region by seeking the heart of God, asserting a boldness to do 
the work of ministry, and moving as directed by the Holy Spirit. 

Over the course of the last seven years, the Lorain church has experienced a 
transition of ministry heads departing to establish associated churches. The observance of 
a wave of new members arriving, and the exodus of established members parting, with 
some eventually returning, yields interesting undercurrents related to change. ‘These types 
of dynamics can exhibit an impact on how new parishioners engage the church’s cuiture, 


the spiritual community’s adjustment to modifications within its own environment, and 


the general outlook and disposition of its congregates. The corporate prayer ministry 
methods have shifted in the manner they are instituted within the prayer culture in last ten 
years. The senior pastors have remained sensitive to the direction and leading of the Holy 
Spirit in the area of communal prayer. In light of these subtleties, the purpose for 
corporate prayer, rational for its continuation, and the biblical significance of a pivotal 
component of the community’s worship activity is losing relevance and function. 

As prayer minister responsible for implementing the corporate vision and 
programmatic aspects of this vital ministry, I have witnessed and travailed concerning the 
waning level of congregational participation during the Corporate Prayer Service. The 
corporate prayer segment of the worship service has transitioned from a half-hour of 
ministry to currently a fifteen-minute interlude. The effect of transient shifts in 
membership and the subsequent changes within the prayer ministry coupled with 
sporadic attendance in the corporate prayer service has contributed to the overall 
participation deficit. 

During the enactment of Corporate Prayer, church members appear irreverent as 
demonstrated by the occurrence of clamorous conversation, socialization amongst the 
members, noted amid ministry leaders as well, and the constant moving about the 
sanctuary in the midst of congregational prayer activity. The purpose of corporate or 
concerted prayer efforts firstly is to worship God. Secondly, the sa is to intercede on 
behalf of God’s people and the nations of the world. It is inherently impossible to know 
and discern the heart, mind, and will of God during such dispassionate observation during 


such missional and kingdom-focused work, as congregational and worshipful prayer. 


The disassociation and seemingly insensitivity to pray consistently in a concerted 
and determined, patterned as exerted in scripture, is related to an essential requisite for 
biblical revelation and foundational knowledge concerning congregational prayer. An 
individual will seek the heart of God through prayer and pursue the Lord’s Presence with 
fervency when the will and mystery of God’s ways are made known. I am reminded of 
the disciples after entering the garden of Gethsemane and being asked by the Lord to 
watch and pray. The disciples were serving their own need and desire for sleep instead of 
interceding with the Lord at a crucial hour.' The hour and dispensation, in which we are 
now living, is a critical time for the deployment of collaborative prayer within the Church 
of Jesus Christ. 

The aspiration of the pastoral leadership at Church on the North Coast is that 
every member would pray more fervently and acquire a deeper intimacy and zeal for 
God. As an intercessory leader, I have besought the Lord passionately to ignite the flames 
in the heart of every CNC member through constant prayer, purposed fasting, preaching, 
teaching, and worship as a congregation, both corporately and individually. The church 
will come forth into a spiritual awakening and arise from a posture of sleep. I firmly 
believe and espouse the earnest perception that spiritual revival, enlightenment, and 
passion are cultivated when closed paradigms broadened, lifting of restrictive veils 
transpire, and hearts are quickened through a transformation from within. Then, and only 


then, will people who are unknowingly complacent, unwittingly irreverent, and visually 


' AMP. And He came to the disciples and found them sleeping, and He said to Peter. What! Are 
you so utterly unable to stay awake and keep watch with Me for one hour? All of you must keep awake 
(give strict attention, be cautious, and active.) and watch and pray, that you may not come into temptation. 
The spirit is indeed weak, but the flesh is weak. 


obscured perceive and witness what true worship is all about; it is the Light— Jesus the 
Christ, Savior of the world. 

The intent of this project is to first identify and address mindsets, which hinder 
congregant participation in corporate prayer functions through implementation of training 
and demonstration of a communal prayer model, known as Harp and Bowl Worship. The 
project treatment formulation is based on the design of worship instituted in the 
Tabernacle of David. The corporate prayer project strategy consists of challenging and 
transforming prayer paradigms through an adult transformative learning module and the 
actual practice of worship-filled prayer encounters. 

Chapter One, “The Ministry Focus,” summarizes a personal spiritual pilgrimage 
and the rich spiritual influences that have nurtured a budding vocation. My overall 
ministry development and progression culminates in the implementation of this academic 
work. This chapter helps the reader gain understanding and insight into the basis of this 
project and the inertia, which drives the implementation of the research. 

In Chapter Two, the review of contemporary literature is performed, garnering 
support for the framework of the project from a biblical and theoretical perspective. The 
model of Davidic-style worship, namely the Harp and Bowl methodology, referenced 


according to 1 Chronicles 15:167; 16:1-6°, 25:1°, and Revelations 5:1-10° (NKJV) is 





2 And David spoke to the chief of the Levites to appoint their brethren to be the singers with 
instruments of music, psalteries and harps and cymbals, sounding by lifting up the heart with joy. 


> So they brought the ark of God, and set it in the midst of the tent that David had pitched for it: 
and they offered burnt sacrifices and peace offerings, he blessed the people in the name of the Lord. And 
when David had made an end of the offering, the burnt offerings, and the peace offerings, he blessed the 
people in the name of the Lord. And he dealt every one of Israel, both man and woman, a loaf of bread and 


reflected in this section of the document. The aim is to empower participants in the 
research project to shift their locus of prayer from a self-centered approach to a Christ- 
centered view. The impetus of the Harp and Bowl Worship theology emphasizes 
maintaining Jesus as the epicenter of worship. Thus, every component and action of 
veneration revolves around the message and purpose of the Cross. 

Chapter Three, “Theoretical Foundations,” delve into the theoretic tenets of the 
project model. In this chapter, I discuss the biblical, theological, and historical aspects 
concerning prayer as a modus of worship. The instruction determines to undergird the 
concept that prayer is simply not an exercise in petitioning God for human needs or 
concerns. In addition, in this section, an academic discourse concerning prayer is brought 
forth to substantiate corporate prayer as an element of our worship unto God. 

Chapter Four discloses the research methodology employed in the model. The 


prescriptive treatment and the plan for implementation including the research design, 





a good piece of flesh, and a flagon of wine. And he appointed certain of the Levites to minister before the 
ark of the Lord, and to record, and to thank and praise the Lord God of Israel. 


* Moreover, David and the captains of the host separated to the service of the sons of Asaph and 
Heman and of Jeduthun, who should prophesy with harps, with psalteries, and with cymbals and the 
number of the workmen according to their service. 

> And I saw in the right hand of him that sat on the throne a book written within and on the 
backside, sealed with seven seals. And I saw a strong angel proclaiming with a loud voice, Who is worthy 
to open the book and loose the seals thereof? And no man in heaven, nor in earth, neither under the earth, 
was able to open the book, neither look thereon. And I wept much, because no man was found worthy to 
open and read the book, neither to look thereon. And one of the elders said to me, Weep not: behold, the 
Lion of the tribe of Judah; the Root of David, hath prevailed to open the book, and to loose the seven seals 
thereon. And I beheld, and lo, in the midst of the throne and of the four beasts, and in the midst of the 
elders, stood a Lamb as it had been slain, having seven horns and seven eyes, which are the seven Spirits of 
God sent forth into all the earth. And he came and took the book out of the right hand of him that sat upon 
the throne. And when he had taken the book, the four beasts and four and twenty elders fell down before 
the Lamb, having every one of them harps, and golden vials of odours, which are the prayers of the saints. 
And they sang a new song, saying, Thou art worthy to take the book, and to open the seals thereof: for thou 
wast slain, and hast redeemed us to God by thy blood out of every kindred, tongue, and people, and nation. 
And hast made us unto our God kings and priests: and we shall reign on the earth. 


instrumentation, and deployment are discussed. The eight-week training curriculum and 
worship encounters in the context study are dissertated in this chapter. 

Chapter Five provides a synopsis of ““The Field Experience” of the research 
engaged within the context of study. A detailed presentation of the project 
implementation, data outcomes, and statistical analysis of the emerging themes are 
revealed. A description of the data collection methods and discussion of the analysis of 
the data outcomes ensue. 

In Chapter Six, “Reflection, Summary, and Conclusion,” I expound upon the 
Field Experience, summarize the overall impact of the project research, and extrapolate 
conclusions based on the objective and subjective findings demonstrated within the 
sphere of the context. Within this segment, I postulate and imply alternative strategies 
that could be enforced during replication or reinstitution of this study. Finally, I address 
perceptivity and personal growth I have gained during the entirety of the project 


execution. 


CHAPTER ONE 
MINISTRY FOCUS 
Spiritual Influence: Seeking Intimacy with God 

Whom have I in heaven but you? 

And earth has nothing I desire besides you, 

My flesh and heart may fail, but God is the strength 

of my heart and my portion forever. 

—Psalms 73:25-26 
My heart does yearn for the Lord, desperately and incessantly yearning for his 

fellowship. His presence stirs inwardly within prompting a relentless desire for 
consecration and communion with Christ Jesus. An exciting spiritual journey with prayer 
began to develop early in my walk with the Lord. My father and mother were passionate 
intercessors. My father, in particular, exhibited a powerful prayer anointing. During the 
many occurrences, when he would powerfully intercede in public worship settings people 
were delivered, healed, and spiritually revived. There were occasions during his prayer 
ministry, the congregation was lifted to an exhilarating dimension of worship, and 
praising God. Sometimes, it took a while before he would be able to preach his prepared 
sermon. These demonstrations of public intercession convinced me that prayer was more 
than a personal conversation with God. It has demonstrated that prayer is designed to be 


an integral component of a worship service. Prayer should not to be reckoned as an 


irreverent formality granted a few moments in the service at a designated time to fulfill 


ritualistic requirements or ease religious consciences. Prayer is an occasion of intimate 
communication and interaction with God. 

Prayer became a consistent practice as I reached out to pray to God on a nightly 
basis. Many intercessory encounters I experienced evolved from traumatic life events but 
were invaluable teaching tools. I learned to pray fervently and passionately while on my 
knees. While composing this spiritual journal, the Holy Spirit brought forth 
remembrances of several key scriptural promises given to me while I sought the Lord in 
prayer. “But the Advocate, the Holy Spirit, whom the Father will send in my name, will 
teach you everything, and remind you of all that I have said to you.” (John 14:26). ' “As 
for you, the anointing that you received from him abides in you, and so you do not need 
anyone to teach you. But as his anointing teaches you about all things, and is true and is 
not a lie, and just as it has taught you, abide in him.” (One John 2:27) 

The Lord became my mentor, instructor, and enabler. Over the course of years, I 
began to study prayer principles, listened to insightful seminars and sermons, and 
analyzed giants of the faith, like Morris Cerullo, Kathryn Kuhlman, Andrew Murray, 
John G. Lake, Kenneth and Gloria Copeland, and my pastors, Louis and Tina Kayatin, to 
name a few influencers in my life. An unquenchable passion grew within my heart to 
abide in prayer, and master a consistent regimen of intimate intercession. Many of my 


mornings started in quiet interlude with God. 


NRSV. 


2 Ibid. 


Recollection of the stories told about many family members, who witnessed the 
supernatural power of God because of prayer, continue to inspire my prayer life. These 
familial narratives were very intriguing to me due to the level of passion exhibited toward 
the Lord. The spiritual heritage of my ancestors, patriarchs and matriarchs, is rich with 
accounts of experiential revelation and the manifestation of mighty signs and wonders 
due to abiding and pursuing the Lord in faith-filled intimate prayer and worship. My 
mother and father would relay stories of worship and prayer occurring in their homes on 
a routine basis. Evangelists and pastors within their family understood and taught them 
the connection between intimate prayerful worship, the display of God’s presence in the 
midst of worship, and the abiding presence of God, which sweetly appeared during the 
intimate encounters. It was inconceivable to believe an individual would prefer restrained 
worship rather than enter into a dynamic time of worship that refreshes the soul. Surely, 
the God of heaven desires to interact with those who seek to encounter him through 
spirit-filled communion and earnest intercession. 

During my early teenage and, particularly in the young adult years, change came 
in a big way, prayer took a more central place in my life. My father became the pastor of 
a local Baptist congregation in Lorain, Ohio in 1976. During the early part of his 
ministry, I began to serve in various capacities within the church to support the 
fulfillment of his pastoral calling. Over twenty-five years, while aiding my father in many 
ministerial capacities, my prayer life became progressively deeper and more intimate. | 
began developing a habitual practice of daily prayer disciplines to cover my father’s 


ministry and my own personal life as well. The stress of ministering was challenging. My 
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dad was very proud of all of his children standing with him as he pastored. He felt 
comfortable delegating administrative and organizational duties to me due to my business 
management training and experience. His guidance granted me the potential to grow in 
ministry, and due to his leadership, I developed ministerial skills and abilities in various 
roles within the church hierarchy. 

Learning how to exert authority in the church, while maneuvering through the 
politics of a church life, required a mature prayer anointing. I found out very quickly how 
a pastor’s life gets consumed within the framework of the ministry. As a church leader, 
one endeavors to exercise the call of ministry, while attempting to meet the needs of 
those they are called to serve. A strong prayer mantle and relationship with God is 
imperative to execute the vision and follow the mandate of God, especially when 


opposition and responsibility presses on every side. 


Transition 

I diligently served in my father’s ministry until I was directed by the Holy Spirit 
to join membership with Church on the North Coast in 1996. This change would result in 
an even deeper relationship with God, and a significantly greater prayer life than I had 
ever imagined. The transition to another ministry was a step I would not have personally 
taken, if the revelation of the warfare I would experience were disclosed beforehand. The 
actual transition to Church on the North Coast took place three years after God revealed 
to me that I would leave Antioch Baptist Church. After the move, I had difficulty trying 


to help my family gain understanding of why God had directed me to leave my father’s 


1] 


ministry. Departing from my father’s pastorate was an indication I no longer supported 
my father’s call, as was the perception of many people within the spiritual community 
where we served. Even more damaging, it was an affront because it appeared as though I 
personally rejected my father to serve under another pastor. Accepting God’s directive 
demonstrated a pure act of my faith and desire to please God. The Lord led me to read 
Genesis 12, the account of Abram’s decision to hear and obey the voice of God, and 
leave his family and country based on a directive given by an unknown God. This was a 
great step of faith for Abram to withdraw from the familiar and trust God with his future. 
The transition definitely was not a personal inclination on my part. Undeniably, the Lord 
was guiding my decision, it required such a bold measure necessitating confidence and 
trust in him for what would lie ahead. Knowing God had a purpose and a plan for my life 
was the only hope I could have assurance in and could rely upon. 

Shortly after I joined Church on the North Coast, the Lord began to increase the 
prayer anointing upon my life while assigned as a member of the prayer team. Prayer 
became my secret place of refuge and nurturing. It was my shelter and time of 
communing with God. During times of fellowship with God, I actually felt raptured. 

There are some encounters, I dare not express, and they are beyond human perception. 
The Lord was as real to me as any tangible human being. I had a relationship with him 
that I could not put into words. | developed such a love and zeal to please God, nothing 
else mattered to me. I would wake up early in the morning just before sunrise to pray, 


sing spiritual songs, and read the bible. 
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Within twelve months, I was appointed by the Pastors to serve as the lead minister 
of the corporate prayer ministry. Although, I was reluctant to assume the position, | 
yielded to the prompting of God’s Spirit and the spiritual advice of Pastor Tina. During 
June of 1998, I embraced the call to preach the Gospel of Jesus Christ under the watchful 
tutelage of the pastors. Although, sensing the mandate of service to Christ in my early 
years, I did not openly embrace my call to the ministry. However, when I began 
ministering in the vocation of prayer at Church on the North Coast, my ministry calling 
was openly realized and accepted. Divinely orchestrated opportunities, locally and 
regionally, in Northeastern Ohio opened doors for me to teach as a faculty member in a 
bible college. Also, invitations to minister in regional conferences and within the local 
region were extended to me. 

The Lord began to use me in awesome ways concerning intercession and spiritual 
warfare prayer—I began to function as a teacher and minister of prayer. Appearances on 
Trinity Broadcasting Network in 2004 and 2010 afforded opportunities to discuss the 
influence and effectiveness of prayer. God opened doors and presented various occasions, 
which increased my ministry exposure and led to many divine connections. I devised and 
coordinated multiple prayer and worship summits during a very fruitful time between the 
years of 2001 through 2010. The Lord allowed me to inspire many to employ prayer 
disciplines as an act of worship and as a mechanism to empower daily living. Preaching 
and sharing knowledge regarding God’s will and pleasure to answer our prayers, while 


assisting individuals to understand God’s work through prayer has been an exciting 
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mission. Teaching and emboldening others has proven to be a crucial component in my 
spiritual growth, well-being, and ministry development. 

Several of my fondest scriptures include biblical truths that declare the promises 
of divine endowment of wisdom and revelation knowledge. Acquiring greater insight or 
perspicacity related to biblical truths, inevitably heightens one’s discernment and 
provides a keener understanding of foundational absolutes concerning the Gospel. 
-.Ephesians 1:17-18 states, “That the God of our Lord Jesus Christ, the Father of glory, 
may give unto you the spirit of wisdom and revelation in the knowledge of him. The eyes 
of your understanding being enlightened, that ye may know what is the hope of his 
calling, and what the riches of the glory of his inheritance in the saints.” : 

This particular passage of scripture encourages my heart because my foremost 
intent is to know the mysteries and the ways of God. I have found when I ask, seek, and 
knock; the Lord answers. Secondly, 2 Timothy 2:15 is another important verse to me, it 
tells us to study to show ourselves approved that a worker will not be ashamed, rightly 
dividing the word of truth. * The love of the Holy Bible cultivates a hunger to know God 
on a more intimate level. The more I know him the more I want to experience him. 

Inquiring of the Lord regarding the specific area of study to pursue an advance 
degree was a process of waiting, waiting, and more waiting for God’s divine guidance. 
The answer inquiry was a ten-year process. Upon viewing an advertisement in the 
Believer’s Voice of Victory in July 2011, an inner witness gripped my heart concerning 
academic study. Immediately the path of this quest had ended. The process of enrollment 

* Tid. 


* Ibid. 
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in the United Theological Seminary began. Undoubtedly, the selection of a peer group— 
Kenneth Copeland Scholars was a foregone conclusion since the pathway seemed to 
emerge spontaneously. The profession of the ministry calling was resoundingly speaking 
inwardly to the soul: “You are on course with what you are destined to become.” 

Determining the focus of the project, the identified problem, and context of study 
was the only unnerving test in the first semester of study. It was a formidable exercise 
due to the challenge of choosing one area of research over the other. It truly was a 
definite struggle. The process of determining exactly what was in my heart led to a great 
deal of unrest. The love to nurture others and provide hope in dark places of 
discouragement pressed within to deliver the captive. Therefore, I felt compelled to 
educate and inform congregations about the sanctity of life. Abortion was a topic vastly 
misunderstood and on the political battlefront. Every day my ministry occupation placed 
me on the frontlines to pick-up the broken pieces of the lives of young women. 

On the other hand, a passionate fire burning within concerning deep intimate 
worship through prayerful communion with God loomed as a bright beacon beckoning 
and inviting pursuit. The remembrance of a word spoken sweetly in my spirit arose as | 
found a journal composed with insights and directives God had given me. ‘Teach the 
people to love me.” These words were embedded in my memory of the precious, intimate 
moments spent with the Lord. Prayer was not just a Christian discipline for me. Prayer is 
a wellspring pouring out life giving sustenance and drawing one deeper into the ocean of 
God’s love. Passionate union with God is an indescribable encounter. It must be 


personally experienced in order to comprehend the enormity of the relationship. God had 
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urged me for years to teach others how to enter into this realm; the opportunity seemed to 
evade me. The question that now apparently loomed and presented as a posing dilemma 
consisted of: “What project area should I pursue?” Both topics were cast as tangible 
projects, required further investigation, and were problematic subjects. 

Prayer was an area where great expertise and opportunity developed over the 
years. However, health care also proved to be a very special area of ministry. Potential 
areas of research existed in both fields and the context of study would provide interesting, 
gratifying, and thought-provoking work despite the ministry specialty selected. Initially, 
the topic of abortion was the favored interest. The lack of education many young women 
possessed regarding sanctity of life, and after observing the profound personal post- 
abortive effects, I was convinced this issue needed to be addressed, especially as it related 
to enlightening young Christian women. However, through the wise counsel of several 
well-intentioned seminary mentors and staff advisors, the context of study and the topic 
was changed to one dear to my heart—prayer, not just prayer but extravagant prayer. A 
level of prayer, which touches the heart of God. It is prayer steeped in worship of the 
Lord Most High. It is the type of reverential prayer, which is filled with adoration, desire, 
and gratitude toward the Creator of the universe. It is the kind of prayer given only to one 
who has chosen to love, save, and redeem. It is a mechanism for discovering an inner 
sanctuary, a place of spiritual refuge, and nurturing for those who seek a spiritual 
sanctuary, and will not stop knocking until they find it. The anticipation and excitement 
of exploring and analyzing prayer within this context of Christian worshipers is like 


going into a candy store. There is so much to observe, learn, taste, and partake. 
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The pilgrimage has been full of many spiritual highs and lows. The valley 
experiences have greatly shaped the scope of ministry and personal life vision, as well as 
helping to forge a very deep and intimate relationship with the Lord God. The spiritual 
encounters with Christ extend beyond natural comprehension, or what the human tongue 
can communicate. I have come to know God as Father, Savior, Lord, Provider, Protector, 
Paraclete, Lover of my soul, and Friend. I look forward to supporting Church on the 
North Coast as we develop a richer understanding of biblical doctrines, and create a 
passionate environment for deep prayerful intimacy within the corporate prayer setting. 

I believe prayer is a divine vehicle for the body of Christ to grow in the 
knowledge and maturity of Christ. I envision God opening doors of opportunity to reach 
other ministries; nationally and internationally; with this message of grace, love, and the 
passionate pursuit of God, reverence for His Presence, and revelation of the divine 
purpose of communal prayer. The enlightening knowledge concerning worship-centered 
prayer has the power to transcend hearts, reach across denominational barriers, change 


lives, and draw congregations into profound intimacy with God. 


The Ministry Context: Church on the North Coast 
CNC is a multi-campus ministry situated in Lorain, Ohio and Valley View, Ohio. 
For the purposes of this study, the research was conducted on the campus in Lorain, 
Ohio. The membership consists of a multi-generational, multi-cultural, and non- 


denominational community of Christian believers. 
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The Lorain congregation was chosen due to personal ministry involvement in this 
context, and more profoundly, in view of the longevity of this particular campus ministry. 
The Lorain church has a well-established forty-year history. In contrast, the Valley View 
church is a relatively new church plant, established in 2007. Nevertheless, the enthusiasm 
and the freshness of a new church establishment remain perceptible on the east campus. 
The general mission of the church is to declare the Lordship of Jesus Christ to the 
nations, through establishing the mandate to celebrate God by loving one another.” The 
prayer ministry is guided and reports directly to the senior pastors of CNC. The premise 
of the church’s prayer ministry is based on the ideology that prayer should reflect the 
heart of God and the vision of the church as given to the pastorate. Thus, the lead 
intercessor is expected to keep a vigilant prayer life, maintain a life of wholesome living, 
seek the face of God, and submit to the God-given vision and authority of the office of 
the pastor. 

The resolute prayer objective for CNC is to become a house of prayer for all 
nations—instituting and employing a continual practice of fervent prayer in spirit and 
unity, while establishing an atmosphere for the glory of God to manifest and dweil. 

For more than a decade, I have served in the role as corporate prayer ministry 
leader within the context. During this period, many strategies have been implemented 
encouraging prayer involvement. Over the course of sixteen years, this community has 


witnessed highs and lows in the participation of the congregants during communal prayer 


> “Church on the North Coast Position,” accessed March 16, 2010.www.cnechurch.org. 
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services, and an overall irreverence among the members in attendance during corporate 
prayer has been observed. 

The intercessory vision of the church is to encounter the depth and model of 
prayer in which our Lord conveyed during his prayerful dialogues with the Father. Within 
this prayer leader, there exists a desire and passion to lead the corporate body of Church 
on the North Coast to a deeper revelation and personal experience in prayer disciplines 
and participation that will transform hearts, and revolutionize lives by bringing a personal 
revival to individual lives and hearts through a heightened movement of prayerful 
worship. 

Prayer leaders are recruited through prayer and inquiring of God’s wisdom. It is 
vital those chosen to serve in the prayer ministry are designated by the Holy Spirit and 
placed in the right position to yield effective supplication. Periodic teaching and 
exhortation is employed by the lead intercessor to encourage, educate, and empower the 
church membership in regards to prayer practices and to instill truth relating to prayer 


doctrines and biblical application. 


Lorain, Ohio: The International City 
The City of Lorain is located on the northern coast of Lake Erie, approximately 
thirty-five miles west of Cleveland, Ohio. The City of Lorain was founded around 1800 


by aman named Herman Ely.° When he came to the region, he astutely recognized the 


© “History of Lorain, Ohio”. http:/Norainpubliclibrary.org/research/local-research/local- 
history-resources/history-of-lorain-ohio--chronology#2000. (accessed May 21, 2011). 
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beauty and the potential of the lakefront due to its waterfront, iron ore, slate, and fishery 
resources. Lorain appeared to be a promising area to develop.’ Lorain initially became 
prosperous for its shipbuilding, steel, and marine industries. In later years, the automotive 
industry became a major economic resource for the city. 

Lorain is not a suburb of Cleveland as some conjecture. Conversely, it is an urban 
micropolis positioned on the lakefront, offering great potential for the local region. 
Lorain is referred to as an International City due to the diverse population of a multitude 
of ethnic groups.® As of the 2010 United States Census, the total citizen population of 
Lorain City is 64,685." The booming industrial environment in Lorain during the 1900s 
led to the creation of a community with a multiplicity of cultures and nationalities. © 

Over the course of a decade, this particular urban city was affected by tremendous 
economic fardchips mainly the loss of a large automotive manufacturer and several 
hundred steel industry jobs.'' In 2003, Ford Motor Company closed its doors after forty- 


seven years as one of the major employers within the region; approximately 2000 jobs 





a . 
Ibid. 
* «History of Lorain City: An International Community,” accessed May 21, 2011. 
http:lorainpubliclibrary org/research/local-research/local-history-resources/lorain 
international festival. 


? U. S. Bureau of the Census. “2008-2012 Selected Economic Characteristics: American 
Community Survey”. (accessed April 1, 2014). http://factfinder2.census.gov/faces/tableservices/ 
jsf/pages/productview xhtml?pid=ACS_12_5YR_DP03&prodType=table. 

'° Ibid, “History of Lorain City: An International Community”. 
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were departed from the Lorain economy.” Also during this period, American Republic 
Steele reduced its labor force.'* The largest population losses noted in Lorain County 
during 2000-2010 included Lorain City, which experienced a substantial population 


decline of 4,555 persons.“ (See Table 1). 
Table 1: Population Decline of MCDs (Minor Civil Divisions) in Lorain County.” 
Population Decline 
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Lorain City Elyria City Sheffield Lake 
# 2000-2010 -4,555 -1,420 -234 
1990-2000 -2,593 -793 -454 








2 Ihid. “History. of Lorain, Ohio.” 

 Thid. 

'* Stephen J: Kim. “Our People, Education, and Economy: Changing Nature of Lorain 
County.” Joint Center of Policy Research, Lorain Community College, (December 2011), 2, 19. 
accessed April 2, 2014. http://www.lorainccc.edu/Businesst+and+Industry/PSU/Reportstand+ 


Resources.htm. 
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The 2010 demographic make-up of Lorain citizenry consisted of a large 
consistency of Caucasian residents, a representative 55 % of the population.’° Roughly, 
sixteen percent of the populous is African-American, while 25.2 % of the residents are 
Hispanic.'’ The remaining 3.8% of the population consist of Asian, American Indian, and 


Alaskan Native, Multi-racial, Hawaiian or Pacific Islander descent.!® 


Table 2: Population Make-up of Lorain city. 


~% Population | Population | % Population 
2010 Count 2000 
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Population | Change in 
Count population 






Caucasian 
American 17.6 13,512 17.8 12,220 -0).2 
21.0 14,438 
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'| Alaskan Native 1.2 VSD +0.3 
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The Caucasian and African-American constituencies have declined, while other 


Al 


+0) 





cultural groups have increased. A significant increase is noted within the Hispanic 
communities. During the past decade, the Hispanic community has grown exponentially 
with Lorain County having the fourth largest Latino people group in Ohio as noted by 


U.S. Census reporting.”” 





16 ty. S. Bureau of the Census 2006-2010. American Community Survey: Selected 
Characteristics, accessed March 6, 2010. http: //factfinder2.census/gov. 


” Thid. 
'8 Thid. 
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The median age of Lorain residents is thirty-six point eight years old? A 
significant segment of the populace is relatively young; those individuals in the age range 
of fifteen to twenty-four years represent 36.5% of this constituency.*' Adolescent and 
youth categories aged five-fourteen years specifically denotes 22.1% of the city’s 
population.” The chronological demographics of the city of Lorain reflect an aging 
society. For example, persons aged twenty-five to forty-four make up 24.6% of the 
population, while those forty-five to sixty years of age designated 20.4% of the 
inhabitants of the region.” 

Those in the age range of sixty to eight-four years roughly represent 19.6% of the 
public of this urban community.** Comparatively, 40% of the citizens of Lorain are 
between the age of forty-five to eighty-four years, while younger adults, those able to 
contribute significantly to the social, political, and economic growth of the community, 
only range about 20% to 21 % of the aggregate. The remaining constituents are in either 
the teenaged or the younger stratifications. (Refer to Table 3). 

The future growth and development of the county is contingent upon retention of 


the young adult population, and the ability to incentivize high school and college 





° Thid., United States Census Bureau. 2006-2010. 
“I Tbid. 
* Tid. 
3 Thid. 


*4 hid. 
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graduates to either remain in the region for higher learning and skills training, or return to 


the community upon receipt of advanced degrees. 


Table 3: Age Distribution of Lorain City 2010” 



























| % of Estimates for 
| Population % of Population 
2010 population 












| 2000°° 
| ‘Total Populous [64,685 | 68,652, | 3.967 
[Under18 | 28.7 | 28.3 
[i824 78 
28.2 24.0 N/A 
20.5 9.0 | 26.1 N/A 
N/A 


*Population trends are continuing to decline as per 2012 and 2013 estimates. 
** Not available in researched resources. (N/A) 


The median household income in Lorain, Ohio is $35,353.77 This characterizes a 
4% increase over base median income per household in 2000.”° The slight growth in 
income figures can be attributed to the growing service and medical industry sectors 
within the local economy, which equal or surpasses the manufacturing component. (See 
Table 4). The average median household income is $33,917, while per capita income is 


$18,212.’ Within the city of Lorain, 29.7% of the population live below the poverty level 


> Thid. 


6 YJ. S, Bureau of the Census 2000. Ohio 2000: Summary of Population and Housing 
Characteristics. http//:www.census.gov/prod/cen2000/phc-1-73.pdf. (accessed February 3, 2014). 
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and receive some sort of government assistance.’ A reported 22% of the populace had 
obtained food stamp subsidy support within a given twelve-month period.’ 


Table 4: Household Income of Residents of Lorain City 


| 
| 
di 2,171 


A significant number of homes in this region are headed by single females 














Median Male Income 





comprising primarily 29% of the population.” * Single male households are reported as 
approximately 6% of the general composition within this demographic region.” The 
United States ease reveals 37.1% of households have both father and mother present in 
the home environment.*’ Males over the age of sixty-five represent about three percent of 
the populace, whereas single women over sixty-five years are depicted proportionally 
higher at roughly 8% including widowed and single-never-married categories. Divorce, 
lifestyle choices, and related familial issues may contribute to a greater number of men 
resuming custodial roles, and the influence of ever-increasing acceptance of single 


parenthood may affect the upsurge in female-run homes.” 





° Thid., U. S. Bureau of the Census 2000. Ohio 2000: Summary of Population and 
Housing Characteristics. 
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°° Thid. 
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35 «<7 orain, Ohio,” accessed March 17, 2010.http://www.city-data.com/city/ 
Lorain-Ohio.html 
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Only 57.8% of the Lorain citizenry reside in owner-occupied dwellings. The 
remaining 42.2% live in renter-occupied units.°° James Follain stipulates people tend to 
be more mobile in metropolitan or declining cities when experiencing recession and 
weakening economies. These regions encounter slow housing starts, which may indicate 
a trend of a protracted recovery in a given area.” 

The high unemployment rate of the city has presented a challenge for this 
micropolitan community. (See Table 5). Upper mobility to more lucrative jobs is 
hindered due to the level of education and the inability to attain technology-based 
opportunities. The rate of high school graduation is only 39.6% of the citizenry, whereas 
residents with Bachelor’s or Graduate/Professional education levels are only 7.8% and 
4.2% of the population, respectively.” ® As alternate sources of industry develop within 
the region, higher education and training will play a substantial role in prospective 
negotiations to draw potential employers to the area. 

The economic trends depict critical and certain necessity for the planning and 
implementation of a strategic plan deployment to educate and train residents in order to 
cultivate and sustain the local economy, and prevent the phenomena of resident flight 


from the region. A regional consortium exists consisting of local officials, regional and 





°° Thid.; U.S. Census. “Ohio 2000: Summary of Population and Housing 
Characteristics ”’. 


3” James R: Follain. “A Study of Real Estate Markets in Declining Cities”. Research 
Institute of Housing of America. (December 2010), 1-84. 


38 Ibid., U.S. Census. “Ohio 2000: Summary of Population and Housing 
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state government, business, and academic entities called the Glide Project. The area 
project addresses job growth and economic initiatives to bolster commerce within Lorain 
County and throughout Northeastern Ohio.”” 

The decline in the economic and population trends within the city of Lorain have 
contributed to the level of expectation and other extrinsic motivational dynamics related 
to hope, change, and restoration for the region. In addition, potentially limiting effects of 
these transitional factors may have influenced the general outlook related to the 
effectiveness of group prayer, and in some aspects, impacted participatory levels, 


commitment, and continued steadfastness in community prayer. 
Table 5: Economic and Employment Status of Lorain City (age 16 and older)” 


Employment Number Percentage Type of | Industry Percentage of 
status __ Work Force 


| tior | 75% ___ Service, Retail 8005 /32.7 
Citizens in the 29,219 15% Health Care, Education 5891/24.0% 
labor force 


Not in labor | Manufacturing, ae . 
force Construction 6035/24.7% | 


Unemployed | Agriculture, Mining, 921/0.9% 
fishing | ieee | 
Management, 
Professional, Arts, 4323/17.7% 
Business, Science 





*° “Glide Program Initiatives,” accessed March 17, 201). 
http://www. loraincec.edu/business+and+industry/entrepreneurial + support/glide/about+ glide.htm. 


40 UJ. S. Bureau of the Census: “American Community Survey: 2008-2012 Industry by Sex 
and Median Earnings for the Civilian Populations 16 Years and Older, ”accessed March 12, 2014. 
http://factfinder2.census.gov/faces /tableservices/jsf/pages/productview.xhtml?pid= 
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Synergistic Flow and Ministry Alignment 


Preparation Meets Opportunity 

Throughout the course of my life, prayer has been a constant force. During life 
changes, I found a closer movement toward God through the vehicle of prayer. The hours 
spent in prayer in the early morning, provided an opportunity to commune with the Lord. 
I realized such joy during these times, my prayer encounters were intimate and cherished 
time with the Most High. I began studying the Generals of Prayer—spiritual leaders like 
Morris Cerullo, Mario Murillo, Dr. Chuck Pierce, Cindy Jacobs, Katherine Kuhlman, 
John G. Lake, Maria Woodworth-Etter, Smith Wigglesworth, and John Bunyan as an 
exploration for more deep, intimate and effective prayer ensued. 

I was unaware that my captivation with my father’s prayer anointing was an 
inward drawing that would lead to the same anointing upon my own life. The passionate 
nature in which my father prayed rang like music in my ears. In essence, I took pleasure 
in hearing him pray. His manner of praying with such passion not only magnetized me, 
his devotion compelled me to pray. 

I sought to understand the spiritual significance of the my sacred paternal and 
maternal heritage due to the stories my parents had conveyed to me. I found many of 
them loved to pray and were very effective ministers and intercessors. My mother 
primarily was the one who provided a sharp description of these glorious accounts of the 
spiritual giants within our lineage. An undeniable passion for prayer and a desire for a 
deeper walk with God stirred within my heart. It was this great intimacy, the Presence of 


God and the power experienced during prayer that summoned me and graciously inspire 
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my participation during every prayer encounter. The more | sought God, the more I was 
drawn to him in imploration and longed to be consistently in his presence. 

Pastor Tina Kayatin, one of the senior pastors of my church, recognized the 
prayer anointing upon my life. She extended an invitation to become an intercessor on the 
prayer team in the fall of 1995. Once chosen to serve, I ministered on the prayer team for 
two years leading the congregation in prayer as one of the appointed intercessors. In 
1997, I unwittingly and voluntarily resigned from the position as intercessor. Pastor Tina 
requested that I prayerfully reconsider and accept the assignment in the capacity as 
minister of prayer; a leadership role for the corporate prayer team. 

After prayerful contemplation, I again reunited with the prayer team, and accepted 
the position as lead intercessor at Church on the North Coast (CNC). I knew in my heart 
that the calling to be an evangelist was what I was destined to do; at least this is what I 
sensed deeply within inner recesses of my soul. I did not grasp how a prayer ministry 
would fit into the structure of evangelistic ministry. However, an overwhelming 
discernment within brought reassurance that surrendering to the prayer ministry 
assignment would lead to an embracing of my spiritual journey and ministry calling—it 
felt natural. I had many concerns pertaining to the mind-sets and religious indoctrination 
of others who resisted the calling of women into preaching ministries within the church. 
Thus, I did not want to yield to any assignment that would guide me away from the true 
calling for which I believed I was ordained. Nonetheless, I recognized the genuine 
support and compassion both of my pastors held for me and submitted to their wisdom, 


guidance, and leadership. 
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Conversely, the logic was evident. Upon exercising the leadership role and further 
developing personal disciplines, prayer became the vehicle strengthening the ministry 
calling, and the ministration of the giftings the Holy Spirit had bestowed. The 
employment of prayer doctrine and the incessant practice of prayer brought into fruition 
the destiny God appointed for me. The desire to walk according to God’s divine plan was 
a compelling factor in fulfilling the position of lead intercessor. God began to bless my 
efforts through answered prayer and increased spiritual power. Leading the corporate 
prayer ministry was a strengthening, joyful, and amazingly life-changing experience with 
the Lord. 

During 2005, following bible college graduation and ordination, I was promoted 
to Corporate Prayer Minister. I cultivated and enhanced the prayer ministry of CNC. 
Given the directive and responsibility to bring the congregation into another level of 
prayer served as a catalyst, and a training ground to develop more persistent and 
passionate prayer disciplines within my own prayer life. The Lord was making me into 
what He seeded aie to be for the sake of the ministry and my own spiritual vocation. 

In the midst of building up the prayer ministry of CNC, the Lord anointed me in 
the area of healing, prophesy, and deliverance gifts as I faithfully fulfilled this 
assignment. I began to flow freely in these anointings. An ardent passion and entreaty for 
prayer continued to apprehend me. A keener spiritual discernment, a more profound 
prophetic unction, and ministry of evangelism became more refined. Corporate prayer 
took on a deeper meaning and was more exceedingly effective within every aspect of my 


life and ministry. Christians commenced requesting personal prayer and seeking counsel 
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for their personal needs. Opportunities opened to participate in many thought provoking, 
impactful, and skill-enhancing prayer training sessions through various spiritual leaders 
around the United States. The study of prayer doctrine and implementation of prayer 
disciplines cultivated a dynamic and prevailing prayer ministry at CNC— reinforcing 
biblical truths regarding prayer as I taught and ministered to the congregation. God used 
the prayer ministry position to influence the ministry of the local church and to change 
the lives of people. When I prayed, I truly embraced Psalms 34:15, “The eyes of the Lord 
are on the righteous and his ears are open to their cry.” 

The righteous are given the power and authority of God to move in might through 
petitions and requests. The Lord hears the cries of the ardent intercessor and manifests 
divine intervention within the earth’s realm as a direct correlation to faith-filled, fervent 
prayers. R. Kent Hughes states if a believer is confessed up and walking with Christ, 
prayers become spiritual dynamite, especially if they are offered on behalf of other 
brethren in Christ.** Hughes also contends Christians are positionally righteous having 
received the righteousness of God through Jesus Christ. This place of favor produces 


powerful prayer outcomes.” A potent example of the work of intercession involves the 


life of Elijah, a righteous man.™ Elijah prayed fervently for rain—through determination 


“tNITV. 


” R. Kent Hughes, James: Faith That Works. (Wheaton, IL: Crossway Books, 1991), 
267. 
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and faith the draught was broken and the heavens gave forth rain because of his fervent 
prayers, boldness, and relentless faith.”° 

During the past sixteen years, I have witnessed the vision concerning prayer shift 
as the Lord guided the mission and ministry focus of CNC. Prayer has played a pivotal 
role in bringing to pass the will and purposes of God for the church community. The Lord 
has afforded opportunities to implement prayer summits throughout the county and 
within Northeast Ohio. These opened doors broadened the reach and influence of 
ministry beyond the walls of the local church, within the body of Christ, and to numerous 
individuals. As one engages prayer and exhibits the divine power of God, Jesus’ model of 
prayer must be instituted and implemented within the local church, as a practical prayer 
prototype for all Casians to follow. Christ is the perfect example to emulate. 

The classic manner in which Christ prayed has provided the template that I have 
employed during prayer. Jesus established prayer as a catalyst wherein we can enter into 
intimate fellowship with God to receive might, illumination, direction, and anointing of 
the Holy Spirit. The power of prayer has converted me into a repository of God’s 
supernatural power. As we pray, empowered and inspired by the Holy Spirit, out of our 
inner being flows the rivers of refreshing living waters. “If anyone thirsts, let him come 
to me and drink. Whoever believes in me, as the Scripture has said, ‘Out of his heart will 
flow rivers of living water.””© The Lord is our wellspring of revitalization, as a grand 
river God becomes the source of our enablement and efficacy. During the past decade, I 


4° James 5:17-18, RSB. 


“© John 7:38, RSB. 
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have diligently taught classes and seminars inspiring the adoption of transformational 
prayer and worship principles, for the individual and within the congregational setting. 
One of the pivotal instructional elements consisted of personal prayer renewal beginning 
in the heart and mind of every person. Commitment must be birthed in the heart in order 
to ignite a desire for transformative prayer and to reform ineffective prayer habits. The 
teaching process stimulated the development of intimacy, communication, and 
relationship with the living God. 

Every participant was encouraged to examine personal prayer practices, 
indoctrination, and beliefs regarding prayer through reflective contemplation. Cindy 
Trimm intimates praying with others increases the effectiveness of our prayers.” Jesus 
further reinforced this concept in Matthew 18:19 by stating whenever two people agree in 
prayer, the answer would be given by the Father in heaven.*® 

The first principle of prayer that must be understood is the privilege and invitation 
that every believer, by and through the work of Christ, is given the privilege to approach 
God’s throne with an expectation of freely receiving the Lord’s grace. A worshiper or 
intercessor that prays and intercedes must embody a bold confidence when approaching 
God. One draws near when given assurance of granted access, and entrance without fear 


of reprisal, trepidation, dread of denial, or abandonment. Trimm decrees 


47. Cindy Trimm, Rules of Engagement: The Art of Strategic Prayer and Spiritual 
Warfare . (Lake Mary, FL: Creation House, 2008), 4. 
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praying from a right position, with the right perspective, with assurance and confidence 
that prayers and petitions are heard bolsters hope God will answer.” 

The next principle of transforming prayer, concerns the knowledge of God’s 
pleasure to interact and commune with humans who passionately pursuing a divine 
connection. I hold firmly to the premise whenever a worshiper transforms his or her 
prayer practices, and broadens understanding of prayer and methods of seeking God, he 
or she will effect their specific sphere of prayer influence, as well as the environment 
around them. Our personal prayer time, and the time spent in communal fellowship with 
God and sharing with others, assists in the maturation of our Christian faith. Communal 
fellowship fortifies the worshiping community, especially as it concerns our 
interrelationship as children of God. 

Ann Broyles purports the time one spends in private worship with God is 
necessary, just as sharing a common worship experience with others is 

vital to the worship experience and mutuality among God’s people. 
Collective participation in acts of faith allows communal introspection in 
perspective of the common heritage and hope shared in God through 
Christ Jesus.” 

Through pursuit of these principles, transformation of prayer habits, disciplines, 
and the effectiveness of prayer occurs. When, the primary focus of prayer shifts from a 


need-centered approach and is grounded in heaven’s purposes for humanity; the 


aspiration of Christian worship is apparent, it is God. 


” Trimm. 


°° Anne Broyles, Meeting God Through Worship. (Nashville, TN: Abingdon Press, 1992), 
25. 


CHAPTER TWO 
STATE OF THE ART IN THIS MINISTRY MODEL 

Most religions employ a certain ritual of prayer. The foremost reason many 
people pray relates to communicating their needs and life circumstances to God. Most do 
not pray solely to commune with an immortal essence or power greater than themselves. 
Generally, people appeal to God for egocentric purposes. The course of this research will 
focus essentially on the practice of Christian prayer in the communal church setting. 

Largely, Christians long for an enriching prayer life and a deeper relationship 
with God. Most ministries like Church on the North Coast, desire a more edifying and 
participative corporate prayer involvement for the congregation and each individual 
member. Prayer is a required discipline in order for a church and/or Christian to 
apprehend a greater spiritual maturity and the ability to comprehend the fullness of God 
in Christ. 

It is vital that one gains an understanding of prayer as a component of worship 
unto God, and not merely as a method of communicating needs and requests. As a 
believer develops a deeper and thorough understanding of prayer, it yields a more 
intimate knowing and fellowship with God. The Lord is summoning his church to enter 
into a more passionate and intimate realm of intercession and worship. Mike Bickle, 


founder of Kansas City House of Prayer, declares that before the coming of the Lord, the 
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Holy Spirit will orchestrate and establish unified worship and intercession within 


the bride of Christ.' The trumpet has sounded an God’s people are responding to his call. 
Corporate Prayer synergy instrumental in public worship. 


Corporate prayer is simply public intercession united in an act of worship. 
Corporate prayer consists of collective or public entreaty on behalf of individuals, groups, 
nations, governments, and specific situations. John Killinger states worship is prayer.” 
New Testament liturgy, patterned after the Jewish synagogue worship, comprised 
readings, prayer, and praise to God.’ Orchestrated prayer produces a collaborative 
authority, which brings about resolute change when engaging spiritual powers of 
darkness. In addition, cooperative or unified prayer declared with fervency and 
confidence creates outcomes. The Apostle James reveals when in need of healing or 
contending with a hardship, assembling leaders of the church to intercede with prayers of 
faith and confession produce powerful outcomes.” 

A debate arises where the individualistic view of worship offers a justification to 
omit involvement in the corporate worship experience. However, to fully receive a well- 


rounded perspective of worship, Henry D. M. Spence-Jones states a Christian cannot 
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enter into the full inheritance as God’s people until seeking his face occurs on a continual 
basis, both in the context of the church setting and privately within the home.” 

Most assuredly, a Christian should implement personal disciplines of devotion, 
worship, and mediation respective to a private lifestyle of prayer. A person can pray 
effectively and comfortably pray in seclusion as opposed to interceding openly in a 
public assembly or gathering. Both functions of prayer are conducive within the life of 
every follower of Christ. Georgia Harkness associates worship as expression of total life 
commitment to God in faith, and warns against practicing prayer, which she defines as a 
component of worship, in a fragmentary fashion.° Deeming worship-filled prayer 
primarily as an individualistic exercise cultivates detached and solitary prayer habits. 
Killinger states a genuine and indelible worship service is one in which the prayers, 
hymns, readings, preaching, and Lord’s Supper all function as points of entry into an 
overall experience with God.’ 

Moreover, self-contained worship unwittingly dissuades assemblage for the 
purposes of congregational or corporate prayer. Cherry states Christian worship, 
especially Western-based worship, remains subjected to radical individualism, which 


fosters the concept of idiosyncratic worship rather than a communal or corporate 
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engagement.® In congregational worship, an intrinsic synergy and fellowship ariSes as 
union with other worshipers and the Triune God takes place. Cherry concurs corporate 
worship is what happens when the body of Christ gathers to hear with one heart and 
speak with one voice the words, prayers, petitions, and thanks fitting to Christian 
worship.” 

The innate manifestation of the Person of God exists at the very nucleus of the 
gathering of Christian believers. In Matthew 18:20, the Lord Jesus avows his 
manifestation in the midst of the gathering of two or more believers congregating in his 
name.'° Cherry reveals corporate worship is a time whereby as worshipers we experience 
the Living God through the Lord Jesus Christ.'' She asserts it is critically important to 
develop an understanding that Christ comes in the midst of the corporate encounter to 
draw us nearer to God, bring revelation of the Scriptures, and break bread with his 
worshipers. 

The public worship experience uniformly establishes a means for the spiritual 
community to encounter a dynamic relationship with God and one another. Corporate 


worship provides greater insight and a deepened awareness of God’s interactive presence 


in the communal life of the church, and nurtures solidarity and accord within the 
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congregation context. Louis F. Kayatin asserts the conscious practice of the presence of 
God ultimately creates and invokes a dwelling place for God, whereby his purposes and 
3 


charisma manifest. God is seeking a place of habitation within our lives. 


Prayer as a meaningful component of corporate worship. 


The biblical literature supports prayer as an integral aspect of the worship 
experience. The methods employed within our church environment can interpose limited 
paradigms concerning prayer. Consequently, prayer models are practiced merely as 
simple entreaty and one-sided communication rather than veneration. Self-limiting 
patterns of worship, creates worship which constrains formation of inspiring, 
transforming, and empowering fellowship with a living and reciprocating God. 
Assuredly, prayer also consists of supplication, intercession, petitions, and spiritual 
engagement of principalities. However, prayer is much more dynamic, enriching, 
worshipful, and relational when it is God-centered rather than self-focused or needs 
driven. 

Is prayer really a means of worship? Absolutely, prayer is fundamentally an 
element of worship. Jonathan Edward declares, in his treaties regarding prayer and 


revival, prayer is a principal part of true worship. '* He believes unified prayer is beautiful 
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worship unto God because it —corporate prayer— brings about edification, accord, and 
comfort to the body of Christ—benefitting the whole.’ 

During this project, corporate assemblies known as Harp and Bowl worship were 
engaged to facilitate a multifaceted relational prayer experience. Harp and Bowl prayer 
events for the purpose of this research are defined as worshipful and prayerful corporate 
liturgical encounters, which employ deep intimate worship, intercessory prayer, 
governmental petitions, and prophetic declarations as the Spirit of the Lord inspires. 
Prayer leaders and psalmists freely sing prophetically if the Spirit of God enthuses the 
leader with a prophetic unction. 

The Harp and Bow! style of worship features musical prayer, deriving its name 
from Revelation 5:8, which describes heavenly creatures possessing musical harps and 
each held golden bowls full of incense, which are the prayers of the saints.'° 

And when He had taken the scroll (book), the four living creatures, and the 

twenty-four elders—of the heavenly Sanhedrin—prostrated themselves before the 

Lamb. Each was holding a harp (lute or guitar), and they had golden bowls full of 

incense (fragrant spices and gums for burning); which are the prayers of God’s 

people (the saints). 

The Greek noun, phialé, represents a flat bowl or basin as symbolized as a vessel 
pouring out libations of worship.'® The scriptural depiction is described in Revelations 
5:8. These gilded bowls were used as golden censors to present offerings of the saints’ 
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prayers unto the Lord, as likened to the censors were utilized in Old Testaments offerings 
of incense to the Almighty.’” The Greek noun, kithara, embodies the portable musical 
instrument commonly known as a lyre.”’ In Revelations 5:8, the living creatures and the 
twenty-four elders are noted worshiping the Lamb of God with these melodic 
instruments.” 

A characteristic component of Harp and Bowl worship consists of spontaneous 
worship, typical of antiphonal singing.” This type of singing is an alternating process of 
singing between individual, groups of the singers, or choirs”’. Antiphonal singing 
provides an opportunity for the flowing of spiritual songs and hymns extemporaneously 
guided by the Holy Spirit. This worship contains structured melodies or song selections.” 

Harp and Bowl style of worship is not a novel concept but its origins can be 
traced back to the annals of Israel and early Church history. Even before the reign of 


King David, who established tabernacle worship, responsive worship was enacted in 
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ancient Israel.2> Miriam, a prophetess and sister of Moses, provides a demonstration of 
antiphonal worship as she inspires Israel to break forth in song and dance following their 
supernatural exodus from Egypt. 

And Miriam the prophetess, the sister of Aaron, took a timbrel in her hand: and all 

the women went out after her with timbrels (tambourines), and with dances. And 

Miriam answered them, Sing ye to the Lord, for he has triumphed gloriously; the 

horse and his rider hath he thrown into the sea.”° 

In fie early days of Old Testament history, Miriam, Deborah, and Jephthah’s 
daughters, are noted among Israel’s earliest musicians.”’ Judges 11:34 displays 
Jephthah’s daughter greeting her father’s victorious return from battle against the 
Ammonites “with tambourines and with dancing.” David’s reputation for valor spread 
through the singing of women’s voices: “Saul has slain his thousands and David his ten 
thousands” (1 Sam. 18:7). 

In the Harp and Bowl worship structure, prayers are offered akin to the model 
King David presents in 1 Chronicles 15 and 16.”’ During his reign, there was constant 


praise and worship, twenty-four hours a day, seven days a week before the Ark of the 


Covenant. For over thirty years, they worshiped God wholeheartedly and He blessed the 
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nation of Israel in mighty ways.°’ God promised in Acts 15 that one day He would restore 
the Tabernacle of David.*' Harp and Bowl is a foreshadowing of that restoration, and 
what we do is in the spirit of the Tabernacle of David. Whenever the Davidic style of 
worship has been restored, God has blessed His people with mighty signs and wonders.*” 
http://www.nfhop.org/PDF/Basic%20Principles%200f%20Antiphonal%20Singing.pdf 

Leon Timbo Seymore states the Harp and Bowl Worship format uses music 
integrated into prayer, where the harp represents the music and the bow! represents the 
prayer of the saints exuding as incense before the throne of God.”° In this type of 
worship, the prayers can be articulated or sung along with musical accompaniment. The 
spontaneous type of worship is normally engaged for extended periods of time. The focus 
of the worship is not concentrated on the singers, the musicians, or the audience. The 
object of veneration is God. Thus, the emphasis of worship activity is directed 
exclusively toward God. 

The Kansas City International House of Prayer (IHOP-KC) is a pattern of the 
Davidic-style of worship, and is referenced as a model for the development of houses of 
prayer around the world. IHOP-KC was inspired by Prayer Mountain developed by the 
ministry of Pastor Yonggi Cho of the Philippines. The Harp and Bowl model uses a 


variant cycle for worship consisting of four distinct phases. 
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The first phase consists of corporate worship songs that are sung directly to God, 
these songs are not merely about the divine attributes or sung indirectly about God. 
During this phase, collective adoration and reverence is offered unto God.** The melodies 
are very intimate and extol the Divinity of God. Normally, prophetic ministry by and 
through the work of the Holy Spirit occurs edifying the body of believers. The second 
phase of the worship contains extemporaneous singing of the scriptures and instinctive 
spiritual songs interspersed with prayer.” Phase three of intimate worship involves 
praying or singing two to four stanzas of a verse of scripture.” ° Phase four consists of a 
meditative worship presentation where worshipers are invited to meditate on scriptures in 
the presence of worshipful music. >’ Prayer within this venue lends to the development of 
personal fellowship with God while creating a synergy of adulation toward God among 
like-minded worshipers. The atmosphere created in a meditative milieu offers 
opportunity for contemplative prayer, scriptural meditation, and reflection on the 


significance of an independent relationship with God and other believers. 
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CHAPTER THREE 
THEORETICAL FOUNDATIONS 
A Foundational Exploration 

The foundational elements of this project will explore in-depth the biblical, 
historical, and theological doctrines concerning prayer within the context of the church 
environment, also as a personal discipline for all Christian believers seeking a deeper 
more meaningful relationship with God. The biblical foundations research will discuss 
prayer as a form of worship within a community or corporate context. This discourse will 
also examine the role of the Holy Spirit in the application of prayer. In general, prayer is 
not a natural response of human nature; the Holy Spirit inspires one to pray by a 
supernatural engagement of the human mind and spirit.’ 

Prayer is a central discipline within the context of spiritual life. D.R. Wood and I. 
Howard Marshall define prayer as worship that includes all the attitudes of the human 
spirit in its approach to God; it should spring forth from simplicity of the heart.” The 
Christian worships God when adoration, confession, praises, and supplications glorify 
God. Within a worshipful environment, the Holy Spirit inhabits the atmosphere, and 


worshipers are able to engage God in a mutually edifying experience. 


" Emphasis by author. 
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Jiirgen Moltmann indicates, according to Pauline ordinances, the congregation is 
the place where the Spirit manifests itself in an overflowing wealth of charisma or 
spiritual powers, > Charisma denotes the endowment of gifts upon believers by the 
ministry of the Holy Spirit. Thus, Moltmann affirms the existence of a supernatural 
empowerment within a corporate gathering of believers. The charismata of the Holy 
Spirit, or spiritual gifts * is known commonly to exhibit in the midst of congregations 
and individually within, when the Holy Spirit presides and abides within the life of the 
ministry and its work. 

However, W.H. Griffin Thomas contends charismata manifested as a witness to 
Israel as an authentication of the Messianic assertion concerning Jesus Christ. Thus, 
purportedly the gifts of the Holy Spirit ended with Israel’s rejection of the Gospel. 
Conversely, to Thomas’ exertion, the gifts of the Holy Spirit have not ceased to operate. 

Nonetheless, the gifts of the Holy Spirit are truly evident and at work in the 
church today. Powerful gifts are especially apparent in worship-filled corporate prayer 
encounters. During acts of worship, the Holy Spirit’s inspiration is openly displayed 
through prophesy, words of knowledge, signs and wonders manifest, the demonstration 


of healings ensue, and miracles transpire. In an environment of reverence, the 
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pursuit and embrace of God’s presence creates an environment of receptivity allowing the 
Holy Spirit to move in power uniting God and human spirit to spirit. 

During the course of this undertaking, it is important to interpose and reinforce 
the intent of this project will not focus on a specific methodology or style of prayerful 
recessitude. The persistent objective to re-acclimate and/or introduce a heightened state 
of entreating worship within a community of believers. Wood and Marshall contend the 
highest activity of which the human spirit is capable involves communion with God, so 
long as due emphasis is laid upon divine initiative. ° 

A passionate pursuit of the Lord creates enduring communion, which cultivates a 
fiery hunger, awe, and whole-hearted devotion. The central motivation of our worship 
and propensity to pray extrinsically manifests in the subjective state of our thoughts, 
attitudes, and conduct exhibited toward God. 

Thomas D. Jakes purports when our worship becomes God-centered, all 
earthly considerations pale and become insignificant. We are then able to 
enter a spiritual dimension of thanksgiving, submission, obeisance, and 
honoring God with our entire being. 

Numerous prayers, patterned after these examples, emanate through scripture rapt 
in reverence and are full of love, gratitude, and esteem for the Lord’s unfailing mercy and 
the grace directed toward humankind. Prayer performed within this particular paradigm, 


allows imploration and intercession to naturally flow from a humble and awe-inspired 


heart not through contrite, self-serving, and materialistic motivation. Prayer emanating 
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from a heart influenced by worship, gratitude, thanksgiving, and humility places the 


emphasis of corporate, as well as private, worship where it belongs—on the Triune God. 


Word Study 

Foremost, the word that requires deep examination is love. Genuine worship is 
innately spiritual because it flows from a humble heart of love. A soul sincerely thirsting 
for God seeks to abide in His presence. The ability to worship deeply, in the totality of 
one’s being—soul, mind, and strength— requires a level of demonstration far beyond the 
general practice of singing a song, quoting a familiar bible passage, or even speaking a 
repetitious supplication in public services. 

True worship is replete with passion and searching, much to the same degree as a 
babe rooting for maternal intimacy. It is in this realm of absolute awestricken wonder and 
dependency, a place where worship is apprehended through an experience of sincere 
worship to the living God. In this writing, the word “living God” when used as a constant 
declaration expressly impresses upon the reader that God is very much alive, and desires 
heartfelt spirit-to-spirit connection with those he has created and loves. He covets 
authentic interaction from a heart full of exuberance, mutual longing, and willing 
submission. 

An example of the depth of yearning God has for fellowship with humankind is 
revealed in Matthew 23:37.° In this particular text, Jesus is declaring to the multitudes 


that his categorical rejection by the religious leaders has influenced their ability to enter 
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into a relationship with him. Jesus pleads with Israel as he reveals his desire instinctively 
is to draw nigh to the nation of Israel, but they have refused to receive him.” The attitude 
of a worshiping heart is clearly a sign of the inward state of the heart. Our deference for 
Christ must be undaunted by outward influences. Our zeal to worship God burns within, 
while continually fueled by a flame of all-consuming love. Richard Foster reveals 
worship is cultivated in the heart out of a response from the love of the Father.'° Worship 
does not extend from rituals or customs, its centrality found in spirit and truth, True 
worship stems within a heart ignited by God’s Spirit."! 

There exist various forms of affection or levels of love. One of the central 
attributes of God is love. In John 3:16, this beloved scripture tells us God dearly loved the 
world that he gave his only son.'* The term, agapé, is the highest form of love. Agapé 
love represents an unconditional love, a noble affection. In its basic view, the Greek word 
defines a divine love; it is a selfless love, which extends to any length to achieve the well- 
being of the object of its affection. 

In the Song of Solomon 8:6, a depiction of a passionate love revealed in the text 


likens to a bridegroom declaring his passion for his bride. This is the type of love that 
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Christ has for his bride. The level of intimacy and love pictured in the sacred poem below 

represents the measure of love the Church must reciprocate in our worship toward God. 
Place me like a seal on your arm. For love is as strong as death, its 
jealousy as enduring as the grave. Love flashes like fire, the brightest kind 
of flame. (Song of Sol. 8:6).\" 

The Hebrew word ‘ahabd, notably established as an expression of love in the Old 
Testament, reflects a passionate love.’ This affectionate expression conveys the enduring 
love of God as noted in Deut. 7:8.'° Love is the deepest possible demonstration of the 
personality and closeness of personal relations whether human or divine.'’ Reverential 
love provides a greater insight into agapé love. Another associated word for this type of 
rapt adoration is yadad."* 

In Hebrew, yadad describes intimacy equivalent to a lover experiencing the object 
of his desire.'” It is a physical closeness, which draws one deeper into the affections of 
the heart. As a worshiper develops a reverent love for God, a knowing takes place within 


the heart. God begins to reveal himself in loving and profound ways, liken unto a man 


who personally knows his wife in a sensual manner. 
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Knowing God implies the worshiper has gained experiential knowledge or a 
revealing of God through a real and personal exchange. As Abraham dedicated himself in 
worship and obedience to God, the Lord revealed himself to him. Moses directed Israel to 
know God intimately (Deuteronomy 6:5).?° Loving God is to pursue, apprehend, and 
treasure an individual experience based upon sincere reciprocation devotion. Likewise, 
Jesus also commanded that we are to love God with a level of selfless and abandoned 
love (Mark 12:12-3 1).”' Wood and Marshall contend loving God is not merely a 
conscientious observance; it requires intimacy which beckons a relationship of 
devotion.” John 4:23-24 stipulates the type of worshiper God seeks are those whose 
hearts blaze with genuine desire, passion, and unbridled love pursuing only with him.” 

As generations change and evolve, so do the methods utilized to express worship 
toward God. However, the divine intent of worship is constant, God has never purposed 
to share the worship and glory only he deserves with any person, object, or demigod. 
Hosts of innumerable things, animate and inanimate, vie for the sacred place of primacy 
and devotion within the human heart, which ultimately belongs to God. Worship can be 
practiced in a myriad of ways without encroaching upon the exclusivity of its possession. 

The concept of worship encompasses a broad perspective of what it categorically 


entails, and how each individual or sect expresses it. Subsequently, the icons, practices, 
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and structures inherent within specific worship cultures differentiate and demarcate the 

constructs of worship throughout the various religious sects and communities utilizing 

sensory stimulation, symbolism, and customs. Thus, to notably establish a solid 

foundation and define a distinct position for the intent of the research, a thorough analysis 

of this scholarship must comprise an essential and valid question, what is worship? 
Wood and Marshall assert worship originally referred to the action of 
human beings in expressing homage to God because he is worthy of it. It 
covers such activities as adoration, thanksgiving, prayers of all kinds, the 
offering of sacrifices, and the making of vows. However, now worship is 
used for any kind of interaction between God and his people, expressed in, 
but not confined to, any specific cultic or formal activity by a religious 
group or individuals. It therefore includes not only the human approach to 
God but also the communications of God with his people, and the entire 
communal activity that takes place when the people gather in a religious 
environment.” 

The act of worship performed in various church settings is influenced explicitly 
by the culture inherent within each spiritual community. Fundamentally, the essence of 
worship, especially as rendered unto God, demands an essential understanding of the 
specific nomenclature and expressive elements actively used to display honor and 
reverence toward God.”° The classification of the numerous forms of worship represented 
within noted Hebrew and Greek expressions are apparent and employed in various genres 
or styles of veneration today. It is not the intent of this scholarly work to expostulate the 


appropriateness of the modes, routines, and formalities of worship observed within 


diverse spiritual communities. The focus and motivation centers on the practice of 
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congregational prayer as a component of reverential worship; richly and powerfully 
immersed with music, praise, prayers, and the Spirit. 
Hebrew Classifications of Worship 

The exerting praise unto God requires action on the part of the worshiper. 
Participative involvement necessitates the worshiper’s active contribution whether 
performed in a verbal or non-verbal genre. Yada praise exhibits a descriptive action of 
lifting and extending the hands toward God.” It is offering of oneself in adoring worship 
to the Lord.”’ “I will lift up my hands in the sanctuary and praise the Lord.””® The 
position of upraised hands can be discomforting or disconcerting to individuals who are 
unaccustomed with presenting such overt demonstrations in public or, even in private 
displays of worship. 

A Hebrew verb histahdw4 represents bowing down in prostration to worship, as 
one who would bow to pay homage to a majestic king or monarch.”’ The illustration of 
bowing down demonstrates allegiance and worship to God who warrants more honor than 
the most revered mortal being. As displayed in the Old Testament text of Nehemiah 8:6, 


this type prostration indicated reverential obeisance toward God.” 
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The Hebrew work kara‘ means to bow down in worship toward God; it can also 
imply a process of kneeling in general.” ' It offers a depiction of reverential prostration as 
unto the Lord as in 2 Chronicles 7:3. “When all the people of Israel saw the fire coming 
down and the glorious presence of the LorD filling the Temple, they fell face down on 
the ground and worshiped, and praised the LORD, saying, “He is good! His faithful love 
endures forever!””” 

Although, kara‘ has several meanings, as an expression of worship it is associated 
as a display of honor and submission.”> The word appears in contexts dealing with the 
posture of worship and prayer.” Thus, it serves as an excellent descriptor to 
communicate the extraordinary attitude of worship relevant to this important research. 

The word shabah means to extol, to praise, or glorify.” > Shabah is found 
customarily throughout the Psalms, and is generally a proclamation used in Israel to 


praise the Lord.*° As a demonstrative action reflected in Psalms 63:3, the praises are 
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extolling God for his faithfulness.°’ While in Psalms 117:1, the psalmist exhorts the 


nations to declare the praises of God.”** 


Halal—means to boast, admire, to exult, to exclaim praise.” This type of worship 


encompasses declarations of the Lord’s praises proclaimed aloud and in concert. 
Hallélouia means to sing praise or to praise Yahweh.” It is a rendering of the Hebrew 


liturgical call ‘halleli-yah,’ or ‘praise ye Yah’, the shortened form of the name of God— 


Yahweh.”! 


“The trumpeters and singers performed together in unison to praise and 
give thanks to the Lord. Accompanied by trumpets, cymbals, and other 
instruments, they raised their voices and praised the Lord with these 
words: ‘He is good. His faithful love endures forever.’ At that moment a 


thick cloud filled the temple of the Lord.””” 
A biblical story expressive of David’s heart toward worship is reflected within a 
narrative in 1 Chronicles 16:7-36.”° This scriptural reference revealed the glory of God in 


song and instrumentation in the presence of the assemblage of Israel. David exhibits 
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thanksgiving, humility, and reverence towards God in the midst of a worship gathering. 
The musical instruments, personally designed and crafted by David, were utilized by the 
Levites to render praise unto God (2 Chronicles 7:6)."* Music, prayer, praise, 
thanksgiving, and sacraments are important aspects of the central objective of the 
Christian worship experience. Every component has significant meaning, not one element 
is more integral than another part or function; all customs are essential in worshiping 


God, and demonstrative of the significance of the faith. 


Greek Classifications of Worship 

Some of the expressive types of worship exhibited in the New Testament 
described various means to show forth obeisance as follows: 

The Greek rendering of the word ainesis ton kuplon means to praise the Lord.” 
Hebrew translation is yéhallel-yah.”° Praise of God formed an integral component of 
ancient Christian worship as an acknowledgement of the commencement of the era of 
redemption for God’s people.*” Praising God as an act of veneration proclaims his 
sovereignty, goodness, and faithfulness to those who cherish and know him. Praise births 


gratitude and a righteous perspective toward God. 
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Revelations 19:1, 3, 4, 6" illustrates the manner of worship, which epitomizes the 
heart posture of the worshiper when immersed in active exhortation of the Lord. It is 
expressive behavior deeply entrenched in reverence, honor, and adoration through 
personal or corporate enactments. The offerings of worship can be presented in a verbal 
or lively exhibition, or in a non-verbal or more solemn disposition. Either worship 
presentation is notably a form of meaningful obeisance. 

Sebo represent the performance of acts associated with the worship of a deity.” 
Proskuné6 means to worship in prostration and genuflection. Thoralf Gilbrant et al., 
purports the Greek verb proskunéé describes a posture of veneration in which one falls 
down and worships, shows reverence to, and welcomes respectfully.” It conveys the 
Singing of oneself while in a prone stance or lying stretched with the face downward.” 
This stance portrays an attitudinal position of humility and submission displaying respect 
and admiration. During worship, the act or customary practice of bowing down and 
kneeling in God’s presence attributes nobility and majesty akin to a sovereign monarch. 
A position of kneeling downward, in a stance of worship, reflects a willing surrender to 


the preeminence of God and the primacy of his kingdom. 
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Matthew 2:11 reveals the reverential bowing in worship extended to Christ, 
acclaimed the King of the Jews as an infant child.°” The word proskunéo, most often 
observed in the New Testament in the Gospels of Mark and Luke and in the Book of 
Revelations, emphasizes worship alone belongs to God; he only is to be worshiped and 
exalted.>> The rare Greek noun, proskunétés, specifically symbolizes the worshiper.”” 
This reference in John 4:23 purposefully delineate the posture of an authentic celebrant 
who venerates and honors God with a pure and humble heart. 

As a believer of the Christian faith, prostration, adoration, and allegiance of soul 
and heart belongs only to the one true God, he alone is to be extolled. Worship is clearly 
a part of prayer life in the Church, as well as within individualistic observances. Gilbrant 
states that the worship is a distinctive characteristic of the prayer life in the church and 
within individual discipline of the practice of euch6mai praying to God.” Euchémai is a 
worshipful approach to God utilizing the vehicle of prayer.’ Paul admonished the 
Christian church to pray together regularly and as a means of public worship where gifts, 
prophesy, and giving thanks are exercised in general assemblies.’ 1 Thessalonians 5:17- 
18 states, “Never stop praying. Be thankful in all eauactiices for this is God’s will for 

* NKJV. 
>* Renn, 1067. 
** Tbid. 


°° Strong, 61. 


°° 1). Michael Martin; 7, 2 Thessalonians: The New American Commentary, vol. 33 
(Nashville, TN: Broadman & Holman Publishers, 1995), 181-182. 


>! Thid. 


58 


you who belong to Christ Jesus.” 8 Continual intercession with a heart of thanksgiving 
creates a responsive attitude toward God, and willingness to enter into fellowship and 
communication with God. 

In Revelations 19:5, the greatness of God is declared uniformly in heaven. “And 
from the throne came a voice saying, Praise our God, all his saints, all who fear him, 
from the least to the greatest.” ? The Greek word, aineite, or aiveite, or ained means to 
celebrate or praise.” Theos which refers to the name of God.*! 

Kampsei pan gonu necessitates bending the knee in worship to God: kampsei 
declaring an action—shall be bowing; pan means every; and gdnu referencing the knee. 
Romans 14:11 depict a reverential posture towards God. “That at the name of Jesus every 
knee should bow, in heaven and on earth and under the earth.” ° Strong reflects bending 
the knee or bowing oneself means to bend in honor of one in religious veneration.” 

True worshipers pledge allegiance and faithfulness to serve with an unparalleled 


devotion reserved merely for God. This was God’s response to the prophet Elijah as he 


°° NLT 
°° NLT. 
°° Mounce, 791 
61 
Mounce, 763 


© Scripture4 all: Interlinear: Romans 14. 2013. accessed October 25, 2014. 
http://www.readbag.com/scripture4all-onlineinterlinear-ntpdf-rom 14. 


°3 NLT. Emphasis by the author conveying the scriptural mandate and significance of 
nations bowing before the majesty of Christ, and the declaration of his Sovereignty. 


James Strong, Greek Dictionary of the New Testament in Strong’s Exhaustive 
Concordance of the Bible. Red Letter Edition. (Nashville, TN: Thomas Nelson Publisher, 200 1), 
127. 


59 


recounted about being the only prophet alive dedicated to God after he fled from Jezebel 
when she killed the prophets of Israel. The Lord confessed preserving 7,000 devotees 
whose worship belonged solely to him. 
Bi-directional verses a unilateral encounter with God 

Worshiping the Lord is not an autonomous or one-sided process; worship lends 
itself to spiritual union. This supernatural transcendence of fellowship or communion is 
termed koinonia.©° Alister McGrath stipulates the fellowship or koinonia is lived out in 
the life of the church.®’ This unity of spirit or communion is experienced in the Trinity 
and amongst the believers within the spiritual community. Corporate prayer depicts 
fellowship, horizontally with the Trinity, and vertical fellowship within the body of 
believers. Rognlien describes this closeness as a sensual worship encounter, depicting 
what he describes as a bi-directional, a mutually participative, holistic encounter with 
God.® Rognlien states that this authentic worship as illustrated in Revelations should 
take place during worship.” Rognlien refers to this style of worship as experiential.” 


“Every creature, which is in the heaven, and on the earth, and under the earth, and such as 
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are in the sea, and all that are in them, heard I saying, blessing, and honor, and glory, and 
power, be unto the Lamb for ever and ever.” (Rev. 5:13). ” Rognlien believes worship 
should shift from a place of just singing to experiencing God in the fullness of His glory, 
allowing all spirit, soul, mind, and body to come into unity with God.” Inversely, Rick 
Warren, Senior Pastor of Saddle Back Church and author of Purpose-Driven Church, 
asserts the most common mistake Christians make in worship today is longing for an 
experience rather than seeking God.” 

A reverent pattern of worship must follow the design of heavenly adulation 
exalting Christ as Lord and savior. This is the consummate form of tribute or laudation a 
worshiper can submit to God. Most assuredly, God is a spirit and interacts with his 
children through his Spirit. God desires to address humanity on an experiential level. 

Contrary to the opponents who disparage the practice of worship from a mutual 
and sensory frame of reference, bi-directional worship offers a reciprocative exchange by 
which both parties are collectively involved and partake of the symbiosis. In an 
interactive worship encounter, God as the recipient of devotion receives the regard, glory, 
honor, reverence, and intimacy from those who draw nigh unto him. Consequently, 
worshipers attain affection, propinquity with God, inner fulfillment, and grace which 


innately flows from the life-giving essence of God’s presence, as the Holy Spirit provides 
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the avenue of fellowship with God. It is the Holy Spirit innately who draws our spirit, 
awakens, and adjoins the soul to an all-embracing and incarnate God. 

Advocating the fostering of a religious mindset discourages Christians from 
engaging God in a personal fashion through all of whom we are—spirit, soul, and body. 
Seeking to touch God in a special way, does not imply a unilateral relationship where the 
worshiper is the sole recipient. God receives our praise and adoration as we receive the 
essence of his life force; both God and humankind experience koinonia. The bedrock of 
Christian worship consists of fellowship with God and other Christian worshipers. 
Constance Cherry declares Christian worship is principally communal in nature.’ It is 
representative of a unification of a corporate body of members assembled to hear with 
one heart and speak in one voice amidst the living presence of Christ. - 

The decree Moses gave the children of Israel centers on the fundamental statute of 
love—loving God. “Here O’Israel. The Lord our God, the Lord is one. Love the Lord 
your God with all your heart and with all your soul and with all your strength.””° 
Intimacy with God must be grounded in love— a love that is pure, sincerely passionate, 
and freely imparted. A sincere love for God is motivated from an overwhelming sense of 
eratitude and devotion. 

Moses compelled the people not to forget what God accomplished for them in the 
course of the exodus from Egypt. The sense of compelling thanksgiving and awe is a 
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manner of devotion toward God. The loving devotion and allegiance toward God was to 
be taught and practiced in Israel throughout generations. An essential key to acquire a 
heart of worship is to know God personally. An innermost awareness of God is a 
perquisite required to enter into a place of prayerful and intimate veneration. 

During David’s humble life as a youthful shepherd, he had ample time alone with 
God in the fields; shepherding his flock. These solitary moments would later prove 
profitable, during his flight from Saul and his reign as king. He learned to develop an 
utter dependency and close fellowship with God. It was David’s knowledge of 
instrumental worship with the harp that was utilized as a weapon driving evil spirits from 
King Saul’s presence (1Samuel 16:18, 23).”” 

David knew how to seek the presence of God through the act of worship. David 
vowed to worship the Lord continually in the midst of the congregation. (Ps. 35:18). - 
Throughout the enactment of the Psalms of David, a clear depiction of a longing and love 
for God emerged from David’s reliance on the steadfast faithfulness, deliverance, and 
refuge he found with God. 

As aresult, David developed a close relationship with the Lord; it was not a 
mystery that worship was second nature to him. David served God with all his heart. The 


object of David’s worship clearly was God. (Ps. 22:22)” He glorified the Lord in his 
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worship because he knew how to humble his heart before the Lord, even if it meant 
seeming undignified to other observers. (2 Samuel 6:16).°° 

The king’s failed attempt to bring the arch of the Covenant from Gibeon was 
daunting. Nevertheless, David never lost sight of his zeal to restore worship to the nation 
of Israel. His passion toward God compelled him with desire to return the Ark of the 
Covenant back to its rightful place—amidst God’s people, and to build a house of 
worship for God to dwell amongst the assembly of Israel. (2 Samuel 6:14-15). 

From a biblical viewpoint, the project is grounded in the Old Testament and New 
Testament scripture, 1 Chronicles 29:10-18 and John 4:23-24, respectively. These 
specific scriptures depict the heart of a true worshiper of God, and the blessing inherent 
in assemblies or communal gatherings purposed to glorify and exalt God, giver of grace, 
mercy, and goodness. 

1 Chronicles 29:10-13 declares, Then David blessed the Lord in the presence of 
all the assembly: David said, “Blessed are you, O Lord, the God of our ancestor Israel, 
forever and ever. Yours, O Lord are the greatness, the power, the glory, the victory, and 
the majesty for all that is in the heavens and on the earth is yours; yours is the kingdom, 
O Lord, and you are-exalted as head above all. Riches and honor come from you and your 
rule over all. In your hand are power and might; and it is in your hand to make great and 
to give strength to all. And now, our God, we give thanks to you and praise your glorious 
name.” 

The corporate assembly of Israel is gathered in unity as King David offers 


supplication and thanksgiving unto the Lord God. In the context, assembly means a group 


of people gathered for a specific purpose. In this account, all of Israel has congregated to 
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worship God. The word blessed or barak in Hebrew means to be praised. David exhibits 
a worshipful humility as he praises God for His sovereignty, power, strength, and 
faithfulness. In the role of corporate intercessory leader, David admonishes Israel to 
praise God, in prayer and song during this convocation. In midst of the assembly, King 
David demonstrates his own submission and obeisance in prayer unto God as the nation’s 
leader. David, a man after God’s own heart, longed for and demanded Israel’s 
commitment to serve God, gave the Lord the glory due him. The king was a true 
worshiper, one pursing God’s pleasure. David was described as a man seeking after the 
heart of God (1Samuel 13:14).*” 

Exquisite and indulgent prayer submitted with a contrite spirit, like unto David’s 
supplication, offers an aromatic sacrifice of the sweetness of worship. Within this Old 
Testament text, the intercessory leader reverently ascribes honor, declares the greatness 
of God, and humbly asserts the awesomeness of the wonder of divine glory. Another 
preeminent aspect of worship is the fragrance of spiritual songs.” These intriguing 
melodies of the heart summon God’s divine presence. The extravagant vespers of the 
prayers of the saints ascends to the throne of God. It creates an atmosphere as seen in 
Revelations.** The Lord extends an intriguing invitation for worshipers to move from a 


superficial familiarity into an intimate existence —a place that captivatingly beckons one 
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to abandon the restraints which prevent us from drawing near. Bob Rognlien states true 
biblical worship should move us from a position of simply singing into a true encounter 
with God, therein engaging all facets of the human experience.” 

Jim Rosscup, in his exposition on Old Testament prayer, admirably notes songs 
on the hearts and lips of the worshiper are instruments to bring forth reverential prayer 
with transforming power diffusing worship glorifying God.®° The corporate prayer leader, 
as did David, has the opportunity to lead the congregation into an extraordinary time of 
worship service by setting the tone through exalting God. 

The New Testament scripture, John 4:23-24, speaks profoundly regarding the 
concept of the veneration of God. “But the hour is coming, and is now here, when the 
true worshipers will worship the Father in spirit and truth, for the Father seeks such as 
these to worship him. God is spirit, and those who worship him must worship in spirit 
and truth ( John 4:23-24 ).°’ Cherry reinforces the concept that God calls worshipers to 
assemble to meet with him.*® She contends worship is not simply a meeting about God, 
rather worship is an encounter with God.*’ If every worshiper understood the Lord’s 
summons to commune with him, the hour of worship in every congregational assembly 
would be vastly different. 
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As Jesus ministered to the woman at the well, her reference about worship relates 
to a physical place (John 4:22). ”° Tn this particular scripture, Jesus explains that worship 
is not inorganic, true worship exists in the heart (John 4:23).”' It is an internal dwelling of 
extravagant devotion toward God. In Jesus’ discourse on worship with the Samaritan 
woman, he revealed a degree of worship she had never experienced.” Jesus divulged true 
worship was what the Father in Heaven sought, a worship of love originating from the 
heart (John 4:21). 3 This woman was only familiar with the ritualistic services held on 
Mt. Gerizim by her ancestors. She was not acquainted with the type of worship Jesus had 
referenced in this text; she was not accustomed to freely worshiping God in spirit. 
Genuine worship is not composed of rituals simply for the sake of performing rites. True 
worship is a romance of the spirit. 

Bearing in mind worship is relational, it is imperative to view prayer as a personal 
and collective worship encounter with a loving God rather than as a compulsory ritual. 
Spence-Jones admonishes the Christian believer to view worship with joy, which stirs the 
memory, and reminds of deliverance from perils, sins pardoned, and salvation liberally 
provided; it is then we are “enraptured in the adoration and glories of the praises of 


Jehovah.’”* Relationship with God is developed within the heart and soul of each 
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believer. Relationship implies connectedness, closeness, and emotional investment. 
Therefore, sadividnal worship and prayerful communion may be restrained due to limited 
or constrained subjective exposure. 

In contrast, the unregenerated human nature lacks the capacity to pray with the 
inspiration that God requires and deserves. Through our renewed spirit, we are enabled 
by the Holy Spirit to pray giving reverential honor to God. By submitting to the guidance 
of the Holy Spirit, we are able to pursue and accomplish the will of God. Our inward 
prayer focus shifts toward developing a closer union with God, thanksgiving emanates 
through veneration overflowing with admiration and humility. Worship, in spirit and 
truth, assists us to acknowledge the gentleness, love, justice, mercy, and person of God 


by means of an endearing relationship of the heart. 


Historical Foundations 

Prayer is a central sacrament in the lives of many people of various religious 
persuasions. Examining the historical proofs within the Christian faith brings clarity to 
the Christian’s role in prayer and enhances life application of the doctrine of prayer. 
When prayer is an innate component of worship the tendency to seek God only during 
crisis or needful situations dissipates, or is all together eradicated. The bond created in 
relational worship births continual communication, not fear-based petitions presented 
during disasters or life predicaments. 

Kenneth Boa states the implementation of such immoderations—seeking God in 
prayer solely to meet a self-centered agenda—can lead to either a rote or impersonal 


approach to prayer, or a distorted and undisciplined methodology that can deteriorate into 
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a litany of one “gimme” after another.” Corporate prayer is a time of grace in which, one 
so richly given eternal hope can demonstratively display acts of veneration, expectation, 
joy, kindness, love, and reflection. 
S. E. Balentine’s descriptive account delineates prayer as a primary means 
of communication that binds together God and humankind in intimate and 
reciprocal relationship. In its broadest sense prayer is communication with 
God that comprises both word and deed, both verbal discourse and 
nonverbal, performative acts. Prayer consists of the special speech 
directed from people to God preserved in the recorded prayers of the 
Bible. As an act, prayer establishes connection with God through a variety 
of nonverbal means such as sacrifice, dance, and bodily gestures and 
postures. a 
Judaism 
Worship during the monarchy commenced in an atmosphere of rejoicing. 
Generally, worship was accompanied by music, prayers, vows, vigils, declaration of 
God’s promises, sharing sacred meals, and ritual washings.’’ The Jewish rabbis 
sanctioned three fixed times of daily congregational prayer: morning, afternoon, and 
evening. * On most holidays, including the Sabbath, an additional service followed the 


morning prayers to correspond to that day as a special offering in the temple. Other 


prayers accompanied home rituals, especially meals.” 
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Fixed prayers challenged the principle expressed in that the worshiper must pray 
with intentionality and concentration. Fixed prayers can easily become rote murmurings. 
The solution or an answer to this challenge has varied over the years, beginning with the 
introduction of liturgical poetry and continuing with rich traditions of mystical meditation 
on the fixed prayer texts. Reformed Judaism challenged the necessity of fixed prayer 
texts, revising and abbreviating the liturgy and introducing vernacular prayer. °° The 
formation of ancient prayer patterns began changing in Nineteenth century Germany, and 
spread to Europe and America.'°' Subsequently, today’s religious communities exhibit a 


vast spectrum of practices.’ 


Early Church History (1-300 AD) 

Polycarp (69-155) 

With Clement of Rome and Ignatius of Antioch, Polycarp remains notably regarded as 
one of three chief Apostolic Fathers.'” Polycarp occupies an important place in the 


history of the Christian church through his ministry, dedication, and as a powerful 


4 
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witness of the life of the churc He is among the earlier Christian writers whose 
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workers survived and transformed lives throughout church history. It is even possible he 


105 He was an elder of an important 


knew John the Apostle, the disciple of Jesus. 
congregation, which was a large contributor to the founding of the Christian Church. He 
is from an era, whose orthodoxy is widely accepted by Eastern Orthodox Churches, 
Oriental Orthodox Churches, Seventh Day Church of God groups, Protestants and 


Catholics alike.'°° Polycarp, even in the midst of pending execution, demonstrated his 


reverent worship of the Lord Jesus as he prayed prior to his death.'°” 


Benedictine Monasticism-St. Benedict (480-540) 

In St. Benedict's view, all monastic life is a response to the New Testament 
precept of unceasing prayer by which all prayer time is sanctified.'® St. Benedictine of 
Hippo, a mystic and Cistern monk, devoted himself to a piteous life reflecting love of 
God, dedication to prayer, service to humankind, and preaching the Gospel. 

The attitude toward prayer in the rules of St. Benedict asserts all prayer imploration 
occurs in holy awe toward God demonstrating humble submission, and veneration.'”” St. 


Benedict admonishes approaching God should always occur with due reference and 
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devotion.'!° St. Benedict’s tireless devotion to prayer and belief in self-abandonment 
when engaged in prayer represents a selfless commitment to devote oneself to disciplines 
that shape faith, foster sincerity, and cultivate piety. 

St. Benedict prayed fervently, and deems submission in prayer is a Christian’s 
responsible duty as an act of worship.''' Thus, God hears prayers through repentance of 
heart, openness, and praise. St. Benedict intimates when offering prayers one should 
focus on God, praying continually with a joyful heart, and in skill and through oratory; 
celebrating the work of God as instructed in the Holy Scriptures.’ ? Rejoicing in the work 
of the Cross and acknowledging our dependence upon God, brings the penitent soul in 
right-relationship with God. 

The Benedictine lifestyle is a devout and disciplined regimen established on strict 
spiritual disciplines of prayer, including solitary meditation and public entreaties of the 
psalms and scriptures. The disciplines of prayer of many of the monasteries and convents, 
established upon the Benedictine model, would serve as excellent archetypes of worship 


centered on dedication, submission, service, and devotion to the Father through Christ. 


St. Frances of Assisi (1181-1226) 
St. Francis, great founder of the Franciscan Order, inspired the Church through his literal 


reverence and trust in the Gospel. He passionately embraced a committed life of poverty 
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and prayer in his pursuit to obey the divine calling of God. The Franciscan movement 
conceptualized the withdrawal from worldly involvement. Although monks were 
primarily meditative, the outflow of prayer is seen as a form of apostolic preaching. 
Gilbert Chesterson provides an insightful glimpse into the inner soul of St. Francis during 
a time of prayerful meditation: 
Prayer—lengthy and difficult—led him to a self-emptying life, like that of 
Christ. It symbolized his complete obedience to what he had heard in 
prayer: "Francis! Everything you have loved and desired in the flesh it is 
your duty to despise and hate, if you wish to know my will. And when you 
have begun this, all that now seems sweet and lovely to you will become 
intolerable and bitter, but all that you used to avoid will turn itself to great 
sweetness and exceeding joy.""” 
As the reflective in a life devoted to God, such as in the life of St. Francis, prayer 
motives and inspiration centered on fulfilling God’s purposes, and not upon meeting 
personal needs or longings, result in a passionate and determined resolve to please God. 


Developing a successful prayer life requires an ardent love for God, faithful endurance, 


selfless abandon of worldly desires, and total obedience to God. 


Early Modern Era (1500-1700s AD) 
Teresa of Avila di 515-1582) 

Teresa of Avila experienced varied types and levels of prayer shared in her 
writings to teach and encourage others to pursue a deeper prayer life and communion 
experience with God. St. Teresa’s personal revelations in prayer resulted in a prayer 


reformation within the convents. Several of her literary works, Life, Reflections, and 
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Interior Castles, emerged to explain her prayer experiences. Teresa of Avila accounts 
various internal places within the soul wherein a deeper, more spiritual prayerful 
existence develops.''* St. Teresa describes an internal temple where all external focus and 
forces lose ability to interrupt and interfere with the soul’s prayer activity.’ '° These inner 
sanctuaries were termed Interior Castles or Mansions.''° 

The soul perceives an unspeakable ecstasy while communing in the presence of 
God. It is the closest analogy that can describe a prefect union in such a mystical 
encounter. Divine Spirit enjoined with the human spirit is the embodiment of the ultimate 
worship experience with an incarnate God. Within the abiding place of our inner being, 
lies a place wherein we are able to experience the very essence of God. However, these 
glorious habitations, as St. Teresa found, are only evident when one diligently and 
ardently searches within the intimate sanctum of the heart where God dwells.''’ The 
transcendent encounters with God during intense contemplation sensitize the spirit 
toward relational interaction with God. The creation of a dwelling place for God within 
the confines of our human existence opens the soul to a spiritual reality unachievable 
through the mere gateway of the natural senses. Worshiping God, in and by way of the 


Holy Spirit, enlivens the innermost recesses of the heart to seek meaningful interchange. 


4 St. Teresa of Avila, Interior Castles, ed. and trans. E. Allison Peers (Mineola, NY: 
Dover Publications, 1946), 16-22. 
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Nicholas Zinzendorf (1700-1760) 

Nicholas Zinzendorf played a crucial role in sparking the Moravian spiritual 
renewal through intensive prayer meetings. He inspired many ardent prayer warriors to 
prevail in fervent prayer, day and night, before the Lord. These astonishing prayer 
meetings beginning in 1727 continued for one hundred years. It was uniquely known as 
the Hourly Intercession.'"* 

The intercessory meetings involved relays of men and women praying without 
ceasing day and night. Their fervent and worshipful prayer led to effective evangelism. 
Over a twenty-five year period, more than one hundred missionaries were trained in the 
village community; all constantly engaging in relentless 


prayer. The prayerful revivals and Holy Spirit outpouring made a strong impact on people 


in many countries, including the John and Charles Wesley.'”” 


Modern Period (1800-1900 AD) 
Azusa Street (1906-1915) 

The revival historian J. Edwin Orr describes springs of little prayer meetings 
rising spontaneously all over the world as a river of blessing occurring at the end of the 


19th century. '”° In Los Angeles, during the period around 1903-1906, a twenty-four hour 


118 Greenfield, John, “Power from On High.” ed. Geoff Waugh. Renewal Journal, 93, 
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prayer room was established wherein intercession occurred seven days a week.’ 
Through this intensive prayer focus, an eruption of God’s power was witnessed and a 
new church movement was formed.'”” Greig accounts the attitude of prayer at the Azusa 
Street prayer meeting heralded the re-discovery of a spiritual force that would affect the 
world and change the church. For three years 24-7 prayer continued, day-and-night at 312 
Azusa Street until the summer of 1906 when Pentecostalism was finally born in an 
explosion of controversy. '23 Frank Bartleman, an eyewitness to the Azusa Revival, 
indicates there is no division in true worship; worship must conform to a divine protocol 


of unity, and worship in spirit and truth.'7* 


Post-Modern Era (1948-to Present) 

During the twentieth and twenty-first century, the emergence of many great 
demonstrations of persevering prayer continue to change lives, win souls, set hearts 
ablaze, and transform church paradigms. Some of the most memorable prayer advances 
include Christians greatly influenced by the spiritual awakening, which transformed the 


lives of multitudes through prayer dynamics experienced during collective intercession. 
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David Yonggi Cho and Prayer Mountain (1958-Present) 

Pastor Cho accounts prayer as one of the most important keys to his ministry and 
growth of the Yoido Full Gospel Church. The famous prayer mountain in Seoul, Korea is 
a result of a zeal for prayer and the consistent seeking of the face of God. The prayer 
meetings were conducted with fervent prayer and song worship. After Prayer Mountain 
was established, at least over a million visitors per year would frequent this prayer 
sanctuary. People would arrange prayer retreats in the prayer chambers provided on the 
mountain.'~? Prayer Mountain’s model of fervent and reverential prayer has become a 
pattern for many congregations desiring to develop greater prayer disciplines, intimate 
fellowship with God, and manifest the power evidently available through the deployment 


of faith-infused, God-centered prayer. 


International House of Prayer (1999-Present) 

International House of Prayer based in Kansas City in 1999, started a prayer and 
worship meeting that has continued for twenty-four hours a day, seven days a week. The 
prayer initiative in Kansas City was started by founder Mike Bickel, and has maintained 
the same passionate prayer, reverence, and focus since its inception.'”° Other prayer 
rooms were developed in the style of this worship-centered prayer model. 

The various prayer movements, personal commitment of the intercessors, and 
original intent of the prayer was to worship, demonstrate devotion toward our Creator, to 
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experience God’s presence, to communicate with God, and seek divine empowerment of 
the Holy Spirit. Prayer was never meant for believers to seek God solely for worldly or 
egocentric purposes. Prayer is a spiritual channel whereby the Spirit of God can 
commune and interact with the human spirit.'7’ 

The Church must re-establish the profound foundational Christian disciplines of 
prayer. In this hour, the world needs the type of concerted and purposed prayer, which 
precedes massive outpourings of repentance, revival, and reformation. If we return to the 
custom of prayer full of passionate love for God, and yearning solely for the Lord’s wiil, 
a holy revolution and spiritual reformation of the souls of humanity and within the 
confines of the church is destined to come upon us. 

The heart of humankind seeks an inner place of comfort or relief during times of 
distress and trials. Consequently, as a person enters into a prayer-filled worship 


experience, a magnetism or attraction draws one closer in proximity to the divine essence 


and intimacy of God. 


THEOLOGICAL FOUNDATIONS 
Trinitarian Doctrine 
One cannot explore the doctrine of prayer without exposing God’s active role in 
the implementation of prayer. Jesus is depicted in scriptures as the divine intercessor who 
mediates on behalf of humankind. Thus, it would be appropriate to investigate the impact 
and function of the Trinitarian theory in relation to prayer. God is all and in all, meaning 


'27 Emphasis by the author of this document. 
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God the Father, God the Son, and God the Holy Spirit are of one divine essence 
(homoousios or una substantia)'~*, but fully distinct in function and personhood. Careful 
consideration must be given to this subject to dissuade conceptualization of the tritheistic 
God, or merely the existence of personalities. We do not worship three Gods. Our God is 
one deity. Christianity holds fast to the theological premise of serving one God. 

The assertion that our God is one or Deus unus trius illustrates our singular God 
as a tri-part personal Being, or a trilateral being consisting of three persons subsisting in 
unity.'*’ Jiirgen Moltmann expressly states that the Father, the Son, and the Spirit are by 
no means merely distinguished from one another by their character as Persons. They are 
just as much united with one another and in one another, since personal character and 
social character are only two aspects of the same thing.'°° 

Whenever an individual engages in prayer, the spirit of the person communicates 
with the life force of God by the work of the Holy Spirit. David declared how his soul 
was comforted to call upon his God and to trust in God’s unfailing love.'*! Despite 
whether a person is spiritual or non-spiritual, prayer has noted benefits to console, 
encourage, strengthen, motivate, and embolden. Studies indicate prayer is often used in 


therapies and by those who experience emotional and physical discomfort, as well as 
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persons who desire a subjective awareness of God’s presence. '°” The music David 
utilized to minister to the tormented spirit of King Saul bought a peace, calm, and 
comfort to Saul’s distressed soul (1Samuel 16:23).'*° 

In order to embrace the work of the Trinity and discern how God responds as a 
tri-part being when prayer is instituted, one must comprehend the function of the three 
persons of the Godhead. One of the central aspects a pray-er —described as one who 
prays’ * must grasp is that God the Father, God the Son, and the Holy Spirit operate in 
accord, and are of the same divine essence or nature. Alister McGrath stipulates the 
doctrine of appropriation emphasizes the works of the Trinity are in unity—meaning 
every aspect of the Godhead or person is actively employed or works in concert with 
each other. '*° 

The inherent nature and work of the Triune God is evident within our acts of 
worship. The human inner spirit cannot interact with God the Father exclusive of the 
Holy Spirit conjoining our spirit to divine essence of God. A quickening or enlivening of 
the body of Christ, his church, occurs within the context of worship as Christ dwells 
through the Holy Spirit. Most importantly, Christian worship reveals relationship with the 


trinity. It is the atoning sacrifice of Jesus, which grants access to the Father and Holy 
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Spirit. Worship is the church manifesting, creating, and fulfilling the role as the living 
organism or body of Christ.'°° The church of Jesus Christ is the example to the world, 
‘and conveys the nature, purpose, and function of Christ’s kingdom in the earth. 

Through worship, we are able to acknowledge God’s infinite love and 
sovereignty. We are lovingly drawn, wooed, and summoned to worship God. Worship is 
essentially the work of the triune God, our response to worship is an assent to the 
revelation and work of Christ in the church.'°’ Simon Chan succinctly explains the 
role of the Trinity in worship, “the Father is the origin and objective of our worship, the 
Son reveals the Father, and the Holy Spirit leads to Christ.”'** 

Jesus revealed a profound principle regarding the inherent unity he shared with 
God the Father and their co-relationship during a discourse to the disciples. 

“These things I have spoken to-you in figurative terms, but the time is coming 

when I will no longer speak to you in figurative language, but I will tell you 

plainly about the Father. In that day you will ask in My name, and I do not say 
that I shall pray to the Father for you, for the Father Himself loves you, because 
you loved Me, and have believed that I came forth from God. I came forth from 

the Father and have come into the world. Again, I leave the world and go back to 
the Father.”!”’ 


Christ the Son and the Spirit proceed from the Father, and are distinctly eternal in 


existence. The Holy Spirit was given as a gift from God to teach us all things, the Spirit 
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proceed ultimately from the Father. Christ proclaimed the precious gift of the Father 
would be sent to comfort, convict, judge, and teach believers after his ascension. 


“Nevertheless I tell you the truth: it is to your advantage that I go away, for if I 
do not go away, the Advocate will not come to you; but if I go, I will send him 
to you. And when he comes, he will prove the world wrong about sin, and 
righteousness and judgment: about sin, because they do not believe in me; about 
righteousness, because I. am going to the Father and you will see me no 

longer; about judgment, because the ruler of this world has been condemned. I 
still have many things to say to you, but you cannot bear them now. When the 
Spirit of truth comes, he will guide you into all the truth; for he will not speak on 
his own, but will speak whatever he hears, and he will declare to you the things 
that are to come. He will glorify me, because he will take what is mine and 
declare it to you.” (John 16:7—-140). 


Moltmann states the Father is the divine origin of the Son and the Spirit.'*’ The 
Father is utterly and absolutely without origin or beginning. He is the origin of the 
Godhead, and defined through himself and his relationship with the Son and the Spirit.'* 
Bearing in mind these relations during prayer, we pray to the Father in the powerful name 
of his Son Jesus. We also acknowledge Christ’s work on the cross reconciling us to God. 
By way of the liberating power of Christ’s atonement, we through the enabling of the 
Holy Spirit are empowered to commune with God. Praying by the leading of the 


Holy Spirit reveals the mind and will of God. Without the Holy Spirit’s guidance, our 


prayers become repetitious and void of substance. 
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Rodman Williams brings clarity to the issue of the shared essence of God.'*° He 
purports a danger lies in using the term essence or substance relating to the nature of 
God. He further extrapolates that identifiers such as homoousios or essence often utilized 
to explain Trinitarian theories essentially lead to confusion unless there one gains an 
understanding of the concept of the personhood of God. He believes God exists as three 
persons, interpenetrating one another, it represents the Greek terms perichoresis or 
coinherence, meaning specifically that our triune God is viewed as one God in a 
supernatural union with three distinctly divine persons. Therefore, God innately is three 


persons eternally co-existing as one divine being. 


Doctrine of Prayer 

Both the Old Testament and New Testament manuscripts have significant principles and 
guidance relating to prayer. This research project will further investigate the exemplary 
models of prayer used throughout the church, foundations of scripture employed to 
educate and teach prayer disciplines, and the strategies engaged to reinstitute a passion 
for prayer within the context of the corporate church setting. 

If a Christian lacks understanding of the knowledge of Christian doctrine, it alters 
the ability and desire to apply true disciplines of the faith. Prayer is as fundamental to 
Christian life as oxygen is essential to sustain life. Foundational disciplines form and 
foster communication with God. Jesus demonstrated and practiced this crucial discipline 


removing himself from activity and ministry to fellowship in pray with the Father. 
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Christ also reverenced the Father when he honored him through prayer and 
thanksgiving before raising Lazarus from the dead. In another example, Jesus gave 
worship and praise to the Father in the presence of Andrew and Philip, submitting 
himself to the purpose of which he was sent by God. Jesus, although feeling the weight of 
his pending passion, asked the Father to bring to glorify himself despite the suffering he 
would endure. Christ was disciplined in his prayer life, and demonstrated his honor 
toward the Father through his worship. 

Surburg stipulates that prayer is the active communion or conversation of the 
believing heart with God. Its necessity for the spiritual life is fundamental of 
which, there can be no Christian life without it. By regeneration and justification, 
the Christian has become a child of God and as such, he is filled with love for 
God and trust in God and to this, he gives most material expression in childlike 
conversation with the Father, in immediate approach to God and confident 
discussion with Him of all that moves the heart. Prayer is the evidence of this 
relationship, its natural expression. When the soul has become conscious of it, it 
turns irrevocably to God in prayer regardless of need to do so.'4 
Hindrances or blockages can influence the effectiveness and the practice of 
prayer, and divert the object of our adulation. One who prays or intercedes must perform 
an introspective examination of the heart’s motives regarding prayer. Prayer impediments 
can be subtle or overt, yet functioning essentially to move the Christian away from 
central disciplines of the faith and a deep fellowship with God. Prayer must be 
unswerving and meditative. 


Sporadic and aimless praying impedes the intercessory role of the church as a 


formidable emissary of God’s kingdom. Therefore, praying with zeal, purpose, 
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expectation, rejoicing, and unrelenting remains a charge given to the Church. 

(1 Thess. 5:16-17).'”° Christ as our benchmark of persistent intermediation, has set forth 
the passion or attitude for prayer—love of others, love of God, and a passion to please the 
Father. The ability to execute faithful Christian disciplines, on a daily or routine basis, is 
integral when Christ is set forth as the template and enabler. 

Christ lives ever to stand in the gap for the church, and the world, and is the 
epitome of love. Another example of love as a compelling force in prayer occurs when 
the church ardently interceded for Peter’s release from prison. The brothers and sisters 
prayed without ceasing for his safe return and Peter was miraculously delivered by an 
angel sent from God. (Acts12:5).'*° 

Moltmann states that the church is holy in its unity and in all its members, not in 
itself but in Christ, who God made our sanctification and redemption. The church is the 
reflection of Christ. It is only where Christ alone rules, and the church listens to his voice 
only, that the church arrives at its truth and becomes free and a liberating power in the 
world.” 

Today, as representation of Christ, the Christian church has the capacity and 
responsibility, not to mention the vast opportunity, to share the gospel of Jesus Christ 


liberally through a life of worship and the call to prayer. The means in which we live out 
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our daily lives as a tribute of the loving mercy of God should be encompassed in praise, 
perpetual thanksgiving, acts of mercy and benevolence, loving actions toward God and 
others, holy living, continual prayers, and intercession, expressed liturgy, outreaches, and 
disciplined practices of the faith. 

J. Rodman Williams states the primary function of the church is the worship of 
God is to declare his worth and offer him praise.'*® An emphasis of worship—prayer and 
praise— is noted throughout the New Testament, especially in the Acts, ultimately 
resulting in great moves of the Holy Spirit./” 

We experience the glory or doxa of God during our fellowship with God through 
prayer and worship. God inhabits the praise of his people when in unity we gather to 
exalt God’s holy name, unified as we worship in the spirit of truth. Moltmann agrees with 
this assessment by stipulating, “The power that glorifies humankind in the glory of God 
is the Holy Spirit. He glorifies believers in Christ and unites them with him. The Spirit 
glorifies the Father and the Son freeing humankind for fellowship with them, filling 
humans in their freedom with joy and thanksgiving. '”” 

Paul and Silas experienced the power of God and showed forth the glory of the 
Lord, while in prison, began to sing and pray and the foundations of the jail were shaken, 


bands were loosed, and the jailer and his household were saved. (Acts 16:20-40).'”" 
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Likewise today, as we establish a reverential attitude in our prayer focusing on the 
primary purpose of our intercession—not only to petition God, but also to exalt the Lord 
with worshipful praise, adoration, honor, and thanksgiving. Only then will the concept of 
true worship become a common practice with the Church of Jesus Christ. Prayer services 
will transform into impactful, targeted, purposed, fruitful, and edifying interaction for 
God, and the general assembly of worshipers. 

As we pray, no matter how anointed, prepared, or gifted our prayer or ministry 
leaders may be, as servants of God we need the Holy Spirit to divulge the mind of the 
Lord during prayer services or liturgical expressions. 

“Likewise the Spirit also helpeth our infirmities: for we know not what we should 

pray for as we ought: but the Spirit itself maketh intercession for us with 

groanings which cannot be uttered. And he that searcheth the hearts knoweth what 
is the mind of the Spirit, because he maketh intercession for the saints according 
to the will of God.” (Romans 8:26-27). ee 

Worship and prayer are powerful weapons in the quiver of a mature warrior. God 


equips and sustains as the source of strength and life. Without God, we can do nothing— 


worship directed solely to God acknowledges his sovereignty. 


Theoretical Foundations Summation 
The foundational doctrines, biblical, historical, and theological provide 
substantiation for the argument that prayer is an intrinsic part of worship. Prayers 


can consist of psalms, quotations of scripture, spiritual songs, prophetic decrees, 
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along with acclamations of praise accompanied with musical instrumentation. 
These objectives are accomplished through intimate fellowship with God, 

The foundational truths of this thesis work investigate the fundamental theories of 
Christian prayer, which are centrally established. Psychologically, basic human behavior 
innately invites intimacy. Many religions, Christian and non-Christian alike, extrinsically 
seek a higher power, than themselves, for intimacy and purpose. Such searching and 
solicitation raises quintessential questions —to whom do we pray to and why do we 
pray? The theoretical tenets of Christian prayer will underscore Biblical, Historical, 
Theological, Trinitarian theories, and the Doctrine of Prayer. 

Assessing the foundational research, extensive work within the ministry of 
prayer, and reviewing the resources available to execute this project, | am 
confident the project is viable, and the context peers and associates are eager to be 
involved in this work. The project success and replicability will be contingent 


upon project design, implementation, and analysis. 


CHAPTER FOUR 


METHODOLOGY 


The research project was conducted at Church on the North Coast in 
Lorain, Ohio. I have served for more than sixteen years as a corporate prayer 
leader within the context. The cohort was chosen amidst an array of small bible- 
based network clusters, generally known as a cell group. The participants 
voluntarily committed to take part in the project; each member had the 
opportunity to opt out of the research during an informational meeting prior to 
initiation of the study. All of the participants of the target group are members of 
the congregation. Other non-members attending the course training were either 


affiliated or a former congregant in this local spiritual community. 


Context Associates 
The context associates performed an important role in the execution of the 
research. They were extensively involved in the ministry of the church. These 
context affiliates are especially committed to the ministry’s prayer vision. In 
addition, many of them exhibited influence at the local and regional levels, as 
well as in many regional and statewide prayer venues external to the local context. 
The context associates demonstrated a commitment toward the enhancement of 


the prayer ministry at Church on the North Coast. These comrades provided 
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necessary and crucial feedback, insightful contribution, and invaluable interaction 
during the data collection and interpretation. 

The application of the proposed treatment was supported by various 
context associates. These individuals were willingly to exercise their giftings to 
aid others within the church context. Local musicians and psalmists also 
championed the efforts of this project, thereby creating enriching opportunities 
augmenting the participants’ experience, and potentially altering self-constrained 
paradigms regarding corporate prayer and worship. 

The attitudes and inflections one believes are influential factors in 
building, sustaining, and encouraging meaningful worships experiences. They 
correlate directly to the relevance and understanding an individual espouses or 
envisages relative to the practice, discipline, and union in prayer and worship 
activities that are vital to one’s faith. Bill Tenney-Brittian states the attitude and 
expectation one possesses concerning church worship reflects a direct correlation 
to the level of participatory investment applied in the worship experience.’ 

Corporate prayer, for the purposes of this project, is defined as the 
gathering together of like-minded believers, whose sole focus is to bring glory to 
God, through presenting supplications, intercession, prayer, and thanksgiving in a 


reverent and concerted effort. 
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Defining the Enigma 

The purpose of the project was to train participants in worshipful prayer principals 
to encourage their predilection toward participation in communal or corporate prayer 
assemblies on a consistent basis. The identified dilemma was sporadic and declining 
congregational participation in the corporate prayer services. These poignant and 
significant observances precede the central worship services in the context. In designing 
the training implementation, certain worship concepts; explicitly, those distinguished as 
worship, corporate prayer, and Harp and Bowl Worship required definition. Most people 
determine worship to be a method or genre of singing and instrumentation. Veneration 
focused primarily on singing and music is steeped in personal idiosyncrasies rather than 
what pleases God. 

Prayer is defined as developing a spiritual union with God as the soul seeks 
longingly for communion with the essence of God. Prayer does entail a component of 
entreaty and communication with God’s eternal spirit. Walter Hilton bests describes 
prayers as nothing else but an ascending or pursuing the desire of the heart to be in 
communion with God by withdrawing the mind from all earthly things and delighting in 
Him and His presence.” 

Corporate Prayer is representative of a gathering of single-minded and purpose- 
driven believers assembled together and unified, in spirit, through concerted prayer to 


institute the will of God on the earth by way of intercession, petitions, supplications and 
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utterances as declared in Ephesians ( Eph. 6:18 [NKJV] ). Jesus Christ decrees God’s 
house shall be a house of prayer for all nations. This declaration proclaims the divine 
intent of corporate prayer as an institution of the Lord’s church. Worship denoted as an 
outward inflection of the inward yearnings of the heart, when united through passionate 
devotion leads to open demonstrations of affection, gratitude, reverence, submission, 
humility, and praise. Clayton Schmidt states God encounters us in worship through 
prayer, praise, thanksgiving, the Word, and the sacraments.” 

Harp and Bowl worship reflects impassioned and awe-inspired veneration, full of 
prayers and intimate interaction toward the object of our love—Jesus the Christ. As noted 
in Revelations 5:8° worship of the Lamb of God is deferential and demonstrative. It isa 
worship centered on the resurrected and reigning Christ, the Lamb of God and redeemer 
of humanity. As Evelyn Underhill succinctly conveys worship as the conscious response 
to our Creator.° It is the type of worship filled with love, thanksgiving, honor, reverence, 
humility, and awe for God alone. The key definition utilized for this project is depicted in 
a summarization by Judson Cornwall asserting the following: 


Worship is an attitude of the heart, a reaching towards God, a pouring out of our 
total self in thanksgiving, adoration, praise, and love to the God who created us, 
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and whom we are eternally indebted (whom we owe everything). Worship is a 
loving interaction of man’s spirit with a loving God.’ 


The treatment intervention addressed the central issue of educating participants in 
worshipful.and communal prayer patterned after the methods King David instituted in the 


Tabernacle of David for the nation of Israel. 


Research Questions 

These preliminary questions provoked systematic research into the 
hypothesis concerning the prayer dynamics. The inquiries possessed the capability 
to either motivate or impede the corporate prayer services within the context of 
study, depending on the paradigm and understanding of each participant. The 
investigative questions proved to serve as a catalyst distinctly determining the 
cohort’s range of training, depth of knowledge, willingness to learn, and openness 
to participate in worshipful prayer encounters. 

1. How will biblical training concerning prayer doctrine affect the prayer 


attitudes, degree of knowledge, and personal involvement in prayer? 


2. How will teaching and prayer worship encounters influence the level 
of attendance during corporate prayer liturgy? 
3. How will demonstrative prayer services increase participant 
understanding and purpose of habitual and consistent prayerful 


communion with God? 





7 Judson Cornwall, Let Us Pray/Let Us Worship. (Gainesville, GA: Bridge-Logos, 2006), 
17. 
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4. Will biblical teaching on prayer motivate more worship-filled prayer 
services within the local context? 
5. Will active participation in corporate prayer and worship meetings 


ultimately improve the level of participation in corporate prayer? 


The Intervention 

The research project was entitled, “Cultivating Increased Prayer Participation in a 
Corporate Prayer Setting: A Worshipful Prayer Experience.” The fundamental elements 
that could affect change and alter limiting paradigms were determining the underlying 
causative factors contributing to the propensity toward dissuasion or hindrance of 
participation in corporate prayer services. 

In preparation for the class, results from the pre-treatment curriculum 
questionnaire were employed in the creation of the lesson plan (See Appendix B: Pre- 
Treatment Curriculum Design-Lesson Plan). The prayer prospectus, grounded in biblical 
doctrine and ageless models of prayer, followed a systematic format as outlined in the 
course itinerary. (See Appendix B: Pre-Treatment Curriculum Design: Class Itinerary). 
The course also examined the historical constructs, scriptural patterns of prayer, and life 
application of worshipful prayer principles. As a demonstration of the corporate prayer 
worship expression within a communal context, active involvement was encouraged in 
the worship-focused prayer encounters. The research conclusions revealed thematic 
trends, concepts, and insights emergent from the data elements of the qualitative research 


study. 
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The bible instruction comprised purpose-directed, worshipful, and spirit- 
filled prayer both prior to and after each teaching. The bible-centered classes were 
implemented within an eight-week series. The project developer led the 
instruction on the west campus of Church on the North Coast in Lorain, Ohio. 
Every lesson strategically proceeded a thirty-minute intensive period of worship. 
The thoughtfully planned sessions assisted participants to channel the attention on 
the object of our worship, our Father through the Lord Jesus Christ. The Holy 
Spirit was invited, at the beginning of each class period through the access of 
prayer, to inspire and guide the worship, teaching, and impartation of course 
information. 

In addition, structuring the two planned worship intensives, in an intimate 
worship milieu, helped the group acquire a clearer understanding of corporate 
prayer and stirred a heightened desire to worship the Lord. The worshipful prayer 
encounters or “Harp and Bowl” corporate worship were coordinated and 
implemented mid-course and at the end of the eight-week training sequence. A 
distinct lesson on Harp and Bowl worship; centered on Jesus Christ; was included 
in the instruction clearly denoting the objective of the interspersed worship 
experiences as set forth in the project. Worshipers were urged to venerate Christ 
in their own personal and interactive modes or styles of worship. 

The worship structure was composed of musical instrumentation, singing, 
prayer of all types—supplication, thanksgiving, intercession, praise, petition, 


forgiveness, and corporate intercession. Prophesy, prophetic singing, and 
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declaration of the scriptures were also components of the worship representations. 
The Harp and Bow! worship model challenged each participant to look beyond 
himself or herself, and develop a contemplative posture toward worshiping the 


Living God. 


Research Design 

The research methodology or procedure of inquiry comprised a qualitative 
research format.® This project subscribed to the utilization of a phenomenological 
approach, which employed observation, as well as interactive participation within 
the context of study. The emphasis of the inquiry investigated the practice of 
corporate prayer worship within a community of Christian believers. 

Sharan B. Merriam et. al. describes phenomenological research as the 
investigation of the essence or structure of an experience.” Therefore, as principle 
researcher, one function included a level of interactive involvement that extended 
well beyond the mere role of an observer. While intricately submerged in the 
context culture, the phenomenologist exercised an active and participative role in 
various levels within the study. The data collection process consisted of setting the 


parameters of the study, collecting information through unstructured or semi- 





8 John W. Creswell, Research Design: Qualitative, Quantitative, and Mixed Method 
Approaches, 3" ed. (Thousand Oaks, CA: Sage Publications, Inc., 2009), 13. 


° Sharan B. Merriam, et. al., Qualitative Research in Practice: Examples For Discussion 
and Analysis. (San Francisco, CA: Jossey-Bass, 2002), 7. 


—-96 


structured observations, interviews, and review of documents and audiovisual 
materials. '° 

The surveillance of the prayer interaction occurred mid-course and post- 
course during two scheduled congregational or corporate prayer and worship 
encounters. The corporate prayer events comprised deep intimate worship coupled 
with intercessory prayer, governmental petitions, and prophetic declarations as the 
Spirit of the Lord inspired the prayer leaders. Prophetic prayers, songs, and words 
of prophesy occurred as the Holy Spirit granted the unction to the prayer leader 
and psalmists. 

The findings were corroborated by method triangulation using three separate 
measures, which comprised questionnaires, interviews, and coherence of the journal 
themes. These measures were utilized in order to reduce the effect of researcher 
partiality, contextual influence, and participant bias upon the data elements and the 
conclusions. Corroboration from several sources enhances the trustworthiness of the 
analysis.’ It is important to choose triangulation methods with diverse resources to 
strengthen the validity of the research.’” 

The prayer leaders participating in the project consisted of the researcher and 


designated context associates. The collection of data utilized an action research strategy. 





10 John W. Creswell, Research Design: Qualitative, Quantitative, and Mixed Method 
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Open-ended questions were developed expressly to draw forth a more subjective analysis 
of the participants’ reflective insight regarding their own level of prayer knowledge. The 
observation strategies exercised engaged a defined objective, explored the practice of 
prayer, and instituted a return demonstration of instructional principles during the 
worship encounters throughout the course of the project. 

The inquiries helped to define and limit the focus of study by primarily 
classifying some of the cultural aspects of prayer concerning this particular congregation. 
Congregations are inherently multifaceted organizations affected by the theological, 
social, cultural, and political influences of its members. Confining the project to a 
specific problem or task reduced the complexity and preconceptions that exist when 
studying one’s own congregational ethos.'° The process of analyzing the data followed a 
systematic course of action as outlined in “Research Design: Qualitative, Quantitative, 


and Mixed Methods Approaches” by Creswell. 


Bias 
The research methodology required impartiality, which consequently enhanced 
the sense of the phenomena from the prospective of looking objectively at the research.“ 
This pertinent factor required the investigator to remain sensitive to any personal or 


professional biases, which could influence the overall project including the 





3 Nancy T. Ammerman, Jackson Carroll, Carl S. Dudley, & William McKinney, 
Studying Congregations. (Nashville, TN: Abingdon Press, 1998), 83. 
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instrumentation, implementation, collection, and interpretation of the study. 

Acknowledging the potential proclivity of researcher partiality averted potential 
contamination of the data and misinterpretation of the findings. Dr. William R. Myers 
notes the researcher must be able to set aside all biases and review the phenomena from 
an objective prospective.'” As a prayer leader and participant within the prayer culture of 
Church on the North Coast, I was inherently aware of my own personal and professional 
assumptions held that could negatively influence the data outcomes. 

The vast years of experience held conducting ministry prayer in the context was 
set aside. I had to view the participants and the environment from a neutral perspective. 
The outcomes were not reflective of my own personal passions for concerted prayer or 
ideology regarding how people should institute prayer, corporately or individually. I love 
prayer, it burns within me. However, I determinedly focused on the task, not on the 
relationships, past successes with prayer in this context, or position of authority I held 


within the church community. 


Instrumentation 
A Pre-Instruction Survey was administered to a defined focus group of twenty- 
three participants, including ten people who joined solely to attend the course with 
permission of the context pastor. These individuals were not integral participants in the 


project research, This tool guided the formulation of the curriculum of the intended 


> William R. Myers, Research in Ministry: A Primer of the Doctor of Ministry Program, 
Third Edition. (Chicago, IL: Exploration Press, 2002), 23. 
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treatment. The survey asked questions related to the individual paradigm each participant 
held regarding the biblical foundations of prayer, corporate prayer, and participatory 
prayer habits. The cohort was encouraged to provided honest and open responses on all 
survey tools. 

Pre- and post-treatment questionnaires were used prior to the instruction 
and immediately at the conclusion of the final lesson. The data revealed the level of 
biblical understanding concerning divine intent, historical significance of prayer, and its 
implications as a component of worship. Prior to the implementation of the course, the 
questionnaires determined participant initial knowledge or understanding, as the post- 
treatment prescription evaluated the effectiveness of the applied treatment. 

Qualitative one-to-one interviews provided a comprehensive exploration, from the 
participant’s viewpoint, about individual and corporate prayer practices, knowledge, and 
inclination to connect with concerted prayer within the context of study. The interviewees 
volunteered for recorded dialogue instead of being selected or chosen. This process 
inductively explored the data to determine informative patterns and/or trends influencing 
levels of participation. The results afforded insightful reflection on the personal influence 
of knowledge on prayer and prayer involvement in the corporate prayer setting. 

Prayerful worship encounters were coordinated and implemented during the 
project. Participant attendance was tracked as a measure of personal commitment and 
desired involvement in the corporate prayer services. The general prayer meeting during 


class time involvement required inward motivation to remain consistently immersed in 
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the process, and was a direct reflection of personal commitment to the public prayer and 


worship experience. 


Measurement and Data Recording 
The evaluative process encompassed the six steps outlined in Creswell regarding 


the analysis and interpretation of research data. This systematic process included: 


Step One: Organization and Preparation of the Data 

The first step consisted of the organization and preparation of the data. The 
respondent interviews were transcribed by an independent party who had years of 
transcription experience. The principal researcher and the transcriptionist for accuracy 
reviewed the transcribed and recorded interviews. Emergent themes and trends were 
recorded on a log. 

The survey and questionnaires were gathered and the responses categorized into 
related groupings. The ethnological information obtained during the prayer-worship 
observation was collected and transferred from the observation research notes. All 


consistent trends and similar concepts were charted. 


Step Two: Review the Data 

The second step entailed the review of the data. I read the research data, revisited 
the strata of information, and again reviewed it thoroughly using several peer assistants to 
assure ideas and themes were not missed or data misinterpreted. Recurrent patterns, 
themes, and concepts were extrapolated from the notes. Through the configurations a 


firm grasp of the data trends ensued. 
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Step Three: Making Sense of the Coding 

The data was thoroughly analyzed, classified, and grouped as general themes, 
concepts, and patterns reviewed evolved from the researched. Coding strategies consisted 
of some pre-determined coding. However, the predominant process was an open coding 


method. 


Step Four: Codification of the Data 

The data collected was catalogued and codified as themes emerged during the 
analysis of the research. A qualitative codebook was maintained. Some initial coding was 
pre-assigned, using initials to identify participants and specific prayer codes such as, pd 
meaning pray daily, dnp meaning does not pray, and Ip specified limited prayer exposure 
or practice. 

Pseudonyms were assigned to each project participant to ascertain confidentiality 
of individual identities subsisted during personal interviews, questionnaires, and in the 
participant journals. The covert identifiers assigned provided the participants a greater 
measure of anonymity. Codes were assigned according to the following methods, LMQ1, 
SA02 or DKO1 as process of identification of participants, ie., Lilly Michaels, Sally Able, 
or Diane King.'° Every measure was employed to assure protection and confidentiality of 


each participant. 


'© Emphasis is provided by the author of this document. Used as an explanatory measure 
to delineate the process of anonymous indicators exerted in the project. 
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Step Five: Projection of Narrative Themes 
During this phase, the emergent themes were conveyed in a narrative format. 
Concepts, trends, and consistent data arose from the research information. Illustrative 


charts, forms, tables, and graphs were used to communicate outcomes. 


Step Six: Interpretation of the Data 

The conclusive phase in this evaluative process consisted of interpreting the 
findings of the research. A thorough analysis of the outcomes was prepared in a narrative 
summary format. Observations chronicling the influence of spiritual, educational, and 
ethnologic factors on corporate prayer participation and group behavior were recorded. 
Throughout the phenomenological study, the academic intent challenged the assumptions 
of the research as it progressed. A more reliable, accurate and credible assessment 
developed resulting in accurate assessment of the impact of the research on the problem, 


participants, and researchers. 


Data Analysis 
Within the church milieu, the role as corporate prayer leader requires careful 
preparation, interface, analysis, and interpretation of all aspects of the research elements. 
The qualitative exploration design will implement a pre-treatment survey, pre-course 
questionnaire, and post-course questionnaire, participant interviews, and semi-structured 
observations in an extensive appraisal of the practice of communal prayer within the 
contextual environment, Church on the North Coast. The purpose is to create a deepened 


understanding of the intent of corporate prayer in a public worship setting. 
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Qualitative Validity 

The validity of the qualitative research can be determined when the extrapolated 
data is reliable and accurate. Triangulation, also known as multiple data source collection 
occurred during the project to challenge the assumptions inferred from the research. 
Creswell notes if themes are established based on convergence of the findings from 
varied sources of the data interpretation; it reinforces the validity of the research.’ A 
methodological triangulation using multiple qualitative methods consists of an initial 
course design survey, pre-course questionnaire, post-course questionnaire, personal 
interviews, and two prayer assembly observations. A detailed or rich description of the 
context of Church on the North Coast and the research that ensued provide a thorough 
insight regarding the area of study and the engaged treatment bolstering the validity of 
the study. Jackie Baston states a rich description of the context supports the validity of 


qualitative research.'® 


Credibility 
Credibility, or also referred to as reliability, of the data involves ascertaining the 
authenticity of a research study’s results. Qualitative measures utilize the viewpoint of 


the participants to determine the unassailability of the data. Baston states the perspective 


7 Thid.,191. 


'8 Dr. Jackie Baston. “Data Planning and Analysis,” (lecture. United Theology Seminary, 
Dayton, OH, August 22, 2013). 


104 


of the participants is crucial within a qualitative research study, hereinto providing 


legitimacy, which establishes credibility of the results.'” 


Transferability 
The transferability or generalizability of the study refers to the ability wherein the 
results are transferable to another context or setting. This concept of transference is 
dependent upon broad or rich description of the context of study. Without an extensive 
narrative of the context, inclusive of a comprehensive view of the postulations within the 
research setting, the transferability of the conclusions can be problematic or fruitless. The 
transference of the tested outcomes have a greater seobab lity of success through the rich 


thick descriptions of the context, research, and related outcomes.” 


Dependability 
The dependability or reliability of the study refers to the context within which the 
results are reproducible. This concept of replication is a vital aspect of determining the 
objectivity of the research, and deciphering if the results are capable of replication in 
other settings.*’ Replicable research affords another scholar the potential and opportunity 
of application of the project in other contexts with similar circumstance or dilemma. 


Duplication signifies with relative certainty of acquisition the same or comparable 


!? Ibid. 


20 Ibid. 


21 Thid. 


105 


outcomes. During the implementation of the project, observations were recorded to note 
changes and/or factors exerting influence upon the research. This measure conveys or 


implies a greater measure of dependability of the research conclusions. 


Confirmability 

Another method of validating the research involves verifying the legitimacy of the 
research findings. It is a process known as confirmability or corroboration of the results. 
Confirmability is inferred when the outcomes of the research are substantiated and 
deemed authenticated by others. After the data collection and interpretation, consultative 
sessions with peer associates assigned to read the study and review the data elements 
transpired. Baston states the researcher must keenly scrutinize the data to determine 
whether potential bias, distortion, and corruption of the results are probable.” The data 
procedures were recorded, reviewed, and analyzed for predilection, counteractive, or 


adverse influences. 


Conclusion 
Encouraging congregants to worship God with their whole heart could reap 
benefits well beyond the research. The project has changed paradigms, increased 
knowledge, and assisted participants to realize a deeper intimacy in prayer, reinforced the 
importance of consistent group prayer, and inspired increased desire to attend corporate 


prayer services. 
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The implementation of corporate prayer research within this project can empower 
and encourage other ministries desiring to develop a more profound, worshipful, and 
meaningful prayer ministry relevant to their congregations. Despite, the denominational 
differences, the worship of God and toward God is germane to every Christian 
congregation. The walls and barriers created due to philosophical differences and 
variations in styles of worship and methods of employing the process, continues to divide 
and separate the body of Christ. 

The focus in worship must remain centered on the Lord. Attitudes and behaviors 
associated with veneration should not gravitate to the fundamental diversity in 
implementation. Reconciling worship simply as a method of liturgical practice constrains 
intimacy and communion with God, and ultimately, strives against unification in the 
Church of Jesus Christ. The community of believers become strengthened and edified in 
the synergy of the collective worship. Spiritual maturation, bonding, love, and 
congruence occur in the very act of fellowship, in worship and in other acts, which foster 
kinship and cultivate Christian faith and identity. 

Finally, one of the most personal and profound benefits of the Doctor of Ministry 
program at United Theological Seminary (UTS) was the professional and special 
relationships cultivated between students, mentor, and faculty. Truly, many fellowships 
were developed over the course of study at UTS that will be sustained well beyond this 


project. Many of my comrades-in-ministry will be colleagues for years to come. 


CHAPTER 5 


FIELD EXPERIENCE 


The type of worship David and the children of Israel experienced with God in | 
Chronicles 29: 10-11, 17 serves as a template or model of true worship of the heart. The 
inherent intimacy flows from within when one desires to personally witness unity with 
the divine. David begins his petition in reverence, humility, and wonder as noted in his 
prayer. 

David blessed God in full view of the entire congregation: Blessed are you, God 

of Israel, our father from of old, and forever. To you, O God, belong the 

greatness, and the might, the glory, the victory, the majesty, the splendor; Yes! 

Everything in heaven, everything on earth: the kingdom is all yours! You have 

raised yourself high over all. Riches and glory come from you, you are ruler over 

all. You hold strength and power in the palm of your hand to build and strengthen 
all....1 know, dear God, that you care nothing for the surface—you want us, our 
true selves—and so I have given from the heart, honestly and happily. David then 
addressed the congregation: Bless God, your God! And they did it, blessed God, 
the God of their ancestors, and worshiped reverently in the presence of God and 
the king.’ 

The heart of David, as demonstrated in this prayer, was contrite toward God. David knew 

how to touch the heart of God through the submission of his inward being in reverential 


humility toward the Creator. David had a receptive nature toward submitting to the will 


of God will and seeking diligently to please God through his life and worship. Even, in 


' The Message Bible. 
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times of his moral failures, David repented of his sins and sought the face of God. 
Melanie Newton reveals David was open to the Holy Spirit and he had a teachable heart 
leading to the descriptive reference of being called a man after God’s own heart.” David 
understood how to develop intimacy with God. It is evident through his many psalms and 
prayers as witnessed in the scriptural foundation of this study, David worshiped God with 
all of his soul. David’s desire for a relationship with God was the inertia, which ignited 
his passion for God and provoked his worship. His spirit longed for the unification of his 


earthy essence with quintessence of the Person of God— His holy and divine Presence.” 


Objective 

The objective of this field study was to assist worshipers’ transcendence into a 
deeper and more meaningful worship experience through the vehicle of communal or 
corporate prayer. The Davidic-style of worship, also known as Harp and Bowl! Worship, 
utilizes music, scripture, prayer, and praise as the format emulating inspiration and 
enhancement of the prayer experience. This model is the echelon of worship the project 
participants were encouraged to seek. Psalms 63:1-8 reflects the love and passion that 
ultimately cultivates the ambiance of worship resident in David’s heart and soul. 

O’God you are my God, earnestly I will seek you: my inner self thirsts for you: 


my flesh longs and is faint for you, in a dry and weary land where there is no 
water. So, I have looked upon you in the sanctuary to see your power and your 





2 Melanie Newton. David: The Man After God’s Heart 3: A Broken and Contrite Heart. 
accessed May 2, 2014. https://bible.org/seriespage/lesson-6-david-man-after-gods-heart-3-broken- 
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glory. Because your loving-kindness is better than life, my lips shall praise you. 

So I will bless you while I live; I will lift up my hands in your name. My whole 

being shall be satisfied as with marrow and fatness; and my mouth shall praise 

you with joyful lips. When I remember you upon my bed and mediate on you in 
the night watches. For you have been my help, and in the shadow of your wings 
will I rejoice. My whole being follows hard after you and clings closely to you: 
your right hand upholds me.” 

A passionate typology of prayer necessitates a renewal or revival of worship 
within the confines of our church communities and within our hearts. We must long for 
fervent worship and intimacy with the God of our salvation, even more profound in this 
generation than in the days of old. In the midst of societal erosion and increasing 
resistance against the doctrines and values of the Christian faith, and a proliferation of 
idiosyncratic self-dependence has led to an absolute reliance upon oneself rather than the 
Divine. In the face of such deterioration, every believer must draw nearer to Christ 
through our lives and the traditions of our faith. 

In Chapter Five, I examined the corporate prayer worship experience at Church 
on the North Coast in Lorain, Ohio. The contextual basis of this study analyzed the 
implementation and influence of an eight-week course entitled, “Cultivating Increased 
Prayer Participation in a Corporate Prayer Setting: A Worshipful Experience” Project. 
The prayer training included two pray and worship events called Harp and Bowl Worship 


encounters held at the fourth week and eighth week intervals during the course of the 


field research. 
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The context experience commenced the first week of the month of February 2014. 
Initially, the research strategy was to utilize a randomly selected group of ten congregants 
within the context setting. However, upon consultation with, Dr. Louis F. Kayatin, the 
pastoral leadership, the group dynamics shifted to encompass an alternative group design. 
It was the senior pastor’s desire for the prayer ministry to begin exposing cell groups, 
church leaders, and church laity to worshipful prayer principles utilized within the 
Davidic-style for prayer and worship, namely Harp and Bowl Worship format. This 
deliberate measure positioned the project to exist well beyond this study; a strategic plan 
is now in place to utilize the project participants as a model to employ teaching other 
segments of the church community after the conclusion of the current project. It was 
apparent to Pastor Kayatin and I that God’s apparent ordination was upon the 
implementation of this project for this context and in this season of the church’s ministry. 
The Lord had birthed the project in my heart several years ago, it has been my heart’s 
desired to teach intimacy of prayer through worship. Pastor Kayatin, moved by the Holy 
Spirit, during the past year has intensely admonished Church on the North Coast 
parishioners to move to a deeper, more intimate worship posture with God. The plan for 
the continuation of the “Corporate Prayer Project” is discussed in detail in Chapter Six of 


this document. 


Description of the Participants 
The primary function of a cell group is to heighten the understanding of biblical 


principles taught in the church services, strengthen unity amongst the church body, and 
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support the ministry vision of the local church.> The cell group served as an excellent 
means to carry out the project research. The first step in securing the cell group was to 
seek the approval of the cell group leader and its members. A small group named 
Kingdom Seekers was solicited to participate in the corporate prayer project. An initial 
meeting with the cell group leader transpired and later a meeting with the entire cell 
group took place. The group membership agreed to participate in the research project. 

An invitation to attend the course was open to the entire church body as requested 
by members within the context. In addition, former members of the church requested 
permission to participate in the course instruction. Consent was granted with verbal 
approval of this adjustment by the context leadership. An additional ten students enrolled 
in the course solely for receiving the corporate prayer instruction. However, for the 
purposes of data collection, only the focus cell group participated in the focused research. 
All participants taking part in the general instruction were asked to complete the 
curriculum design survey. 

The targeted group was an established cell group—a small study group— 
consisting of twenty-six church members who meet on a weekly basis for bible 
instruction, prayer, and fellowship. This particular small group has a ten-year history of 
meeting successfully as a cell ministry cluster. The composition of the cell unit consisted 
of males and females ranging in age from thirty years to eighty-eight years old. The 


group was a supportive team, closely connected, and eager to learn. The cell group 





> Michael Pitts, 4 Dictionary of Contemporary Christian Words and Concepts. (Tulsa, 
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structure consisted of a well-rounded ethnic representation as well as a heterogeneous 
generational diversity. 

The overall composition of the additional course attendees ranged in age from 
eighteen years to eighty years old. These class participants as well were enthusiastic 
about what they would receive from the instruction and sought audience with the 
instructor for class notes when they were away from the scheduled study sessions due to 
work, illness, or unforeseen absenteeism. 

The class registrants, including the ancillary students, were assessed on their 
overall knowledge of prayer. Their input guided the design of the learning modules. 
(Refer to Appendix B: Corporate Prayer Worship Lesson Plan). The objective of the 
curriculum design questionnaire was to prevent redundancy of basic foundational prayer 
themes, and to structure the course for the most efficient utilization of the eight-week 
instructional period. 

Research participation guidelines included current membership in the context, 
active participation in Kingdom Seekers cell group, and possessing an interest in 
pursuing a deeper intimacy with God through the perspective of a communal or concert 
of prayer format. 

Participants received a letter of introduction and informed consent, which 
comprised of an explanation of the project guidelines, a statement of voluntary 
involvement, and a course description. The small group participants were required to sign 
the consent form for inclusion in the study. Two members opted out due to the attendance 


requirement. These members stated they were not willing to sign a form of voluntary 
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commitment. Their declination reduced the group size to twenty-three members actively 
and willing to commit to the duration of the study. 

Concepts and prayer terminology was explained in detail to the group. It was 
vitally important to establish the study with a clear and simplistic perception of the course 
expectations. The following terms were defined: concert of prayer also termed corporate 
prayer and anointing. Michael Pitts defines concert of prayer as a large gathering of 
people, generally referencing an entire church body, who pray at the same time where a 
discernible corporate anointing is evident.° For the purposes of this project, a corporate 
anointing is the distinct atmosphere, presence, and empowerment of people who flow and 
work together under spiritual authority of the Holy Spirit. The spiritual unity of the 
people produces a particular grace in the atmosphere in which they function.’ In addition, 
the group received an explanation that other descriptors such as Harp and Bowl Worship 
would be taught in depth as the instruction progressed. 

During the project, it was important for all participants to understand the concepts 
of corporate prayer and the enabling power of the Holy Spirit during the execution of 
concerted prayer. The unity of members within a corporate environment is a vital aspect 
of intercession and worship. As a unified front, believers when working together in 
accord produce tangible results within the world and amid the body of Christ. Lester 
Sumrall declares we are bound together neither via denominations nor by doctrines but 
through the shed blood of Jesus Christ. There is strength and a force in our unity; a force 
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not found in any other place except through the body of Christ.® Throughout the 
implementation of this project, participants were engaged in interactive processes 
whereby they were purposefully motivated to focus on God and others amidst collective 


prayer and worship. 


Curriculum Design 

The curriculum design was devised according to a transformative learning 
process. A problematic area was identified and teaching principles were engaged to 
challenge the participants’ currently held paradigms The established curriculum provoked 
the learner’s perspective reflection on old belief constructs, which enabled and invited 
each participant to experience new ideological themes, and engage a transformative 
thinking process. Their ability to discern the emanate possibilities presented during the 
course of study help them to acquire new knowledge and alter previous archetypes. Jack 
Mezirow states adult learning occurs when the following elements are present: a 
meaningful perspective, a defined communications process, a line of action, a self- 
concept, and an external situation.” 

The learning opportunity defined was determined as the following: Corporate 
prayer, in its current practice, was not sustaining consistent participation and required 


examination. The line of action consisted of the institution of a learning platform to 





8 Lester Sumrall, The Gifts and Ministries of the Holy Spirit. (Kensington, PA: Whitaker 
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evaluate the meaning of corporate prayer and its interrelationship to a paradigm of 
worship held within the experience of the learner. The mode of self-concept involved the 
perceptual interpretation the learner possessed in regards to the manner of understanding 
prayer. Furthermore, the external situation evolved around the hypothesis regarding the 
regression in the level of participation within the systematic practice of corporate prayer 
worship in the context of study. (Refer to Appendix B: Corporate Prayer Weekly 


Treatment Plan). 


Pre-Treatment Prayer Analysis 

The Pre-Treatment Prayer Questionnaire served as a benchmark to direct the formation of 
the course curriculum. Participants were instructed to provide straightforward and 
accurate responses in order to effectively create a learning template representative of the 
general populous’ knowledge deficits, biblical perspectives, and disciplines regarding 
prayer. 

The pre-treatment curriculum survey targeted areas that assisted in the design of a 
relevant series of learning modules. This tool was an essential component in 
customization and optimization of the course of study. The elimination of redundant 
elementary prayer principles, as determined from the research necessary for this group, 
was beneficial in aiding the group to move from a level of rudimentary instruction to a 
transformative eight-week experience. 

An interesting phenomenon emerged from the curriculum design results, the 


withholding of nonresponses to various inquiries on the questionnaire. A relatively 
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significant percentage of participants chose not to answer certain questions related to 
areas revealing personal prayer knowledge and individual prayer discipline behavior. 
(Refer to Appendix B: Pre-Treatment Questionnaire: Curriculum Design). The 
classification of non-response behavior relates to a conscience action, on the part of the 
participant, to omit responding to any of the available answer fields. Julie Yu states a 


member may be nonresponsive due to variant reasons, namely they refuse to respond, 





lack tis ability to respond, lack understanding of the question, or are inaccessible.!° The 
surmised conclusion rests in the fact that the participants failed to answer variant 
questions related to openly disclosing personal prayer habits or individual understanding 
of prayer principles that would cast a perception of a certain perceived level of 
spirituality or prayer intelligence. Several participants made the following verbal 
comments upon conversing with the instructor after class: “I did not answer certain 
questions on the survey because I did not want to appear as if I am unspiritual or unaware 
of what prayer really is.” Another participant indicated, “I really did not know how I 
wanted to answer the questions. I wasn’t sure how it would appear.” Yet, another 
participant stated, “I know I know how to pray but maybe I should have answered the 
questions but chose not to.” These actions are not categorically participant bias or 
response bias. The volunteered responses are indicative that the nonrespondents would 
have replied to the questionnaire classifications if their own response to relevant 


questions were not viewed comparatively as a negative self-reflection of their spirituality 





'© Julie Yu. “Quantitative Review of Research Response Rate to Questionnaires. ” 
Journal of Marketing Research, 20, no.] (February 1988), 36. 
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or acumen. However, their responses would not have significantly changed the results 
outcome. Therefore, a response bias appraisal deemed irrelevant. Moreover, the 
nonresponse rate would not have a pertinent impact on this study. Creswell states 
response bias is the effect of nonresponse on survey estimates. A method to ascertain 
response bias is to contact nonrespondents and determine if their responses differ 


dramatically from the respondents, if so the probability of response bias exists." 


Avoiding Effects of Researcher Bias 

The explicit purpose of the research project existed solely to improve or address a 
purported deficit within the context. A personal agenda or ill-conceived project would not 
serve the best interest of the worship community. Several strategies were introduced 
lessening the probability of inadvertent predisposition: volunteers requested for personal 
interviews verses randomly choosing the interviewees, evaluation of field notes by 
several contextual colleagues, employing a weighting process within the research 
measurement, and most importantly, triangulation of the data. Using these specific 
measures reduced the risk of selecting interviewees aligned with latent or inherent biases 


of the researcher. 
Collection of Data 


The research instruments employed in the collection data consisted of a pre- 


treatment survey, a post-treatment survey, focused interviews, worship observation 





11 John W. Creswell, Research Design: Qualitative, Quantitative, and Mixed Methods 
Approaches. 4" ed. (Los Angeles, CA: Sage Publications, 2014), 162-163. 
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checklists, and journaling for theme assessment. The research instruments, strategically 
designed, reproduced questions framed in various methods to analyze the validity of the 


data. These research methods were discussed thoroughly in Chapter Four. 


Analysis of Data 


Miles et al describes the analysis of research as a complex and slippery enterprise 
that requires the analyst to find the story lines in data constructed through the systematic 
investigation of what happened next.'? This question is fundamental in the modus of 
properly extracting and identifying emerging themes, coding, and analyzing the data, and 
making sense of the observations and confirming statistical elements accurately tell the 
story the data portrays. The analysis of the context data caused an unsettling concern 
regarding any bias relevant to my role as corporate prayer leader could exert on the 
research results. It was crucial every participant felt free to respond honestly within all 
areas of the prayer assessments since the research application transpired in my own 
backyard. 

Creswell states backyard research involves studying within the researcher’s own 
organization, which may lead to compromises within the data and hinder the collection of 
accurate data, when the researcher functions in an authoritative sale with the 


participants.” Due to a leadership role as prayer minister for a vast number of years in 


12 Matthew Miles, A. Michael Huberman, and Johnny Saldafia. Qualitative Analysis: A 
Methods Sourcebook. (Los Angeles, CA: Sage Publications, 2014), 253. 


13 Creswell, 188. 


119 


this church community, it was pertinent to address any bias or any propensity toward the 
formulation of biased or inaccurate findings. Reinforcement of the voluntary nature of 
each participant’s involvement, anonymity of their responses, and the integrity of the 
research occurred at recurring intervals throughout the eight weeks. In addition, support 


and input of peer associates was maintained and encouraged throughout the project. 


Organizing the Data 

The procedure of organizing the data began by isolating the emerging trends 
within the scope of the compilations. The data categories were extrapolated from the 
questionnaires, interviews, worship observation grids, and the personal journal entries of 
the participant group. Some categories were pre-set, while others emerged as themes or 
data trends within corporate prayer-worship research elements. Ellen Taylor-Powell and 
Marcus Renner stipulate research combinations can occur with pre-set and emergent 
themes wherein the researcher starts with some pre-set categories and adding other 
themes as they become apparent.” The results were systematically categorized, 
demarcated, and coded by means of careful examination of the questionnaires, 


interviews, and journal entries. 


Interpreting the Data 
Sequentially, organizing the information naturally initiated the commencement of 


the analysis and interpretation of the research. Gaining an understanding of the data 


en 


'4 Ellen Taylor-Powell and Marcus Renner. Analyzing Qualitative Data, 2003, accessed 
June 15, 2003. http://learningstore.uwex.edu/assets/pfds/G3658-12.PDF. | 
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developed as the summation of the statistics was thoroughly examined and overall 


emergent themes were reflected in the descriptive phenomena. 


Pre-Course Questionnaire Results 

The Pre-Survey results were read thoroughly and reviewed, on multiple 
occasions, to assure the authenticity of the descriptors emanating from the revealed 
outcomes. In the margins of the field notes, I began to record the themes observed in the 
information. The pre-treatment corollaries were diagrammed to aid in the analysis and 
interpretation of apparent outcomes. Descriptions of the Pre-treatment results are listed 
for review. A detailed overview is located in the Appendix section of this document. 

Question #1 stated, “I have limited knowledge regarding God’s intent for prayer.” 
22% of the participants revealed they possessed limited understanding regarding the 
purpose of prayer. 43% neither agreed nor disagreed as a response to their level of prayer 
knowledge. (Refer to Appendix C: Pre-Course Assessments, Question #1). 

Question #2 stated, “I have never attended a bible study or course on prayer.” 
39% of the cohort indicated they were not restricted in their understanding regarding the 
purpose of prayer. 15% of the group felt they needed more prayer knowledge. 43% of the 
participants neither agreed, nor disagreed with having a limited knowledge of prayer. 
(Refer to Appendix C: Pre-Course Assessments, Question #2). 

Question #3 stated, “I never knew there was a Christian Doctrine of Prayer.” 
Of the respondents queried, 9% agreed they lacked an understanding regarding the 


doctrine of prayer. In contrast, 9% disagreed they lacked of knowledge relative to having 
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an awareness about the doctrine of prayer. A significant percentage, 43", would neither 
agree nor disagree whether they had a knowledge deficit concerning the doctrine of 
prayer. (Refer to Appendix C: Pre-Course Assessments, Question #3). 

Question #4 stated, “I have attended course instruction on the Christian discipline 
of prayer at Church on the North Coast.” 22% stated they did not have prior learning or 
teaching on prayer. 17% of the participants had prior prayer instruction. 43% of those 
queried neither agreed nor disagreed with this question. (Refer to Appendix C: 
Pre-Course Assessments, Question #4). 

Question # 5 stated, “Prayer meetings focus on the relevant prayer issues we 
should place strong emphasis.” 30% believed the focus of corporate prayer was relevant 
to their prayer experience and concerns. 9% did not affirm that corporate prayer topics 
were pertinent to their prayer focus or needs. 43% neither agreed nor disagreed with this 
question. (Refer to Appendix C: Pre-Course Assessments, Question #5). 

Question #6 stated, “I am not sure what the disciplines of Christian prayer are.” 
22% of the participants were unaware of what specific Christian disciplines were 
concerning prayer. 14% disagreed or strongly disagreed. 43% neither agreed nor 
disagreed. (Refer to Appendix C: Pre-Course Assessments, Question #6). 

Question #7 stated, “The history of prayer in the Christian Church is not relevant 
today.” 52% of the respondents did not believe Church history bore any significant 
influence on prayer. 45% of those surveyed believed Church history was relevant to the 
model and manner prayer is conducted in the context setting. (Refer to Appendix C: 


Pre-Course Assessments, Question #7). 
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Question #8 stated, “Christian doctrines and general Christian disciplines are not 
applicable to the Church. They limit our spirituality and freedom.” 
43% of the cohort did not believe Christian fundamentals, patterns, or constructs of 
prayer impeded and limited freedom and spirituality concerning the practice of prayer. 
14% of members queried felt an adherence to Christian doctrines and disciplines hindered 
the liberty and spirituality in the practice of prayer. (Refer to Appendix C: Pre-Course 
Assessments, Question #8). 

Question #9 stated, “I do not pray as much as I should but believe it is ok.” 
Of the members surveyed, 26% strongly disagreed and felt the lack of Christian 
disciplines in prayer was not an acceptable custom. 9% of the cohort believed exercising 
lack of discipline in routine prayer is an acceptable practice. (Refer to Appendix C: Pre- 
Course Assessments, Question #9). 

Question #10 stated, “I want to increase my knowledge about prayer. 
Notably, 35% desired to increase their knowledge related to corporate prayer. Whereas, 
43% of the cohort neither agreed nor disagreed an increase in knowledge about prayer 
was necessary. (Refer to Appendix C: Pre-Course Assessments, Question #10). 

Question #11 stated, “I believe I know all I should about prayer.” 
Of those queried, 5% of the respondents strongly believed they did not require any 
additional knowledge concerning prayer. They knew all they needed to know related to 
the topic of prayer. In contrast, 30% perceived a charge to increase their understanding of 


prayer. (Refer to Appendix C: Pre-Course Assessments, Question #11). 
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Question #12 stated, “Increasing my knowledge about prayer doctrine and 
purpose will motivate me to pray more.” 35% of those surveyed purported an increase in 
their prayer knowledge would exhibit a correlating effect on the level of their 
participation in corporate prayer. On the other hand, 5% of respondents did not believe an 
enhanced understanding concerning prayer would exert an influence on their involvement 
in corporate prayer. 43% of respondents neither agreed nor disagreed that prayer 
knowledge was a factor in motivating their corporate prayer participation. (Refer to 
Appendix C: Pre-Course Assessments, Question #12). 

Question #13 stated, “Church on the North Coast actively encourages personal 
participation in prayer.” 35% of those responding affirmed the context church advocated 
the exercise of prayer disciplines, both personally and corporately. They believed the 
church encouraged the application of prayer disciplines as a component of fundamentals 
of Christian life. 5% of respondents disagreed. (Refer to Appendix C: Pre-Course 
Assessments, Question #13). 

Question # 14 stated, “Church on the North Coast actively encourages 
congregational participation in prayer.” 35% of the cohort believed the church 
encourages its members to participate in corporate prayer services. 5% of the surveyed 
group did not believe encouragement is fostered for corporate prayer within the defined 
context. 43% neither agreed nor disagreed with this assertion. (Refer to Appendix C: Pre- 
Course Assessments, Question #14). 

Question #15 stated, “Church on the North Coast promotes prayer as a priority 


and discipline for all believers.” 39% of the targeted group acknowledged CNC promotes 
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prayer as a priority for the church community and as a behavior of all members. 43% of 
the respondents neither agreed nor disagreed concerning the promotion of prayer. (Refer 
to Appendix C: Pre-Course Assessments, Question #15). 

Question #16 stated, “Prayer is worship unto God.” 35% of the group viewed 
prayer as a component of their worship unto God. 5% of respondents did not view prayer 
as an integral part of worship. 43% neither agreed nor disagreed with the prayer as 
worship concept. (Refer to Appendix C: Pre-Course Assessments, Question #16). 

Question #17 stated, “Prayer is solely a means to communicate my needs and 
desires to God.” 35% of the group believed prayer was solely an act of communication 
with God. 5% of respondents did not view prayer merely as a vehicle of communication 
with the Lord. 43% neither agreed nor disagreed that prayer should be viewed an 
exclusive tool of spiritual communication. (Refer to Appendix C: Pre-Course 
Assessments, Question #17). 

Question #18 stated, “Prayer has a prominent role in my Christian walk.” 

35% of the group stated prayer has a primary role in their life as a Christian. 5% of 
respondents did not view prayer as a dominate function in Christian life. 43% neither 
agreed nor disagreed with the primary role of prayer within the Christian lifestyle. (Refer 
to Appendix C: Pre-Course Assessments, Question #18). 

The respondents were candid in their verbal and written responses. The 
participants openly took part in the class discussion through vibrant and uplifting 
discourse. Their interaction prompted honest, inquiring, and respectful dialogue, 


enriching the class experience. 
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Description of Weekly Class Sessions 
Week One: Defining Prayer and Worship 

On the first eve of the course instruction, the designated group leader anticipated a 
small turn out due to the Super Bowl 2014 game was on the first night of our first class. 
However, class participants arrived and the people attending overflowed the room. One 
of my professional associates attended to give moral support. She was enthusiastic to see 
the number of participants present on Super Bowl Sunday. The principal group leader was 
away on a trip she had planned prior the project engagement, and the co-leader of the 
group could not attend due to a familial emergency. The chief leader designated one of 
the cell members to conduct initial group announcements and introduce me as the guest 
lecturer. The cell group met for approximately fifteen minutes to discuss the routine 
business of the small group. Customarily the group held worship at the start of each 
assembly. She was not apprised that part of our class agenda included a segment of 
worship. This group leader was reluctant to tender this task to the instructor. For the sake 
of harmony and goodwill, the educator willingly acquiesced and the cell meeting agenda 
continued. The substitute group leader conducted worship for an additional fifteen 
minutes. 

Members of the group were enthusiastic but somewhat concerned about the health 
of one of their comrade’s family members. At the start of the session, we prayed for all 
concerns and requests, which brought a calming and refocusing for the task at hand. 

The first half of the session involved reinforcing the class requirements and 


project purpose in detail. Distribution of the Informed Consent Forms followed, and the 
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participants completed the authorization documents. At this time, the two women who 
formerly raised issues of concern regarding signing the consent form attended. They were 
reassured they did not need to sign a consent form and would not be obligated to make a 
promise to attend the course session on a regular basis. They opted out of the project 
entirely, which was slightly disconcerting in front of the class. However, their declination 
was graciously received. 

It was vital to readdress this situation with the remaining group members, 
reinforcing the voluntary nature of their involvement, maintenance of anonymity, and the 
importance of the active contribution of every attendant. The two dissenters remained for 
the rest of the class, and stated how they enjoyed the content taught. Thorough review 
and discussion of the class itinerary occurred. 

Lesson One began with twenty-thirty minutes of intimate worship as a step to 
introduce the class to the concept of Harp and Bowl worship. The mode of classroom 
worship consisted of a pre-selection of worship music using an iPad with a set of 
miniature speakers. The use of an iPad permitted immediate download of any additional 
or alternate music the Holy Spirit urged during the worship segments. The lesson 
encompassed defining prayer and worship. 


(See Appendix D: Outline Lesson Week One). 


Week Two: Biblical and Historical Truths Concerning Prayer 
The second session was postponement occurred due to an impromptu 
collaborative service coordinated with another local church in Northeastern Ohio. The 


entire congregation was expected to attend this general assembly. Therefore, I 
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rescheduled week two instruction for the next week. The class started slightly behind 
schedule due to cell group announcements. The instructional period began with twenty 
minutes of intimate worship, which included musical renditions declaring the attributes of 
God and extoling the beauty of His holiness. The goal of the lesson enlightened biblical 
and historical truths concerning prayer. The lesson provided an insightful exploration of 
various biblical characters and the worship enacted during different historic periods. 
After class, a private discussion with the group leader transpired referencing how 
the class would function during the ensuing weeks of study. I recommended the group 
leader to start her cell gathering at 6:00 p.m. Therefore, the class could promptly begin at 
6:30 p.m. as planned. This action would allow the small group to meet thirty minutes for 
routine business matters, and to address any cell group ministry needs prior to starting the 
teaching. She agreed with the proposal, and informed the cell members of the adjusted 


start time for the cell group meeting. (See Appendix D: Outline Lesson Week Two). 


Week Three: Doctrine of Prayer 

The teaching of week three focused on the doctrine of prayer, various types of 
prayer, and bringing clarification through the defining of prayer terms and content. 

Prior to the start of the next lesson, the class time was preempted by a funeral 
planning presentation. The church accountant felt that this group would serve as an 
excellent channel for a novice funeral planner to give a sales presentation. The funeral 
planner needed to acquire presentation skills for certification. The cell group leader 
allowed the presentation believing it would only take fifteen minutes. However, the 


speech lasted forty-five minutes of the scheduled class time. 
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After the funeral planning talk, the mood of the group was somber and heaviness 
was present in the atmosphere. As a group, we prayed for the Holy Spirit to enter into the 
classroom, we commanded the spirit of heaviness to lift, and I encouraged the class to 
focus on God as we worshiped Him. I extended the worship time during this particular 
class for an additional five minutes in order to create a worshipful, uplifting atmosphere 
for the teaching to proceed. The students were perceptive and inquisitive; many inquiries 
followed in the question and answer period succeeding the training. I held another private 
conversation with the cell group leader regarding postponement of any further 
supplementary presentations until the project was concluded. She agreed with this request 
and apologized for scheduling another lecture during the enforcement of the project. 


(See Appendix D: Outline Lesson Week Three). 


Week Four: Tabernacle of David 

The instruction during week four emphasized the Davidic Worship as performed 
in the Tabernacle of David. The significance of worship and correlating comparative 
differences to the Tabernacle of Moses were discussed. A few students were absent for a 
multitude of reasons. In week four, one member was hospitalized; another member had a 
death in his family, while another member had to work. Yet, each person met with the 
course instructor requesting missed course notes. The members, who were absent from 
class, indicated that they did not want to miss anything important. They relayed the 
course exhibited an impact on their understanding of corporate prayer and worship. One 
student stated, “Please email me the class notes from last week, I don’t want to miss any 


of these lessons. The teaching is really opening my eyes and understanding more fully 
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about prayer.” Another class participant stated, “I knew I needed to be here for the 
teaching on prayer, now I am assured I did the right thing by coming. I missed last week 
because I had to work. Can I have the handouts from last week? I need a copy for my 
husband too.” 

Yet, another student said, ‘“‘ Grandma G asked me to get the class handouts for her. She is 
in the hospital but she does not want to get behind with the lessons. She is studying her 
notes and writing things down for your class notes. This is great.” 

Congregants within the context began to relay the encouraging reports they had 
received from the individuals participating in the project. People continued to join the 
group on a weekly basis. One of the church members stated, “I want to attend the course. 
[ have heard about how insightful the teachings are. Is it too late for me to register for the 
class?” I began advising interested parties to await the next series of courses that would 
be scheduled subsequent to the conclusion of the initial study. Project registration or 
attending the training for new participants or non-participant students was prohibited in 


week four. (See Appendix D: Outline Lesson Week Four). 


Week Five: Understanding the Wonder of God Through Worship 

The fifth week of the course delved into the concept of experiencing the glory of 
God in worship. The premise centered on understanding worship as an attitude of the 
heart. The principle of the glory of God was defined and discussed. (See Appendix D: 
Outline Lesson Week Five). The instruction was administered in a forty-five minute 
segment instead of one and one half hour segment to allow for an actual worshipful 


prayer experience. Immediately after class, the scheduled Harp and Bowl Worship prayer 
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encounter was held. Guest psalmists and musicians were on hand to minister to the 
participant group. The worship event lasted approximately three hours. Many participants 
were noted kneeling at the alter praying during worship, interceding for one another, and 
intensely engaged in a posture of veneration. Non-participating class members also 
attended. Their worship observations were not included as a part of the research. 
However, they were invited and encouraged to participate. Context associates conducted 
the observation assessment of each member present from the cohort. Seven cell group 
participants remained for an additional hour of ministry of prayer, the laying on of hands, 
and personal prophecy. Those who requested additional ministry declared personal 
testimonies of feeling a tangible presence of God, episodes of deliverance, physical 
healing, and inner healings. Some of the immediate comments from the participants 
included the following: 

“T felt a weight has lifted. I feel freer.” 

“I had a continuous cough and tightening in my lungs for many years. Tonight, 
my chest feels free and my cough is gone.” 

“I feel joy flowing in my heart. I no longer feel burdened.” 

“T felt God touch me.” 

“T felt God’s Presence.” 

“T had a migraine headache when I arrived today but during the worship and 
prayer my headache completely disappeared.” 

As a result of the Harp and Boi prayerful worship encounter, the psalmists also 


testified about the personal impact the service exhibited upon their own lives. 
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Sandi W. stated, “I needed to be here tonight. It was such a tremendous move of 
God. The Holy Spirit touched me as I ministered to others.” 

Janina F. stated, “I was honored and blessed to be a part of this night. I was able 
to step out boldly (to sing a spiritual song) as I had never done before.” 

Val H. stated, “The service was awesome and God is good. I am moving deeper 
into my call after tonight. The Lord was speaking to my spirit tonight. I am feeling freer 


to move into what God is calling me to do.” 


Week Six: Extravagance of Worship 

The instruction for week six highlighted the intimacy of worship beginning with 
twenty minutes of classroom worship. The lesson described and expounded on the topic 
of extravagant worship. One of the objectives was to bring clarity to worship 
terminology used in many venues. The purpose of extravagant worship is to invoke a 
deep passionate response to God through keeping Christ as the object of worship. A 
detailed investigation of the worship approach of several biblical characters was 
highlighted including a further glance into the methods of worship revealed through King 
David. A question and answer period followed. (See Appendix D: Outline Lesson Week 


Six). 


Week Seven: Defining Harp and Bowl Worship 
The session began with twenty minutes of in-class worship. A comprehensive 
lesson on Harp and Bowl worship was implemented in week seven. Descriptive terms 


and the worship concept were explained in greater detail than in prior weeks. A review of 
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scriptures was given illuminating a contemporary process and worship expression used in 
charismatic environments. A discussion and question and answer period followed 
immediately upon conclusion of the seminar. (See Appendix D: Outline Lesson Week 


Seven). 


Week Eight: Life Application: Making Prayer Part of My Worship Unto God 

The final teaching in the series took place during week eight of the project. The 
question, which required an answer, involved life application. After all the instruction on 
prayerful worship, where do we go from here? This week’s lesson addressed the 
application of the learning modules in the practice of these prayer disciplines within the 
corporate prayer framework. The teaching provided practical suggestions to the 
participants with employment of the principles learned, how to exert the desired changes, 
how to move desire into active participation, and increasing intimacy with God in the 


corporate prayer setting. (See Appendix D: Outline Lesson Week Eight). 


Post-Course Questionnaire Results 
As with the pre-course questionnaire, a thorough assessment of the post-course 
survey data resulted. A comparative analysis of the post-course questionnaire was 
performed and careful scrutiny of the details systematically followed. As new data 
evolved from the research, a more comprehensive review of the evidence ensued. 
Question #1 stated, “I have increased my knowledge regarding God’s intent for 
prayer.” Forty-eight percent of the participants divulged an increase in prayer knowledge 


as a result of the project treatment. Forty-three percent neither agreed nor disagreed as a 
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response to their level of prayer knowledge. (Refer to Appendix E: Post-Course 
Assessments, Question #1). 

Question #2 stated, “The course helped me to understand the importance of 
attending bible studies or courses on prayer.” Fifty-two percent of the cohort indicated an 
enhanced perception of prayer principles after the administration of the designated 
treatment. Forty-three percent neither agreed nor disagreed with this question. (Refer to 
Appendix E: Post-Course Assessments, Question #2). 

Question #3 stated, “I can now identify and understand the Christian Doctrine of 
Prayer.” Of the respondents queried, 52% agreed they acquired an increased level of 
knowledge regarding the doctrine of prayer after implementation of the prescribed 
course. In contrast, a significant percentage, 43%, would neither agree nor disagree 
whether their level of knowledge had increased following the corporate prayer course. 
(Refer to Appendix E: Post-Course Assessments, Question #3). 

Question #4 stated, “I will more likely attend other course instruction on the 
Christian discipline of prayer at Church on the North Coast.” 42% believed their desire to 
participate in corporate prayer activities were influenced by the prescribed instruction. 
43% neither agreed nor disagreed with this assertion. (Refer to Appendix E: Post-Course 
Assessments, Question #4). 

Question #5 stated, “The class instruction helped me to understand some of the 
most important aspects of prayer that should motivate of my intercession.” 56% believed 
the enhancement in their prayer knowledge was a motivating factor in their desire to pray 


more. 5% disagreed regarding the instruction received in the course knowledge motivated 
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their desire toward prayer. 43% neither agreed nor disagreed with this question. (Refer to 
Appendix E: Post-Course Assessments, Question #5). 

Question #6 stated, “After attending the course on prayer, the teaching helped to 
enhance my knowledge about the disciplines and practice of Christian prayer.” 56% of 
the participants believed the teaching influenced their understanding of prayer disciplines 
and their practice of prayer. Five percent of the surveyed populous disagreed. 

43% neither agreed nor disagreed. (Refer to Appendix E: Post-Course Assessments, 
Question #6). 

Question #7 stated, “After attending the course on prayer, I understand the 
relevance of prayer history as it relates to the church and my personal prayer life.” 56% 
of the respondents stated they received an increased awareness regarding the application 
of prayer and its impact on Christian church history. 22% of those surveyed neither 
agreed nor disagreed with having a heightened level of knowledge in relation to the 
application of prayer and its relevance to overall church history. (Refer to Appendix E: 
Post-Course Assessments, Question #7). 

Question #8 stated, “This course has changed my perspective about Christian 
doctrines and general Christian disciplines and its relationship to God, the Church, my 
life, and the world.” 52% of the cohort revealed they experienced a change in their 
current paradigm about the direct relationship prayer has toward nurturing intimacy in 
worship and its influence on the Church. 43% of members queried would neither agree 


nor disagree that a change had occurred in their understanding the association of 
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corporate prayer, cultivation of intimate communion with God, and its spiritual impact on 
the Church. (Refer to Appendix E: Post-Course Assessments, Question #8). 

Question #9 stated, “This course has change my desire to increase habitual 
practice of disciplines of prayer in church, and personally.” 48% noted a heightened 
inspiration to change their current prayer practices as a direct effect of participating in the 
corporate prayer course. 43% of members queried neither agreed nor disagreed that they 
felt any desire to change their prayer habits as related to the administration of the 
treatment. (Refer to Appendix E: Post-Course Assessments, Question #9). 

Question #10 stated, “After attending the course on prayer, I feel motivated and 
more willing to participate in Corporate Prayer gatherings at Church on the North Coast.” 
56% felt they were more motivated to participate in corporate prayer following the 
instructions. 5% of the participants denied any impetus to improve their association with 
corporate prayer. Whereas, 43% neither agreed nor disagreed concerning increased 
enthusiasm toward corporate prayer involvement. (Refer to Appendix E: Post-Course 
Assessments, Question #10). 

Question #11 stated, “The prayer course and the worshipful prayer encounters 
improved my knowledge and understanding of the biblical concept of worship as prayer.” 
52% of the respondents now view prayer as a component of worship and directly attribute 
the prescribed treatment as an affect. 43% of respondents neither agreed nor disagreed 
with this question. (Refer to Appendix E: Post-Course Assessments, Question #11). 

Question #12 stated, “As a result of the prayer instruction, | believe my 


knowledge has increased and I have gained a better understanding about the various types 
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of prayers.” 56% of those surveyed purported an increase in their understanding of prayer 
doctrine as a direct effect of participating in the project. On the other hand, 22% of 
respondents did not note an increase in their understanding of the doctrine of prayer. As 
well, 22% neither agreed nor disagreed. (Refer to Appendix E: Post-Course Assessments, 
Question #12). 

Question #13 stated, “I am now inspired to increase my participation in prayer 
functions and monthly prayer meetings at Church on the North Coast.” 56% affirmed an 
increased desire to participate in corporate prayer activities at Church on the North Coast. 
22% neither agreed nor disagreed with possessing a desire to increase their participation 
in corporate prayer within the context. (Refer to Appendix E: Post-Course Assessments, 
Question #13). 

Question #14 stated, “I have gained a clearer insight regarding the intent and 
purpose of Corporate Prayer and its role in our church community.” 56% of the cohort 
reported improved knowledge base related to the purpose of corporate prayer. Thirty- 
39% of the surveyed group remained neutral. (Refer to Appendix E: Post-Course 
Assessments, Question #14). 

Question #15 stated, “I now see prayer as worship unto God, and not a means just 
to seek answers for my personal needs and intervention in my life affairs.” 43% of the 
targeted group affirmed their view of prayer had changed as related to the study. 5% of 
the respondents revealed their view of prayer did not change after the course. 43% of the 
respondents neither agreed nor disagreed. (Refer to Appendix E: Post-Course 


Assessments, Question #15). 
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Question #16 stated, “As a direct influence of this prayer class, worshipful prayer 
will have a more prominent role in my life as a Christian.” 56% of the group revealed a 
definite change in their prayer practices following their participation in the corporate 
prayer project. 43% neither agreed nor disagreed with noting a change in their prayer 


habits. (Refer to Appendix E: Post-Course Assessments, Question #16). 


Post-Course Interviews 


Emergent Themes from Participant Interviews 

Participant interviews transpired following the completion of the training. The interviews 
supported the hypothesis concerning increased knowledge of corporate prayer exerting a 
direct effect on prayer participation. Seven pertinent questions administered assisted in 
deciphering the impact of the training on participant attitudes, understanding of prayer, 
influence of the training as a motivator of desire and level of participation in corporate 
prayer activities, and effect of course on the participant’s prayer life. 

The post-course participant interviews provided valuable insight from the 
perspective of the interviewee. The interview process selection occurred randomly 
through the method of circulating a sign-up list soliciting interested parties. Initially, four 
to five interviews were the projected goal; representing seventeen to twenty percent of 
the research cohort. However, seven participants or thirty percent registered for the 
available interview appointments. (Refer to Appendix F: Post-Course Interviews Sign-Up 


Sheet). 
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The methodology and orchestration of selecting interviewees reduced any 
inclination of choosing individuals who might exhibit a bias due to a direct or indirect 
relationship, or familiarity with the primary researcher. 

The interviews were electronically recorded. The interview documentation and 
transcription by an objective third party occurred as a systematic component of the 
research. The transcriptionist was not involved in the research design, data acquisition, or 
interpretation of the information. The interview analysis revealed the following seven 
emerging trends: 

Trend One: Intimacy with God— 85% of interviewees revealed they believed a 
deeper intimacy with God developed on account of their participation in the project. 
Fifteen percent did not note a deeper passion for God related to their participation in the 
project. 

Trend Two: Spiritual Growth— 100% of the respondents noted an increase in 
spiritual growth. They believed a change in their spiritual knowledge and experiential 
relationship with God had improved. 

Trend Three: Corporate Prayer Participation— 100% of individuals interviewed 
relayed an enhanced motivation to participate in the corporate prayer activities within the 
context. 

Trend Four: Reinforced Existing Knowledge— 100% of interviewees revealed 
strengthening or fortification of their prior prayer knowledge due to participating in the 


project. 
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Trend Five: Acquisition of New Knowledge— 100% of those interviewed 
reported they acquired new knowledge during the corporate prayer training. 

Trend Six: Prayer Life More Focused— 100% of those participating in the 
interview process identified more focused prayers and prayer disciplines after their 
inclusion in the project. 

Trend Seven: Increased Understanding of Prayer Doctrine— 100% of interviewed 
participants indicated an increased understanding of the doctrine of prayer attributed to 
their participation in the corporate prayer project. (See Appendix F: Participant 


Interviews and Interview Statistical Analysis Matrix). 


Post-Course Interview Summary 

Data from the interviews also support an improvement in the inclination or desire 
to participate when the level of understanding is augmented and perceptions are 
transformed for previously held paradigms. A direct poucidion existed with an increase 
in prayer knowledge and influence on prayer participation. Overwhelming results 
indicated the interview participants experienced inspiration to pray and a desire to 
participate in corporate prayer activities. Those interviewed did actively participate in 
both scheduled Harp and Bowl worship events. 

Each participant received the same standardized interview questions. The 
responses are a reflection of the participants’ attitudes, insights, and beliefs regarding 


corporate prayer and worship. 
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Classroom and Corporate Worship Surveillance 

Nineteen students participated in the corporate worship events. An overall 
seventy-three percent of the cohort was actively involved and receptive to the Harp and 
Bowl designed worship experiences. During the corporate prayer worship encounters, 
participants were observed demonstratively engaging in worship. Members of the 
research group displayed various styles and modes of worship. There were individuals 
praising with hands raised in an upward position, while others were found kneeling at the 
altar. Yet again, some of the worshipers were noted standing at their perspective seats 
with their hands folded in a praying stance. Some worshipers sat in their seats in a 
contemplative posture. The cohort, in general, appeared comfortable and uninhibited in 
their worship. Sixty-eight percent of the group was found to participate in the prayer 
functions during the services. In addition, twenty-six percent of the participants took the 
initiative and assertively interceded, without prompting, for other group members during 
the worship encounter. One of the participants, who received prayer, later reported she 
experienced a physical healing. The manifestation was subsequently verified through 
clinical lab work. The supernatural touch transpired when the worship leader sang a song 
concerning healing, and declared scriptures and sang a spiritual song according to what 
the Spirit of God spoke in relation to healing. This type of public declaration is called a 
prophetic utterance through song or prophetic song.’ (Refer to Appendix G: Harp and 


Bowl Worship Events). 





'> Timbo, 4. 
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Journaling Themes 

Journaling was one of the methods of data collection utilized in this research 
project. The insights of the participants revealed noteworthy and illuminating phenomena 
strengthening the emerging trends discovered within the other approaches used for data 
gathering. The diaries were used as a means of collecting subjective data. Catherine 
Cassell and Gillian Symon state respondents can be asked to record their feelings, ideas, 
specific activities, and social interactions in a diary format such as journaling.'° 
Journaling afforded the evaluation of the behaviors of the cohort in an inconspicuous 
manner. The entries were effective in helping the researcher determine the level of 
knowledge each participant received, deciphering any alterations in personal theories 
about prayer due to the training, and to ascertain whether the treatment fostered attitudes 
toward participation in corporate prayer. 

The targeted group was asked to journal their thoughts, feelings, and perceptions 
regarding the teachings, prayer, and worship interactions. As themes evolved, 
categorization of the data ensued. Ninety-four percent of the journaling group stated they 
developed a deeper intimacy with God. In contrast, 100% of the group revealed an 
enhanced desire to pray, improved understanding of prayer, viewed prayer as a 
component of worship, experienced a heightened spiritual sensitivity during worship, 
developed a more focused prayer life, and a desire to participate in corporate prayer 


activity. The evaluation of the journals of each participant occurred repeatedly to 





'6 Catherine Cassell, and Gillian Symon, Essential Guide to Qualitative Methods of 
Organizational Research, Thousand Oaks, CA: Sage Publications, 2004, 90. 
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establish consistency within the developing trends, and to ensure misidentification or the 
misreading of data did not result. (See Appendix G: Journal Entries Matrix). 

Some of the journals provided very descriptive prayerful encounters, while others 
displayed detailed thoughts and feelings about their worship experiences during the class 
time. All of the journal accounts described the impact of the eight-week instructional 
period. Several journals were very mystical in nature recounting interpretations of 
visions, dreams, and heavenly visitations as if to relay the depth of one’s spirituality or 
closeness with God. The majority of the journaling appeared extremely grounded and 
relationally authentic. It can be concluded that the awareness of the biblical intent for 
corporate prayer, the importance of reverential communion with God through prayer, and 
the cultivation of changed paradigms reflective of participatory constructs is evident 
within the journal research. 

Several examples listed provided confirmation of the aforementioned conclusion. 
One of the participants stated in her journal, “It is a good thing to journal, when you look 
back it will help. One thing I have decided to do on my first night is to make the 
commitment to come to all classes.” 

Again, another student documents in her journal, “In reading, my lesson one of 
the things that draws my attention is that worship is not focused on the praise leader, or 
praise team, or what satisfies us. Worship is centered on God and what is pleasing to 
God. True worship is in spirit and in truth. I had a vision on coming to the second 


meeting that the doors were flowed open.” 
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Another journal entry noted the following, ““We must focus on Jesus for who he 
is. [have learned that Doxology of God means to expel or admire. We are to bless the 
Lord.” A summary of the thematic concepts, which emerged from journaling exercise, 
can be reviewed in Appendix G: Journal Entries Matrix. Due to the very personal nature 
of the information contained therein, the entireties of the participants’ journals are not 


exposed in this document. 


Summary Journaling 

A compilation of the journal results conclude the cohort collectively experienced 
transformations within their held perceptions regarding corporate prayer, profound 
experiences with God are reflective in the composite of each journal, and enhancement of 
knowledge was purported. Ultimately, the training series on corporate prayer had an 
effect on the participants in the resulting manner: increased knowledge, acquired new 
learning, and/or bolstering of prior prayer instruction and beliefs, and heightened desire 


to participate in prayer activities, not only limited to corporate prayer. 


Conclusions 
The overall effects of congregational involvement in the corporate prayer culture 
cannot be determined within the confines of this study. However, the promising results of 
the research have deduced that the provision of worship encounters and teaching modules 
on specific corporate prayer models can enlighten and transform to achieve the desired 
level of passion, worshipful prayer patterns, and prayer participation within a spiritual 


community. The project participants, including other students attending the classes, are 
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motivated and pursuing additional prayer and worship knowledge further enhancing their 
worship unto God and involvement in communal worship activities. The participants are 
requesting supplementary courses concerning prayer and worship. Several non-research 
participants have inquired about the potential implementation of a similar course within 
their church communities. 

Proashout the implementation of the training, church members, and project 
participants continued to inquire about the next series of courses. The data suggests an 
increased desire and inclination to participate in the corporate worship services, All 
participants, with exception of those who were ill and hospitalized, faced family 
emergencies, or were working, eagerly attended both planned Harp and Bowl Worship 
sessions. Worship Encounters were not implemented during the regularly scheduled 
corporate prayer service due to the fifteen-minute time constraint allotted for ministry. 
The chronological limits prohibited execution of the research in such a limited amount of 
time. Therefore, distinct worship events were coordinated to allow flexibility and ample 
time for appropriate assessment of the outcomes. The research indicators specify a 
change in paradigms, attitudes, and behaviors related to corporate prayer ideology and 
practices." 

One notation worth mention relates to the correlating increase in participant 
involvement post-project. Fourteen or 60 % of the participants began attending the 
corporate prayer activities during Sunday worship. However, the Sunday morning 


'7 While the research did not observe Corporate Prayer participation during the Sunday 
morning services during the project, Chapter Six addresses the post-treatment impact 30 days after 
implementation. In addition, future plans are discussed regarding the project’s overall influence 
within the context in Chapter 6. 
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corporate worship time was not an inclusive part of the investigative study. The program 
constraints of the overall study precluded review of this component. A larger research 
group will be required to determine the full impact on the entire congregation. Further 
studies, training, and program implementation is addressed in Chapter 6, which 
references the future goals and progressive intervention planned to influence the 


corporate prayer culture of this worship community. 


CHAPTER SIX 


REFLECTION, SUMMARY, AND CONCLUSION 


The practice of prayer is not solely a means to communicate with God. Prayer 
offers an opportunity to unite in spirit with the Triune God. Harp and Bowl worship 
demonstrates reverent adoration utilizing a multiplicity of intercessional approaches. 
Prayerful worship, in the Harp and Bowl method, earnestly pursues to acknowledge, 
extol, and commune with the divine. Worship-centered prayer, resolute with adulation 
unto God, is a vehicle by which intimacy is cultivated. 

Corporate Prayer utilized amid an attitude of worship cultivates an 
acknowledgement of the work of Christ, the gift of eternal life, and honors God. Prayer 
viewed predominantly as a means of getting what we want or need from God, restricts 
fellowship, and demeans its purpose—connecting humanity with the Supreme Creator. It 
is only through and by the Lord Jesus Christ; we are able to reconcile our hearts to God. 
Jesus declares, “no one can come unto the Father except through me.” (John 14:6).' The 
immeasurable grace afforded by Christ’s submission and victory at Calvary grants access 
into the Holiest Place—God’s Presence. Thus, in the quintessence of humble minds, we 
must enter into a place of worship; bestowing the glory, blessing, and esteem God rightly 


deserves. Worshiping God in spirit and in truth requires willingness to cherish God, 
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pursue Him with a fervent desire, and place Him above all other distractions contending 
for our love and attention. 

Spending time with God necessitates putting aside all things that hinder or 
constraint the pathway of communion with Him. A corporate prayer modus presents 
opportunity for koinonia—fellowship with God and uniformly with other like-minded 
believers. Prayer, collectively in a community of Christian believers, emits an incense of 
intercession and worship. Revelations reveals how the aroma of the prayer incense comes 
before God’s throne by means of the prayers of the saints. Jim Goll decrees the presence 
of God always descends after the fragrance of prayer is offered. As believers, priests and 
kings, Goll states we are sanctioned and commissioned as ministers in God’s Presence; 
giving as an offering unceasing prayers, praise, worship, and intercession for all 
humanity.” Prayer, using the Harp and Bowl corporate prayer format, builds an impetus 
for worship, not solely intercession. This method of prayer brings imploration into a 
dimension of deep worship; the type of entreaty utilized in the Tabernacle of David. It is 
the type of intercession rendering the attention from a self-centered view to a God 
focused perspective. Prayerfully positioned in this manner, we are able to worship the 
Lord as we pray God’s will on behalf of others, the world, and ourselves. 

The Holy Spirit teaches us how to pray and how to worship God in the manner in 
which He deserves. (John 4:23). > Naturally, the human soul or psyche is unable to 


worship or pray as required due to inhibitions and limitations precluding development of 





2 Jim Goll, The Lost Art of Intercession. (Shippensburg, PA: Rival Press, Destiny Image 
Publishers, 1997), 39. 


3 NKJV. 
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fellowship with God. The maintenance of a reserved or detached association with God 
creates a void within the inner recesses of the heart. A conscious awareness in the soul 
discerns its spiritual depravity and yearns for a greater knowing and connection with the 
Creator. Within the depraved or unregenerated soul, the perspicacity and longing for God 
is negligible, and the heart finds other means to fulfil the divine intimacy it yearns for. 
The Spirit of God draws the pursuer and engages the heart, mind, and soul in a love affair 
with the Lord. In the heart of the distant, disconnected, or distracted worshiper, the Holy 
Spirit is not viewed as an essential partner or channel within the domain of natural 
worship dynamics, or in the transcendent relationship experienced with God. Christ’s 
words in John bring to mind the Holy Spirit was sent to teach us all things. (John 16: iy 
As aresult, of the Holy Spirit’s guidance and enabling power, we can pray and worship, 
as we ought. The worshiper is empowered to worship God in spirit and in truth, with 
understanding, fervor, and purpose. 

During the first year of the project, I spent a great deal of time analyzing the 
overall condition of my area of context, and surmising how the outlaying circumstances 
and declining conditions impacted intrinsic and extrinsic beliefs, values, and practice of 
prayer disciplines. I came to understand underlying socio-economic environments effect 
the manner in which an individual engages in or flees from intimacy with God, thereby 
influencing their personal practice of prayer, perception regarding the effectiveness of 
prayer, general perception of God’s response to prayer and consistent application of 


prayer disciplines. In the first year of this doctoral scholarship, the ascertainment of why 


4*NKIV. 
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prayer was such an inherent component of my Christian walk was reinforced. Prayer is as 
natural a response as breathing. I love to pray because I desire and crave intimate 
communion and communication with my Creator. I recognize helping others approach 
the Presence of God through prayer is a divinely given ability. As I researched prayer and 
its application within the history of the Church, the project enticed a deeper exploration 
into the vast dimension of prayer and strengthened my personal prayer life greater than 
ever imagined. The exploration was a phenomenal, revolutionary, and engaging 
endeavor. I have grown tremendously as a clinician of the Christian faith. 

The second, third, and fourth trimesters of the doctoral program, definitely were 
the most strenuous. It seemed impracticable attempting to balance work, research, and 
caring for my elderly mother. However, the circumstances surrounding this period, led to 
more reliance upon God, and deeper relationship with him. The prayers of many people 
sustained and fortified me through these years, of which I will be forever grateful. 

The faithful intercession of my dear mother was a pivotal motivator. Whenever | 
felt faint and desired to vacate the project’s work, she prayed to the Lord to endow aig 
with wisdom, creativity, and understanding. Her faithfulness and confidence in my 
abilities brought tremendous resolve to embrace the reality of God’s divine calling, and 
an equipping to face the challenges that could have potentially hindered the plans 
associated with this work. During the progression of this academic study, while enduring 
the trials and the tribulations that are accustom within the course of life, I developed a 
profound appreciation of the potency of prayer and the power of knowing Christ. The 


project presented a marvelous opportunity to bring new revelation to the context 
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members prepared and willing to change within their current prayer culture. Pastor 
Kayatin supported the prayer project, desiring to witness a great change within the state 
of the ministry’s prayer platform. 

The method and manner the Holy Spirit moved through the collective efforts of 
intercessory groups demand further investigation. The historical significance and the rich 
inheritance of the great awakenings of the Church are of great interest to this work and 
added an important dimension to the passion, purpose, and teaching of concerted prayer. 
Many aspects of the coursework emphasized and quickened my desire to know the Holy 
Spirit in a much deeper way. I have sensed a deeper move of the Holy Spirit within my 
life, this project, and my ministry during this undertaking, as well as did many of the 
participants as revealed within the data outcomes. Reliance upon the Holy Spirit’s work 
in the lesson preparation, administration of the training, and during the worship events 
led to heightened experiential fellowship with God. 

I endeavored to allow the Holy Spirit to coordinate, orchestrate, guide, and 
motivate my work within the context and with the participants in the group. We prayed 
and worshiped before each meeting in order to set the template of veneration throughout 
the project and beyond the training. I persistently petitioned the Lord for power, ability, 
insight, deliberation, analysis, and anointing to teach, gather, dispose, and interpret the 
data presented during the course of this assignment. The guidance of the Holy Spirit 
helped me form a keener perception of the research environment and more precise the 
corroboration of the findings and as a research — all things performed were 


accomplished in the power of His might. 
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It is the quickening of the Holy Spirit that the participants demonstrated a greater 
zeal. For it is through Christ in which we live, move and exist (Acts 17:27 -28)°. I believe 
more than ever before, Holy Spirit is the force behind my work and ministry, without the 
presence of the Holy Spirit working within and through me to bring about transformation, 
all things accomplished are merely good works. Every minister is needful of the Holy 
Spirit’s help to direct, sustain, and maintain an objective focus on the eternal significance 
of ordination, vocation, and purpose. 

Throughout the administration and employment of this scholarly work, United 
Theological Seminary contributed significantly to the ongoing maturation and nurturing 
of the servant’s heart within me. God spoke deeply within my spirit confirming that the 
pursuit of this doctoral degree was divine, and not purposed simply to place credentials 
behind a name but to tend and lead His sheep. It was gratifying to witness the willingness 
and the hunger of the congregants to change, experience new prayer models, and embrace 
learning new concepts to bring a heightened awareness of God and unity amongst the 
spiritual community. CNC’s leadership is strongly supporting actions, which will usher in 
a monumental transformation in the communal prayer structure. 

The vision of this project has Bropressed forward as an integral part of the 
church’s strategic plan to advance the mission of the church. The senior pastor requested 
preaching concerning corporate prayer and Davidic worship to the congregations on both 
campuses, in Lorain, Ohio and Valley View, oni: The preaching segments were 


scheduled and conducted on Wednesday, May 7 in Valley View and in Lorain on 


° His purpose of the nations to seek after God and perhaps feel their way toward Him and 
find him—though he is not far from any of us. For in him we live, move, and exist. 
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Thursday, May 8. Both services commenced at 7:00 p.m. EST. During these evening 
congregational meetings, an announcement concerning a new twenty-four hour prayer 
ministry was disclosed with a planned implementation in the Fall of 2014. Initially, the 
prayer structure presentation will consist of three nights a week, primarily Friday, 
Saturday, and Sunday evenings with progressive evolution into a twenty-four hour 
program. The name designated for the contemporary prayer ministry is Wellspring House 
of Prayer indicative of the living waters flowing out from the throne of God in 
Revelations 22:1-2 (NKJV).° 

The house of prayer concept organizational format will comprise a regional 
presentation fostering participation through the invitation and collaborative efforts of 
prayer ministry leaders, worship leaders, and other churches and para-church ministries. 
A tactical proposal is now in the developmental phases. Two project meetings were held 
with the senior pastor, assistant pastor, worship pastor, ministry school coordinator, and 
the pastoral ministries elder of Church on the North Coast to begin planning for the 
Wellspring ministry execution. A volunteer recruitment session was held on a Sunday 
morning in May. Twelve volunteers were recruited in Lorain and six volunteers in Valley 
View who will be trained in the Harp and Bowl ministry approach for utilization in the 
Wellspring House of Prayer. Training of volunteers and ministry participants is slated to 


begin in September 2014. 


° Then the angel showed me the river of the water of life, flowing from the throne of God 
and of the Lamb down the middle of the great street of the city. On each side of the river stood the 
tree of life bearing twelve crops of fruit, yielding its fruit every month. And the leaves on the tree 
are for the healing of the nations. 
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As a result of the project, a prayer program has been devised and implemented for 
the worship team on the Lorain campus. The design of the prayer format consists of 
intercession and supplication specifically for all members of the worship team. The 
prayer is implemented every month at a designated time for approximately one-hour 
simultaneously as the worship leaders, band, and worship team members are attending a 
scheduled rehearsal session. At the end of the rehearsal period, intercessors minister 
directly through prayer and the laying on of hands to each individual member of the 
worship team. Prophetic ministry is performed only as the Spirit provides the unction. 
The purpose of this prayer model is to prepare each worship member for ministering in 
the pending worship services for the upcoming week or Sabbath Services. 

The intercessors are carefully chosen and selected for this particular ministry by 
the corporate intercessor leader as the Holy Spirit directs. The objective is to select prayer 
leaders experienced in prayer ministry, who exhibit a proven and tested gift of prophesy, 
demonstration of strong prayer disciplines, and function by the guiding of the Holy Spirit. 
This particular ministry was directly requested by the worship team and appointed to the 


corporate prayer ministry by the pastorate. 


Lessons Learned: A Conclusive Review 


Selection of Research Group 
Twenty-twenty hindsight, though a metaphor, it is a good indicator of what could 
transpire differently when replication of the research is performed. Choosing an 


established group presented several issues, which were not initially considered. First, the 
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small group had a routine structure for their regular meetings. Initially, the meeting order 
was disruptive to the starting of the class. It lacked the structure as a researcher that I 
desired and expected. Upon revisiting the course layout with the group leaders, the class 
series began to function as per the intended lesson plan that was created. Secondly, the 
general relaxed regard for attendance ultimately resolved through continued 
reinforcement of the participation guidelines and the sole intent of the project. Initially, 
the group primarily operated within a social formation for fellowship and informal bible 
study rather than in a strictly educational configuration or construct. In re-evaluating the 
selection process, I would randomly select a group of members encompassing several cell 
groups rather than using one particular cluster or choose a random selection from the 
congregation. The group registration would be closed to other participants outside of the 


cohort. 


Pre-Treatment Prayer Curriculum Analysis 

The Pre-Treatment Prayer Questionnaire served as an excellent measure to guide 
the development of the lesson plan. The curriculum design assessment provided an 
avenue for the participant to represent the voice of the learner in the structuring of the 
training. Reconfiguration and redesign of the format of the survey questions would occur. 
The utilization of an open-ended method could acquire greater depth of feedback 
regarding perceptions of prayer, corporate prayer, and worship-centered prayer. I would 
also ask questions to determine what generally held idioms concerning prayer each 
participant was accustomed. Understanding the prayer and worship orientations would 


have helped in garnering a better grasp of the audiences’ point of reference. Although, the 
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members of the cohort attend the context church, many come from various 
denominational influences and their loci of reference were reflective of their personal 
perceptions toward spiritual activities or rituals. 

Participants were instructed to provided straightforward and accurate responses in 
order to effectively create a learning template targeted toward the participants knowledge 


deficits, biblical perspectives, and disciplines regarding prayer. 


Pre and Post-Course Questionnaires 

The election of closed ended questions was employed for the pre and post-course 
questionnaires. The execution of this methodology would not be altered if the project was 
replicated within the current context. The addition of more questions related to the 
participants worship theology would be included. The schemata of the project, execution 
strategies, and application methods were very important components of this project. The 
information gained was invaluable and will serve as a template in other applications 
throughout CNC as the post-project phase of the prayer ministry assessment, training, and 


deployment continues in the remaining months of 2014 and beyond. 


Cohort Interviews 

The interviews were insightful and reinforced the premise that increasing prayer 
knowledge cultivates participation in corporate prayer activities and disciplines. The 
interviewees denoted increased motivation, increased participation, enhanced desire to 


pray more, and a desire for greater intimacy with God. The interview structure would 
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remain unchanged. Training additional interviewers is a necessary measure. Additional 


investigators serve to improve the objectivity and validity measures of the study. 


Journaling Experience 

The journals were an extraordinary source of subjective evaluation. The thoughts, 
feelings, and attitudes of the participants were instructive. The entries brought a 
repository of data into the scheme of the research. Only one of the six male participants 
chronicled his journey during the study. In retrospect, the creation of a weekly feedback 
sheet for the non-journaling students offers a tool for those who want to share comments 
or observations regarding their experience. Using a standard open-ended response format 
provides an opportunity to encourage more participant input. One of the men stated, “I do 
not journal. It is like keeping a diary and I am not into doing that.” (Refer to Appendix H: 


Journaling Assessment for a detailed overview of the journal appraisal). 
Summary 


The participants in the study were engaged in a state of worship with God that 
transformed their prayer ideology, improved their desire to pray, and enhanced a specific 
willingness participative mind-set toward corporate prayer involvement. During the 
prayer worship encounter, the cohort demonstrated rapt attention toward God and an 
eagerness to participate when involved in the Harp and Bowl Worship events. 

The process of revolutionizing the prayer culture within this context progressed 
systematically. The purpose of the study was to influence participatory levels within a 


given spiritual activity as a broader knowledge base was acquired. It is unrealistic to 
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conjecture participation of the entire congregation will occur as a result of corporate 
prayer training. Outliers will exist largely due to variations within individual motivations, 
commitment, idiosyncrasies, conceptual dogma, and basic conflicts that may hinder a 
member’s attendance in corporate prayer functions. However, the foundational 
hypothesis of this research was supported by the evidence. Congregates who desired to 
actively participate in communal services were ambitious and inspired to regenerate 
intellectual patterns, broaden theoretical understanding of biblical concepts, foster a 
deeper intimacy with God, and embrace spiritual disciplines and growth as a personal 
commitment and obligation. 

Asa lead researcher of this project and a minister of the gospel, I firmly believe 
when one becomes enlightened regarding a given topic or element, especially where 
divine intent and biblical truth is revealed, the individual is capable of renewing and 
enlarging restrained paradigms. The comprehension of the spiritual things of God 
empowers movement from natural limitations into the spiritual domain where God dwells 
and mysteries are manifested. We are incapable of worshiping God in spirit and in truth 
through our natural state of being; the natural realm prohibits such transcendence. 
Worship, the kind the Father seeks from His worshipers, is spiritually discerned and 
experienced. 

In the Most Holy Place, the supernatural exists beyond what the human reality 
can comprehend. Paul accounts a man who experienced supernatural effects 


incomprehensible to humankind. It was in the realm of the third heaven in which Paul 
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witnessed these glorious events, in the Holiest Place (2 Corinthians 12:2-40).’ In the 
bounds of this spiritual province, we encounter this catching away.® Christ Jesus has 
made it possible for every born again believer to enter boldly into the Most Holiest Place 
and encounter continual communion with God (Hebrews 10:19-25 ).’ Through the 
precious blood of Jesus Christ, the doorway is accessible into the throne room of this 
sacred kingdom. The Harp and Bowl worship model is one of the means whereby one can 
utilize to engage a deeper and interactive worshipful prayer experience. Through 
Christian worship, we choose whether to accept and act upon the open invitation to come 
into God’s Presence with confidence, freely, joyfully, and reverentially through our 
veneration. The research cohort made a conscious choice to reinvigorate their worship 
experience, attune their minds to biblical truths, and alter their participatory response 
during the Corporate Prayer project within the context. The participants were encouraged 
to remember Christ as the high priest of our worship encounters. Engaging worship in a 
rote, mundane, and impassive fashion is a great affront to the Lord, our servant King. 


(See Appendix I: Project Assessment). 


Reflections 
The Harp and Bowl model was utilized to illustrate the depth of intimacy, 


reverence, and centrality exerted in prayer when the Lord God is the center of the 


"NKJV. 
® Emphasis by the author of this document. 


° NKJV. 
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worship activity, whether it is prayer, singing, preaching, teaching, or an instrumental 
arrangement. 

The typical format used within the project serves to aid intercessor, musician, and 
worshiper alike, to offer as a sacrifice unto God all demonstrative applications of our 
faith. The project endeavored to demonstrate that prayer, when coupled with clear 
understanding and focus upon God, can improve our passion, desire to draw closer to 
God, and enhance our willingness and level of participation, as well as alter hindering 
predispositions toward communal worship activities. Desiring to worship God will 
eradicate every excuse that influences the proclivity decrease involvement in Christian 


disciplines, which strengthen a believer’s faith and relationship with God. 


Replication 

The model can be replicated in various church settings and in para-church 
ministries, other prayer or worship venues, and houses of prayer. The practice of prayer 
requires a disciplined approach, inspired by one’s pursuit of God. It is a great disservice 
to God, ourselves, and others to approach the throne of God only when a need or 
requirement for an answer in difficult circumstances. God desires relationship, and we 
were created to have a bond with God the Father, by and through Jesus Christ. A union of 
such a divine privilege can only occur with a spiritual connection given by means of the 
Holy Spirit. To worship in sincerity requires fellowship, an abiding Presence of God, and 


a passion to seek a level of worship beyond the measures of our earthly awareness. 
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The methodology and instrumentation used in the study may be applied within 
any context or venue, even when faced with the challenges of denominational variances. 
The model of the Harp and Bowl Worship structure simply reflects the antiphonal 
concept of using biblical scriptures, spiritual songs or psalms, intercessors, musicians, 
and worship leaders. Lectionaries, scripted prayers, or a variant of prayer constructs or 
itineraries can be employed. A charismatic or ardent form of worship is simply a fervent 
and demonstrative outpouring of multi-faceted worship unto God. Confining earnest 
worship to a certain style or genre is gravely disconcerting and a disfavor to those 
engrossed in its magnificent enterprise. Therefore, denominational traditions, practices, 
and variant modes of worship can be implemented as models in whatever context the 
practice of worship requires evaluation, enthusiasm, and resurgence through the 
energizing work of the Holy Spirit. All worship unto God; our work, lives, mission, and 
communal activities: should be infused with passion, zeal, purpose, praise, adoration, and 
thanksgiving unto the glory of God, for the advancement of the Kingdom of God, and 


sharing of the Gospel of Jesus Christ—Redeemer and Savior of the world. 


APPENDIX A 


PROJECT COMMUNICATIONS AND CONSENTS 
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Informed Consent Form for Doctor of Ministry Program 
Dear Ministry Participant, 


Thank you for your willingness and interest in participating in the doctoral research 
conducted by Cynthia Carter-Smallwood. The research title is “Cultivating Increased Prayer 
Participation in a Corporate Prayer Setting: A Worshipful Prayer Experience.” Your active 
involvement is vital to the ministry research conducted at the Church on the North Coast- 
Lorain Campus. 


The objective of this ministry project is to evaluate the prayer ministry, prayer 
knowledge, and encourage enthusiastic participation during corporate prayer, and in general 
prayer-worship encounters. The models used will consist of an eight-week educational series 
concerning prayer, a pre-instructional survey to help guide the development of the course, a 
pre-course survey, and post-course survey to determine the effectiveness of the instruction. 
Two prayerful worship services, Harp and Bowl Prayer Encounters, designed based on the 
scriptures in 1 Chronicles 20:10-18 and Revelations 5:8 will be implemented as an extravagant 
experience of worship and prayer reflective of the Tabernacle of David style of worship. 


The course will consist of the doctrinal truths regarding prayer, a historical overview of 
the Church in prayer, components of prayer, praying with purpose and power, and communing 
with God. You will receive a prayer packet consisting of the course schedule, class handouts, 
information explaining “Harp and Bowl Prayer and Worship,” a timeline, and details 
concerning the extent of this project. 


During the course of this ministry research project, we will be exploring, learning, and 
growing together. This spiritual journey will hopefully enlighten and enrich our prayer culture 
at Church on the North Coast-Lorain Campus. Please feel free to truly experience the journey, 
and fully participate in order to engage in this ministry encounter. (At the conclusion of the 
eight week study, you will be invited to provide information regarding your prayer experience 
and encounter with God.) The information from all components of our research will be 
compiled and the results documented. 


Your involvement in the study is solely voluntary without compulsion or penalty for 
withdrawal of your participation. However, your commitment and full contribution is greatly 
appreciated, and encouraged in order to effectively evaluate and implement this prayer 
ministry project. Please feel free to contact me if you have any questions about the project or 
this consent form. 


L, the undersigned participant, have read the consent form and understand the above 
explanations, and give consent for use of information obtained due to my involvement in the 
research project Cultivating Increased Participation in a Corporate Prayer Setting. I 
acknowledge my participation is voluntary, and document my participation by my signature 
below. 


Research Participant Date 





Primary Researcher Date 


en sey EE PASSO Eh REA AT A AI 
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Informed Consent Interview Form for Doctor of Ministry Program 
Dear Ministry Participant, 


Thank you for-your willingness and interest in participating in the doctoral research 
conducted by Cynthia Carter-Smallwood. The research title is “Cultivating Increased Prayer 
Participation in a Corporate Prayer Setting: A Worshipful Prayer Experience.” Your active 
involvement is vital to the ministry research conducted at the Church on the North Coast- 
Lorain Campus. 


The objective of this interview is to evaluate the eight-week course and allow ample 
time for your input through a recorded interview. Your specific identity will be safeguarded 
and anonymous. General comments and trends will be published in the research document 
reflective of this project held at Church on the North Coast in Lorain, Ohio. 


Your involvement in the interview is solely voluntary. without compulsion or penalty 
for withdrawal. However, your commitment and full participation is greatly appreciated, and 
encouraged in order to effectively evaluate and implement this prayer ministry project. Please 
feel free to contact me if you have any questions about the project or this consent form. 


|, the undersigned participant, have read the consent form and understand the above 
explanations, and give consent for use of information obtained due to my involvement in the 
research project Cultivating Increased Participation in a Corporate Prayer Setting: A 
Worshipful Prayer Experience. I acknowledge my participation is voluntary, and document my 
participation by my signature below. 


Date 





Research Interview Participant 


Interviewer Date 
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April 11, 2014 


Kingdom Builders Cell Group 

c/o Nancy Hamilton 

Kingdom Seekers Cell Group Leader 
Church On The North Coast 

4125 Leavitt Road 

Lorain, Ohio 44053 


Dear Kingdom Builders Cell Group Members, 


Thank you for your participation in the doctoral project titled, “Cultivating Increased 
Prayer Participation In A Corporate Prayer Setting: A Worshipful Prayer Experience.” | 
enjoyed our interaction during this course of study, sharing the Harp and Bowl 
Encounters with you, and hearing your personal testimonies regarding the impact the 
recent prayer course exhibited upon your understanding of prayer and spiritual growth. 


As we discussed, your specific responses and identity will be safeguarded and 
anonymous. General comments and trends will be published in the research document 
reflective of this project held at Church on the North Coast in Lorain, and perhaps the 
results utilized to improve the prayer ministry within the church community. 


Your willingness to participate in this important project, and the love and kindness 
exhibited during the course of this work was beyond measure. This project was 
implemented due to your unparalleled steadfastness, eagerness, and participation in this 
academic endeavor. 


I appreciate the eight weeks and resources you have sown into my life and ministry, your 
compassion will never be forgotten, I am eternally grateful. Thank you again for your 
time and your passion to draw near to God. May our Lord bless and keep you. 


Yours in Christ, 
Rev. Cynthia Carter-Smallwood 


Corporate Prayer Leader 
Doctor of Ministry Project Leader 
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April 11, 2014 


Interview Participant 

UTS Doctorate Interview 

Church On The North Coast Project 
Lorain, Ohio 44053 


Dear 


Thank you for meeting with me today to conduct your personal interview for the doctoral 
project titled, “Cultivating Increased Prayer Participation In A Corporate Prayer Setting: 
A Worshipful Prayer Experience.” I enjoyed hearing your comments and the personal 
evaluation of the impact of the recent prayer course has exhibited upon your 
understanding of prayer. 


As we discussed, your specific identity will be safeguarded and anonymous. General 
comments and trends will be published in the research document reflective of this project 
held at Church on the North Coast in Lorain, and perhaps the results utilized to improve 
the prayer ministry within the church community. 


This project was implemented due to your commitment and participation in this academic 
endeavor. 


Thank you again for your time. May our Lord bless and keep you. 
Yours in Christ, 
Rev. Cynthia Carter-Smallwood 


Corporate Prayer Leader 
Doctor of Ministry Project Leader 


APPENDIX B 
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Pre-Treatment Prayer Questionnaire 


It is important that your responses are straightforward and accurately reflect your perspective. The 
reliability of this Project and the design of the course are dependent upon the honesty of your 
answers. It is crucial you feel comfortable completing this survey; therefore, your identity will be 
kept confidential. 


L 


10. 


LI. 


12. 


13. 


14. 


ED. 


How often do you pray (daily, weekly, monthly, etc.)? 
__Daily ___ Weekly __ Monthly ___ Other (please specify how often). 


When you pray do you pray solely to God? Yes__ No___ (specify to whom ) 
What time of day do you pray? 
Do you know what the doctrine of biblical prayer is? Yes__ No__ 


Have you ever received instruction on the biblical doctrine of prayer? 


Yes  No_.Ifyes how long ago 


—_—_ 


Do you see prayer as a Christian discipline? Yes__No__ 


Do you pray only when you are in the mood to pray? (When you are in the mood) 
Yes No _| 


Do you pray mostly when you are facing a crisis or when you need help from God? 
When you pray, how many minutes or how long do you pray? 


Do you believe prayer should be primarily preformed in privacy of the home or personal 
setting rather than in a congregational environment? Yes__ No__ 


Do you know what the concept of worshipful prayer means? Yes__ No__ 
Have you participated in a worshipful prayer experience? Yes__ No__ 


Do you parti¢ipate in the corporate prayer experience at Church on the North Coast? 
Yes No __ (if yes go to Question 14, if no proceed to Question 15). 


How often do you participate in Corporate Prayer? 
Now andthen _—ix/month —s2x/month__—s3x/month ___every Sunday 


The reason you do not participate in Corporate Prayer. (check the most important) 
____ Time Style of Prayer Don’t understand purpose ___ Music 
___ Personal relevance to me Too Loud Repetitious Too public 
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Prayer Knowledge/Value matrix: Level of Prayer Knowledge 


Influence on Prayer Participation 
Designing the Curriculum: Pre-Course Questionnaire 















~ Limited or No Participation! | 
(Knowledge Level Influence on 
Prayer) 


Participation 
(Knowledge Levei Influence on 




























| Broad Knowledge | 





13 % (3) who possessed 
knowledge of prayer, did not 
participate due to transportation, 
work schedule, or type of music 
utilized during the prayer 
service. 


26% (6) respondents had prior 
knowledge concerning the 
doctrine of prayer and participated 
in corporate prayer 















9% (2) had received instruction in 
prayer doctrine within the context 
and participated in corporate 

prayer. 






35 (8) respondents participated in 
corporate prayer events within other 
venues 













Limited 
‘Knowledge 
















31% (7) respondents did not 
understand the doctrine of prayer 
but participated in corporate prayer 


35 % (8) of those who did not 
understand or receive instruction 
on the doctrine of prayer, did not 
participate in corporate prayer 
within the context 













43% (10) respondents had not 
received instruction in prayer 
doctrine but participated. 





13% (3) of respondents believed 
prayer should be practiced 
primarily in a private setting, and 
did not participate in corporate 
prayer functions. 


9% (2) respondents participated less 
than one time monthly in corporate 
prayer activities 






Appendix B: Prayer Knowledge Influence on Participation 





' Limited participation consists of one time a month or less involvement in Corporate Prayer 
activities. 
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Prayer Knowledge/Value matrix: Level of Prayer Kk 


Influence on Prayer Participation 
Designing the Curriculum: Pre-Treatment Questionnaire 


Taught Doctrine Lack Instruction Corporate Prayer No or Limited 
Participation Participation 


@ High Participation/High Knowledge Limited Knowledge/High Participation 





& Limited Knowledge/Low Participation 


Appendix B: Prayer Knowledge Influence on Participation 


All participants, inclusive of cell group members and non-cell group members, 
participated in the pre-course curriculum questionnaire to aid in the design of the 
classroom learning modules. The non-cell group members were not permitted to 
participate in the pre-course questionnaires, post-treatment questionnaires, or research 
interviews functions. 
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Prayer Knowledge/Value matrix: Knowledge Influence on Prayer 
Disciplines 


Designing the Curriculum: Pre-Course Questionnaire 


Knowledge Level Influence on | Knowledge Level Influence on 
| | Prayer ; | Prayer 
Increased : 
Discipline/Prayer 43% (10) of respondents 9 % (2) respondents did not think 
‘Paradigms | thought prayer was a Christian prayer was a Christian Discipline 
discipline and did not practice prayer 
routinely. 
31 % (7) of respondents 
understood the concept of 22% (5) respondents did not view 
prayer as a mode of worship the concept of prayer as a mode of 
worship and did not participant 
52% (12) respondents practiced routinely 


daily prayer disciplines 


47% (11) respondents chose not to 
47% (11) prayed constantly reply to the question related to 
throughout the day their prayer habits.*' 


Limited 
Discipline/Prayer | 9% (2) of respondents only 22% (5) respondents had not 
Paradigms | prayed when faced with a life participated in worshipful prayer 
crisis. experiences/events. 


13 % (3) respondents did not 
participate in corporate or public 
prayer within the context. 





Appendix B: Prayer Knowledge Influence on Prayer Disciplines 


1 The trend of respondents withholding responses or excluding answers to questions within certain 
categories may be reflective of the participants’ familiarity with the researcher’s prayer leadership in the 
context and/or reluctance to reveal the practice of personal prayer habits. 


173 


Prayer Knowledge/Value matrix: Knowledge Influence on Prayer 


Disciplines 


lonnaire 


Designing the Curriculum: Pre-Treatment Quest 


sev 82 HA HI TESS OE NESEY NERA A AA NEI EI LAL ER ELAS UTC TA LEE AST, 


esses rs ete PMA APSE CCS LESLIE EAP EGER REAL O EEE ODADAS PELE BNE RE DYE ENA NEEL ICP LTR RD EEN IAPS EVES EI AEE VE ASAE TIE 


nN AORN BNE EAN 


prt en LSS NASTIEST RENNIE STOR RIE BA MATA A IOC BE TTT 


owen AR aR ION TOY AOL MEOEEE 


Prayer Knowledge Impact 


prt tN SGRPEBR MEET AUREL) SABC ASANO Na OS ih ISA: HCO LSE SVE SI RELL NRLM LEI OA NEM RE REP UES SOE TAE OPS PW EEE IRA TEAMED TEE NEE I I OREO AEST 


LGN NUAN ERS IODA AAT A EAA SIVARED TS LENESTON ENN DSS OSLO PH BSD PRES W EAS LERSIEIIN HOKE DDL IRENE CLI GALOIS OSLER GE DLE LOTTIE SDL EDIT ILO GY EPI LIE SES COG OEE 


seni ESIC NNR ATER EVERIO UO TERED NETEN ECEE TOLER LSD RE IATEL A SON IEIIAD OE TEI IEEE LINE ESE EE IREEE ONSEN ATEIAY TLE NSD DNS REEI IY ENROL LE REIL EIEN LO TEE IEA 


acunaracee mens 


De tH NALIN DRS COLA NOTA URES SEN 


tt RO ON IAA EERIE ESE VRORNE OHI E NOTA EEE SEIEE 





angen nora neue VD rE MEDI EERE RAO REE 


Practice Habits No or Marginal 
Prayer 
@ Knowlegde/Moderate Discipline 


Prayer as Worship 


Prayer as Discipline 
@ Enhance Knowledge/Increased Prayer Discipline 


CELADON RMN PRR ISSAR SEE DCH ERE ARES ACEC 


i 
see tt SB RNAS A A RE ORE EL PR RAE AIEEE TIDE PEE LEE EEE EN OYE B OE ENE LE IECE EEL LULLED EN BINT ERI DEEL ENE EE ENE Y ESL TE LAE DATEL EEE ETAT ELE 


‘@ Limited Knowledge/Decrease Prayer Discipline 


I cease nics SOSA SRE SEASHORE NEN 


= a gS OSAP DD AIT NBS A SRP A EC DELETED APSE HIE ECE IES! ESLER EEA SRE NEEEE BE ORME ISLA ED DIVE EEE EASED EET 


Prayer Knowledge Influence on Prayer Disciplines 


Appendix B 
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APPENDIX B: Cultivating Increased Prayer Participation in a 
Corporate Prayer Setting Lesson Plan 









| Lesson Title: 

Cultivating Increased Prayer Participation in a Corporate Prayer Setting: A Worshipful 

| Experience 

Purpose: This course is designed to provide Biblical impartation of knowledge regarding the 

| direct correlation of prayer and worship. In addition, prayer and worship events, known as Harp 
and Bowl Worship, will be scheduled on two occasions during the course to allow return 
demonstration of the course content. The prayer-worship events are a required component of the 

_course to receive maximum benefit from the planned instruction. Individuals who are 

participating in the research project must attend all components of the project activities to 

maintain the quality of the research outcomes and obtain maximum benefit of the instruction. _ 

Objectives: 

At the end of this course, the participant will: 

¢ Know how to cultivate a deeper intimacy with God during prayer 

¢ Develop an understanding of the biblical foundations of prayer 

¢ Understand the concept of prayer and how it is a component of your worship unto God 

° Recognize how God responds to worship-filled prayer 

¢ Cultivate a reverence toward God during times of prayer. 

Materials: 

-* Notebook 

e Pen 

¢ Journal 

¢ Commitment to participate in the required sessions 

¢ Desire to increase knowledge and understanding of worship-centered prayer. 

Procedure (step-by-step): 

Step One— One week of prayerful worship instruction. Worship and prayer in the classroom. 

Step Two— One week of prayerful worship instruction. Worship and prayer in the classroom. 

Step Three — One week of prayerful worship instruction. Worship and prayer in the classroom. 

Step Four — One additional week of prayerful worship instruction. One coordinated Harp and 

Bowl prayer-worship event in the main sanctuary with research participants and course only 

students. Observational research of project participants. 

Step Five — One week of prayerful worship instruction. Worship and prayer in the classroom. 

Step Six— One week of prayerful worship instruction. Worship and prayer in the classroom 

Step Seven — One week of prayerful worship instruction. Worship and prayer in the classroom. 

| Step Eight— One week of prayerful worship instruction. One scheduled Harp and Bowl prayer- 

| worship event in the main sanctuary with research participants and course only students. 

Administration of Post-Treatment Surveys to the project participants. 

| Post-Course Activity (Beginning week nine}— Administration of Interviews to designated project | 

participants. Interviews are voluntary and scheduled on an individual basis. | 


Treatment Assessments: 
Pre-Treatment Questionnaire Pre-Course Survey Post-Course Survey 
















































Selected Interviews Journal Entries 
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APPENDIX B: Eight-Week Corporate Prayer Worship Treatment Plan 


















Phase Four: 
In-Depth 
Interview 


| Phase Three: 
Reflective 
| Journaling 


‘Phase Two: 
Harp and Bowl 
(Prayer and 
Worship) 

Encounters 

In-Class Prayer 

Worship Encounter 

| with recorded music 











‘Phase One: Weekly 
Teaching 


Weekly 


Intervention 




















Class 
explanation of 
journaling and 
journals 
distributed 


Week Two | Biblical and In-Class Prayer Reinforcement 
Historical Truths | Worship Encounter | of journaling 
Concerning Prayer with recorded music _| 


Week Three | Doctrine of Prayer In-Class Prayer Voluntary 
| Worship Encounter | sharing of life 
with recorded music | encounters and 
impact of class 
instruction 
Live Prayer Worship | Voluntary 
Prayer Worship sharing of life 
‘Encounter with encounters and 
psalmists and impact of class 
musicians instruction 


_| Week Five Understanding the In-Class Prayer Reinforcement | 
Wonder of God Worship Encounter | of journaling 
Through Worship with recorded music | exercise 
Week Six Extravagance of In-Class Prayer Reinforcement 
=e aie a 
with recorded music | exercise 


‘| Week Seven | Defining Harp and -In-Class Prayer + Voluntary 
Bowl Worship Worship Encounter | sharing of life 

| with recorded music | encounters and 
impact of class 
instruction 


| Week One Defining Prayer and | 


Worship 












































Week Four Tabernacle of David 




















































Week Eight | Life Application: | Live Prayer Worship | Submission of | After Week 
Making Prayer Part Encounter with journals Eight 
|.of My Worship Unto | psalmists and | Teaching- 
God worship leader | Volunteer 


Post-course 
| interviews with 
participants 
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COURSE SYLLABUS 


Cultivating Increased Prayer Participation in a Corporate Prayer Setting: 
A Worshipful Experience 
Sunday Evenings. 6:30pm-8:30pm. February and April 2014 


INSTRUCTIONAL GOALS 


This study will offer biblical truths regarding prayer as a component of worship unto God. This course will 
investigate the fundamental foundations concerning prayer. We will examine biblical analogies of worship- 
centered prayer, while developing a clearer understanding of the concepts of worship and prayer. 


At the end of this course, you will: 
e Know how to cultivate a deeper intimacy with God during prayer. 
Develop an understanding of the biblical foundations of prayer. 
Understand the concept of prayer and how it is a component of your worship unto God. 
Recognize how God responds to worship-filled prayer. 
Cultivate a reverence toward God during times of prayer. 


NEEDS AND RESOURCES 


Course Requirements 
To successfully complete this course, you must: 
e Maintain an open-mind and willingness to learn. 
e Commitment to attend the eight scheduled teachings 
e Keep a prayer journal to document your prayer journey during the course 
e Attend the two Prayer-Worship events scheduled during the course. 


Required Materials 
To successfully complete this course, you will need: 
e Notebook 
e Pen 
e Journal 
e Desire to increase knowledge and understanding of worship-centered prayer. 


Additional Print Resources 
The following resources are not required but recommended for your prayer study and development beyond 
this course of study. 
e Stormie Omartian. The Prayer That Changes Everything, Harvest House Publishers, 2004. 
e Chuck Pierce. The Worship Warrior. Regal Books. 2002 
e The Song of Songs: The Divine Romance between God and Man. Watchman Nee. Living Stream 
Ministry. 1993. 


Online Resources 
The following website resources are not required but recommended for your prayer study and development 
beyond this course study. 

e International House of Prayer- Kansas City. http://www.ihopkc.org 

e God TV. http://www.god.tv/prayer_room 

e Prayer Awakening. Billye Brim Ministries. 

http://www.billyebrim.org/media/video/prayerarchives. 
e Pastor David Cho. http://www.davidcho.com/NewEng/prayer/board.asp 
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COURSE SCHEDULE 


Course Dates: Eight-Week Series. Sunday Evenings. 6:30pm-8:30pm. February 


2014-April 2014 


February 2, 2014 
February 9, 2014 
February 16, 2014 
February 23, 2014 
March 2, 2014 
March 9, 2014 
March 16, 2014 
March 23, 2014 
March 30, 2014 
April 6, 2014 


General Rules: 


Week One 

Week Two 

No Class Session 

Week Three 

Week Four Evening Worship Encounter 
Week Five 

Week Six 

Week Seven 

No Class Session 

Week Eight Evening Worship Encounter 


POLICIES AND PROCEDURES 


This course is design to provide a Biblical impartation of knowledge regarding the direct 
correlation of prayer and worship. In addition, prayer and worship events, known as Harp and 
Bowl Worship, will be scheduled on two occasions during the course. The prayer-worship events 
are a required component of the course to receive maximum benefit from the planned instruction. 
Individuals who are participating in the research project must attend all components of the project 
activities to maintain the quality of the research outcomes. 


ADDITIONAL INFORMATION 


The class contact information will be only used to notify class participants of cancellation of 
classes in the event of inclement weather. 


INSTRUCTOR CONTACT INFORMATION 


_.@.. Cynthia Carter-Smallwood 


® XXX-XXX-xxxx. Best to contact after Spm or leave a voice mail message’ 
® XXXXXXxXxxx@yahoo.com. Leave email anytime” 


' Contact number obscured to protect the privacy of the researcher. The contact information was included 
on the initial course outline given to the participants 


* Email information obscured to protect the privacy of the research. The email address information was 
included on the initial course outline given to the participants 


APPENDIX C 


PRE-COURSE ASSESSMENTS 


178 


179 


Client Code 
Pre-Course Assessment: Corporate Prayer Survey Question 


Please respond to the following True-False Questions regarding prayer knowledge and your personal experience. 
Place an (x) in the response box that best describes your position. On a scale of 1-5, 1= lowest rating, 


5= highest rating. The reliability of this Project is dependent upon the honesty of your answers. It is crucial you 
feel comfortable completing this survey. Therefore, your identity will be kept confidential. Completion of this form 


implies your consent to participate in this activity. 

| I have limited knowledge regarding God’s intent for prayer | ee ee I 
I have never attended a bible study or course on prayer | 
I never knew there was a Christian Doctrine of Prayer Re he tle ce Ie ee! 


I have attended course instruction on the Christian discipline 
of prayer at Church on the North Coast 


Prayer meetings focus on the relevant prayer issues we 
should place strong emphasis. 
I am not sure what are the disciplines of Christian prayer 


Pe ceeeell awe llc ne fe el 
eet Eh dnl 
today | 
Christian doctrines and general Christian disciplines are not 
applicable to the Church. They limit our spirituality and 
freedom. | 


I do not pray as much as I should but believe it is ok. Ree, oie ee 


I want to increase my knowledge about prayer fo 
I believe I know all I should about prayer | 


Increasing my knowledge about prayer doctrine and purpose 
will motivate me to pray more. 


Church on the North Coast actively encourages personal 
participation in prayer 


Church on the North Coast actively encourages 
congregational participation in prayer | 
Church on.the North Coast promotes prayer as a priority and 
discipline for all believers. 
Prayer is worship unto God. 


Prayer is solely a means to communicate my needs and 
desires to God 


Prayer has a prominent role in my Christian walk 










Strongly 
Disagree 


Strongly | Agree | Neither 








Survey Questions 






























Z 
AS 
Ge 


Appendix C: Pre-Course Assessment Questionnaire 


ccecquestionnaire201 4 
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Pre-Course Assessment: Corporate Prayer Survey Question Analysis 


Please respond to the following Survey Questions regarding prayer knowledge and your personal 
experience. Place an (x) in the response box that best describes your position. On a scale of 1-5, [= 
lowest rating, 5= highest rating. The reliability of this Project is dependent upon the honesty of your 
answers. It is crucial you feel comfortable completing this survey; therefore, your identity will be 
kept confidential. Completion of this form implies your consent to participate in this activity. 


Survey Questions 







Respondents Answers 


Strongly Agree or | Strongly Did Not 
Agree Agree | Disagree | Disagree | Disagree | Respond_ 
Bite eee 


I have limited knowledge regarding God’s intent for 2 | 3 | 
prayer. 2 3 10 ] 4 3 
1 ; 


10 


2. Ihave never attended a bible study or course on prayer. 2. te 
3. Inever knew there was a Christian Doctrine of Prayer. fe ee te 


4. [have attended course instruction on the Christian 

discipline of prayer at Church on the North Coast. - 
Prayer meetings focus on the relevant prayer issues we 
should place strong emphasis. 


Lak! 
are. | 3 2 
| ee dg 
relevant today. 4 | 
8. 


Christian doctrines and general Christian disciplines are 
not applicable to the Church. They limit our spirituality 
and freedom. 


















5. 


- 






12. Increasing my knowledge about prayer doctrine and 
purpose will motivate me to pray more. __ 

13. Church on the North Coast actively encourages personal 

participation in prayer. 

14. Church on the North Coast actively encourages 
congregational participation in prayer. Z 

15. Church on the North Coast promotes prayer as a priority 
and discipline for all believers. 


17. Prayer is solely a means to communicate my needs and | | 
desires to God. | 1 3 3 
18. Prayer has a prominent role in my Christian walk. need ee 


| Appendix C: Pre-Course Assessment Questionnaire N=23 
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Pre-Course Assessment: Corporate Prayer Survey Statistics 


Please respond to the following Survey Questions regarding prayer knowledge and your personal 
experience. Place an (x) in the response box that best describes your position. On a scale of 1-5, 1= 
lowest rating, 5= highest rating. The reliability of this Project is dependent upon the honesty of your 
answers. It is crucial you feel comfortable completing this survey; therefore, your identity will be 
kept confidential. Completion of this form implies your consent to participate in this activity. 







‘Survey Questions 





Strongly agree=5, Agree=4, Neither Agree or Disagree=3, Disagree=2, - ae 
Strongly Disagree=1, Median Range 
No Response to questions=not coded but counted 


1. Ihave limited knowledge regarding God’s intent for prayer. 






Mean _ 






No 
Qo 


ho 
NO 


bho 
ws 


2. Ihave never attended a bible study or course on prayer. 
3. Inever knew there was a Christian Doctrine of Prayer. | 


4. Ihave attended course instruction on the Christian discipline 
of prayer at Church on the North Coast. 

5. Prayer meetings focus on the relevant prayer issues we should 
place strong emphasis. 

6. Lam not sure what the disciplines of Christian prayer are. 


7. The history of prayer in the Christian Church is not relevant Zot 
today. 


8. Christian doctrines and general Christian disciplines are not 2.4 
applicable to the Church. They limit our spirituality and 
freedom. | 

2 


| 12. Increasing my knowledge about prayer doctrine and purpose 
will motivate me to pray more. 

13. Church on the North Coast actively encourages personal 
participation in prayer. 

14. Church on the North Coast actively encourages 

congregational participation in prayer. 

15. Church on the North Coast promotes prayer as a priority and 

discipline for all believers. 

16. Prayer is worship unto God. 


| 17. Prayer is solely a means to communicate my needs and desires 
to God. 


18. Prayer has a prominent role in my Christian walk. 


N=23 


2 
a: 


8 
9 


- 


wo 
Wa 


ie 


| - 
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Pre-Test Question # | 


Limited Understanding Regarding the Intent of 
Prayer 










10, 43°, gm 










3, 13% 4,17% 






3, 13% 
- ce ££ , 2,9% 


No Response Strongly Disagree Neither Agree Agree Strongly 
Disagree or Disagree Agree 









tw of 
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Median— 4 Range— 1 
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Pre-Course Question # 2 


Lack of Exposure to Biblical Studies on Prayer 










10, 43% @ 






MBB 3.22% 
ae 4,17% 






y 23 LT” —- 

















Disagree Neither Agree Agree Strongly Agree 
or Disagree 


Strongly 
Disagree 


No Response 
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N=23 
Mean— 2.5 Mode— 2 


Median— 3 Range— 4 
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Pre-Course Question # 3 


Lack of Knowledge of Prayer Doctrine 


Ea CO 10, 43% fe 


—4,17% 


No Response Strongly Disagree Neither Agree Agree Strongly Agree 
Disagree or Disagree 
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N=23 
Mean— 2.6 Mode— I 


Median—3 Range— 4 
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Pre-Test Question # 4 


Prior Participation in Prayer Instruction 








10, 43% nee . 


3, 13% 












No Response Strongly Disagree Neither Agree Agree Strongly 
- Disagree or Disagree Agree 
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N=23 
Mean— 2.8 Mode— 1 


Median— 4 Range— 4 
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Pre-Course Question # 5 


Prayer Activity Foci Are Relevant 


10,43% go 


No Response Strongly Disagree Neither Agree Agree Strongly Agree 
Disagree -or Disagree 
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N=23 
Mean— 3.9 Mode— 4 


Median— 4 Range—3 
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Pre-Course Question # 6 


Unaware of the Discplines of Prayer 


10,43% ge 


No Response Stronply Disagree Neither Agree Agree Strongly Agree 
_ Disagree or Disagree 
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N=23 
Mean— 3.5 Mode— 5 


Median— 4 Range— 4 
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Pre-Course Question # 7 


Church History Lacks Revelancy 
Concerning Prayer 


















Neither Agree Agree Strongly Agree 
or Disagree 


Strongly Disagree 


Disagree 


No Response 





Appendix C: Pre-Course Question #7 Analysis 


N=23 
Mean— 2.1 Mode— 2 


Median— 2 Range— 4 
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Pre-Course Question # 8 


Christian Doctrines and Disciplines Limit 
Freedom and Impede Spirituality 





10, 43% ge 











No Response Strongly 
Disagree 








Neither Agree Agree Strongly Agree 


or Disagree 


Disagree 
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Mean— 2.4 Mode— 1 


Median— 2 Range— 4 
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Pre-Course Question # 9 


Limited Prayer Discipline is Acceptable 















Strongly Disagree Neither Agree Agree Strongly Agree 
Disagree or Disagree 


No Response 





Appendix C: Pre-Course Question #9 Analysis 


N=23 
Mean— 2.4 Mode— 1 


Median— 2 Range— 4 
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Pre-Test Course # 10 


Desire to Increase Knowledge of Prayer 


No Response Strongly Disagree Neither Agree Agree Strongly Agree 
Disagree or Disagree 





Appendix C: Pre-Course Question #10 Analysis 


N=23 
Mean— 4.8 Mode— 5 


Median— 5 Range— | 
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Pre-Course Question # 11 


Believe Prayer Instruction Not Require 


1,5% 


<—_ 


No Response Strongly Disagree Neither Agree Agree Strongly Agree 
- Disagree or Disagree 





Appendix C: Pre-Course Question #11 Analysis 


N=23 
Mean— 2 Mode— 2 


Median— 2 Range— 4 
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Pre-Course Question # 12 













Increased Prayer Knowledge 
Motivates Prayer Participation 










10, 43% <a 






1,5% 





Strongly Disagree Neither Agree Agree Strongly Agree 


Disagree or Disagree 


No Response 


Appendix C: Pre-Course Question #12 Analysis 


N=23 
Mean— 4.5 Mode— 5 


Median— 5 Range— 1 
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Pre-Course Question # 13 


The Context Church Encourages 
Personal Prayer Disciplines 


















6.26% _ 







No Response Strongly Disagree Neither Agree Agree Strongly Agree 
Disagree -or Disagree 


a S - s 











Appendix C: Pre-Course Question #13 Analysis 


N=23 
Mean-— 4.4 Mode— 5 


Median— 5 Range— 3 
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Pre-Course Question # 14 


The Context Church Encourages 
Corporate Prayer Participation 










10,43% go 





6, 26% 










Strongly Agree 















No Response Strongly Disagree Neither Agree Agree 
Disagree or Disagree 
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N=23 
Mean-— 4.4 Mode— 5 


Median— 5 Range— 3 
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Pre-Course Question # 15 











The Context Church Promotes Prayer as a 
Priority in Community and Personal Prayer 


10,43% am 





5, 22% 







4,17% 








No Response Strongly Disagree Neither Agree Agree Strongly Agree 


Disagree or Disagree 





Appendix C: Pre-Course Question #15 Analysis 


N=23 
Mean— 4.5 Mode— 5 


Median— 5 Range— 1 
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Pre-Course Question # 16 


View Prayer as Worship Unto God 


10, 43% . é : Z 


No Response Strongly Disagree Neither Agree Agree Strongly Agree 
- Disagree - or Disagree 


—_ 





Appendix C: Pre-Course Question #16 Analysis 


N=23 
Mean— 4.7 Mode— 5 


Median— 5 Range— | 
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Pre-Course Question # 17 


Prayer is solely a Means to Communicate 
Personal Needs and Desires to God 


10, 43% gis 


No Response Strongly Disagree Neither Agree Agree Strongly Agree 
Disagree or Disagree 





Appendix C: Pre-Course Question #17 Analysis 


N=23 
Mean— 2 Mode— 2 


Median—1.5 Range—4 
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Pre-Course Question # 18 


Prayer Plays A Dominate Role 
in Christian Life 


10, 43% 


No Response Strongly iisaeie: Neither ee eee “‘Seongly ees 
Disagree - or Disagree 





Appendix C: Pre-Course Question #18 Analysis 


N=23 
Mean— 4.8 Mode— 5 


Median— 5 Range— | 
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Cultivating Increase Prayer Participation in a Corporate Prayer Setting. 
February 2, 2014 
Week 1 


Worship Is 
Celebrating God for Who He 


is and Not Want He Given Us 
Psalms 35:18 





What is Prayer? 

Unless prayer is ground in the foundation of sound biblical principle, it becomes a 
magic formulation, wishful thinking, or therapeutic meditation Georgia Harkness, 
author of Prayer and the Common Life.' 


Prayer is vehicle, which bring us in communion with God. Prayer is submitting 
the inner most desires of our souls to God in a reciprocal relationship of sharing. 
However, prayer without worship (reverential consideration of who He is) is dry, barren, 
self-centered, and void. 


Prayer is the psychological act by which the soul seeks and finds contact, 
conscious contact, or communion, with God. In the first instance, it is not asking for 
anything, it is not petition; all it seeks is God Himself.” 


In Christian worship prayer is a natural accompaniment because God is perceived 
as a personal being, a Loving Father with whom mutual communication and response is 
an expectation. —-Georgia Harkness” 


The purpose of prayer is to establish God’s will upon the earth. United in prayer 
to see His glory revealed. 


When we pray, it is through this avenue that we enter into communion, 
conversation, and fellowship with a Triune God. During these times, we express and 
make known our praise, adoration, thanksgiving, requests, confessions, petitions, desires, 
emotions, and submit our will to God." 





* Georgia Harkness. Prayer and the Common Life. (Nashville, TN: Abingdon Press 
2005), 25. 


? James Hastings. The Christian Doctrine of Prayer. (Edinburgh, ENG: T&T Clark, 
1915), 34. 


* Ibid. 37. 


* Miles Munroe. Understanding the Purpose and Power of Prayer: Earthly License For 
Heavenly Interference. (New Kensington, PA: Whitaker House, 2002), 47. 
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Forms and Examples of Prayer 
Intercession (Agreement, Warfare)-to act on behalf of another. Acts 4:24-3 r 
Confession-public (corporate) or private (personal) Acts 16:30-34° 
: Petition-seeking personal requests of God-asking, seeking, and knocking. Acts 
16:25 
Extempore-private, spontaneous prayers 
Liturgical-public (corporate) worship 


What is Worship? 
Worship is ascribing and demonstrating glory to God. Worship is the outpouring 
of our heart and soul unto a Triune God®.—C. Peter Wagner. 


The focus of worship is Jesus Christ. It is not an experience, an atmosphere, or a 
method or style of singing. We worship God in spirit-God is spirit. Our renewed spirit 
connects with Holy Spirit as we commune with God. 


Words to Remember 
Shachah’ (shaw-khaw)— means prostration; to prostrate (bow, stoop, crouch) 


oneself in a reverent posture toward: God.'° 
Psalms 95:6"! 


Cegid'” (Seg-eed}— means to prostrate. This manner of worship is personally 
accompanied by heart-felt devotion and true allegiance to God.”” 

Psalms 45:11'* So shall the King greatly desire thy beauty: for he is thy Lord; and 
worship thou him. 


> NKJV. | 

° NKJV. 

“NKJV. 

°C. Peter Wagner. Worship Warrior, (Ventura, CA: . Regal Books, 2002), 26. 

° ELE. Carpenter & P. W. Comfort. Holman Treasury of Key Bible Words. 200 Greek and 
200 Hebrew Words Defined and Explained, (Nashville, TN: Broadman & Holman Publishing, 
2000), 80 

” Ibid. 

“ NKJV 

~ Carpenter and Comfort, 80-81. 


3 Bible Word Study. Logos Software. 2013. Accessed January 31, 2014 


“NKIV 
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-Proskyned'” (pros-koo-ne-o)—means to bow, to kiss toward the Superior 
(God).'° Pros-towards 
Kuneo-kiss 
Song of Solomon, Revelation 5:7, 8:4 (different mention of prayer and worship) | 1:15"7 


Latreuo (lat-ryoo-o)—means to minister to God. Divine service. Worshiper.'° 
Chronicles 16:4, 1 Peter 2:5'” : 


Man is designed, created, redeemed, and sustained by God. Man’s, 
(bhumankind’s), whole subsistence is a gift. Through our entire existence, dependence and 
indebtedness to God: we are created to worship Him. —-Lamar Boschman, author of 
Future Worship.” 


_Reasons God created humanity: 

e Tobe with him. God inhabits our worship. Ps 22:37 
e To glorify Him 

e To worship Him 

e To adore Him 


Our posture innately is one of worship. Human’s seek to worship (revere) a Being 
greater than oneself. 


Worship is not defined as music in the Bible-we tend to think worship is solely 
related to music. It is only a component or one of the many vehicles we use to display our 
obeisance to God. 


God is the receiver of our worship. All true worship is God-centered. Not focused 
on the praise leader, praise team, human abilities, or superficial desires (what satisfies 
us). So not only is prayer an element in gospel-worship, that worship is shapeless without 
prayer. 





2 Galpeiter and Comfort, 81. 

*° Ibid. 

“NKJV. 

** Carpenter and Comfort. 

“NKJV. 

*° 7 amar Boschman, Future Worship. (Ventura, CA: Renew Books, 1999), 47. 
* NKJV. 


22. A. Elwell & B. J. Beitzel, Baker Encyclopedia of the Bible. Grand Rapids, MI: 
Baker Book House, 1988), 1503. 
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Cultivating Increase Prayer Participation in a Corporate Prayer Setting. 
February 9, 2014 
Week 2 


Worship Is 


A personal encounter with God in which one 
expresses love for God, concentrates on His attributes, 
and brings the focus back to Him-Jack Hayford 
(Manifest Presence, 2005) 





Further Biblical and Historical Truths Concerning Worship 


Worship- An expression of reverence and adoration of God.' 
1) Changes in biblical worship 1900-450. BC 
a) Abraham —The wandering nomad 
i) built altars 
ii) offered sacrifices 


b) Moses 
i) Tabernacle served as a portable sanctuary (also known as tent of meeting). 


c) Solomon 
i) lavish temple in Jerusalem which lasted more than three centuries until its 


destruction in 586 B.C. 


d) After the Babylonian exile in 
i) New Temple rebuilt 


e) After Roman destruction in A.D. 70 
i. Temple foundations remained 
ii. | Wailing Wall-western wall Jews (and Christians pray today) 


As form of worship changed with times and situations, its heart and center did not. 
God revealed himself to Abraham, promising that his children would inherit the land of 
Canaan. Abraham demonstrated his faith through prayers and sacrifice. 


' Walter A. Elwell, and Barry J. Beitzel, Baker Encyclopedia of the Bible. (Grand Rapids, 
MI: Baker Book House, 1988), 2164-2166. 
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Throughout the biblical period listening to God’s Word, prayer, and sacrifice 


constituted the essence of worship. 
Modern people tend to restrict worship to what happens in church on Sunday. Ancient 


Israel had a much broader concept of worship, offering worship in the home as well as in 
the temple several times a day, not merely on the Sabbath and at great festivals. 


Worship involved the individual, the family, and the whole nation. 


In the Home.’ 
1. Constant meditation on the Laws of God is emphasized: 
a) “You shall talk of them when you sit in your house, and when you walk by the 
way, and when you lie down, and when you rise” (Deut. 6: De 
i) Children must be taught the Law and its significance (Deut. 6:7, 20-25).* 


b. Law on the doorposts of Jewish homes. 
i. Custom of putting up the Mezuzot. These were little boxes containing 
verses of the Law displayed on the door of the house. 
ii. Every garment had tassels at its corners to remind its weaver to obey the 
Law (Num. 15: 38-40). 


Keeping up these customs provided the faithful Israelite with occasions for worship 
each day and was a reminder of God’s grace and demands. 


c. The practice of saying grace before and after meals, which Jesus and later Jews 
followed (Luke 9:16°; John 6:11 ) 


d. The practice of personal prayer. The great saints of the OT were people of 
prayer who interceded for the needs of others 
i. Genesis 18: 23-32 *_Moses; 
ii. | Exodus 32:11-13°-—Moses; 


* Elwell, and Beitzel, 2164-2166. 
> NRSV 

* Ibid. 

Ibid. 

° Ibid. 

"Ibid. 


8 Ibid. 
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iii. 1 Samuel 12:23'° 

iv. Ezekiel 9:6-15"! 

v. Daniel prayed three times a day. Daniel. 6: 13° 

vi. while the psalmist rose at midnight to praise God (Ps.119: 62)'°. 


Family Worship in the Temple. - 
1. From time to time, every family visited the temple in Jerusalem. 
a) Eight days after a baby boy was born, he was circumcised to mark his 
membership in Israel. 
b) month or two later the baby’ s mother went to the temple to offer 
sacrifice (Leviticus 12), Luke 2:22-24"). 


2. Animal Sacrifices 
i) Animals were sacrificed in the lambing and calving season. (Ex. 22: 30)'”. 
ii) beginning of the harvest season- first fruits was offered 
iii) at the end of the harvest season, a tenth of all the harvest, the tithe, was 
given to the priests as God's representatives (Num. 18: 21-32)". 
Deuteronomy 26: 515’ gives a typical prayer for use on such occasions. 
3. Sacrifices for more personal reasons. 
(a) In acrisis vows could be made and sealed with a sacrifice (Genesis 28:18- 
227°. 1 Samuel 1:10, 11°). 


” Ibid. 

'ONKJV. 

"' Ibid. 

? Ibid. 

3 Tid. 

‘4 Elwell and Beitzel. 
 NIKV 

'° Ibid. 


7 Thid. 
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(b) When the prayer was answered, a second sacrifice was customarily offered 
(Genesis 35:3, 1477; 1 Samuel 1:24, 257°). 

(c) Serious sin or serious sickness was occasions for sacrifice (Leviticus 4, 5, 
13-15)". 


All the animals offered in sacrifice had to be unblemished. Only the best was good 
enough for God, and sacrifices which cost the worshiper nothing were unacceptable. 
With the obligation to bring tithes and firstlings, worship in OT times could be extremely 
expensive. 


4. Personal Responsibility and Significance to the worshiper 


The worshiper brought the animal into the temple court. Standing there before the 
priest, he would place one hand on its head, thereby identifying himself with the animal, 
and confessed his sin or explained the reason for offering the sacrifice. Then the 
worshiper killed the animal and cut it up for the priest to burn on the great bronze altar. 
Some sacrifices (burnt offerings) involved the whole animal being burnt on the altar. In 
others, some of the meat was set aside for the priests, and others the worshiper and his 
family shared. But in every case, the worshiper killed the animal from his own flock with 
his own hands. These sacrifices expressed in a vivid and tangible way the cost of sin and 
the worshiper’s responsibility. The animal represented the worshiper, dying that he might 
live. As the worshiper killed the animal, he recalled that sin would have caused his own 
death, had God not provided an escape through animal sacrifice.” 


Old Testament sacrifices are and were a type (or shadow) of cost of sin and the 
sacrifice Jesus the Christ would ultimately pay for the remission of the transgressions 
of humankind. 


*! Thid. 
** Thid. 
* Thid. 
* Thid. 


°° 1H. Marshall, “Worship.” In New Bible Dictionary. eds. D. R. W. Wood, A. R. 
Millard, J. I. Packer, & D. J. Wiseman. (Downers Grove, IL: InterVarsity Press, 1996), 1250. 
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National Worship in the T. emple.”° 


5. Three times a year all adult men went to the temple to celebrate the national 
festivals (Exodus 23: a ; Deuteronomy 16:16°°): 
a) Passover (held in April)”’ 
b) the Feast of Weeks (held in May)” 
c) the Feast of Booths or Tabernacle (held in October)”’. 
d) Day of Atonement” 


These festivals were tremendous occasions. Hundreds of thousands of people 
converged on Jerusalem. They would stay with relatives or camp in tents outside the 
city. The temple courts would be thronged with worshipers. The temple choirs sang 
psalms appropriate for the festival, while the priests and Levites offered hundreds, 
and at Passover thousands, of animals in sacrifice. Groups of worshipers carried away 
with emotion would break forth into dancing. Those of more sober temperament were 
content to join in the singing, or simply pray quietly.” 


Each of these three festivals lasted a week, but there was one day in the year which 
was totally different, the Day of Atonement, when everyone fasted and mourned for their 
sins. On this day, the high priest confessed the nation’s sins as he pressed his hand on the 
head of a goat. Then the > goat was led away into the wilderness, symbolizing the removal 
of sin from the people.’ * (Leviticus 16). 


26 Ewell and Heizel 
77 Thid. 

*8 Ibid. 

*” Thid. 

* Tid. 

31 Ibid. 

* Ibid. 

3 Tid. 

* Tbid., 1261 


> NKIV 
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Priestly Worship in the Temple. oe 


At the festivals, the temple services reached a great climax as the whole nation 
participated in worship. But every day in the temple priests offered sacrifices morning 
and evening, sacrificing extra animals on the Sabbath and at the beginning of each month. 
Numbers 28, 29°’ gives a full list of the sacrifices that had to be offered throughout the 
year. The priests also kept the lights on the golden candlestick burning and provided the 
loaves that sat on the golden table in the Holy Place (Leviticus 24). There was also a 
temple choir, which sang as the sacrifices were offered.*® (1 Chronicles 23:30, 3 I 


The End of Temple Worship.” 


After the destruction of the first temple: 
1. synagogues were developed for public worship. 
2. The services were more like modern church worship, consisting exclusively of 
prayer, Bible reading, and preaching without sacrifices. 
3. When the second temple was destroyed in A.D. 70, synagogues became the only 
places where Jews could worship in public. There were no more sacrifices. 


The NT sees this as fitting, for Jesus was the true Lamb of God. Thanks to his death 
there is no need for further animal sacrifice The OT sacrifices illustrate Jesus’ 
achievements in bringing peace between man and God.*! (Heb. 8:5)”. 

Yet Christians are still to meet together for public worship. (Acts 2:46, 47°”; Heb. 
10:25**). The OT provides a model of true worship. Every home should be a church and 
every meal an act of worship. Each human family is a part of the greater family of God, 
who should meet together to celebrate their redemption from sin and the new life Christ 
has brought through his death and resurrection. (See Temple Illustrations pgs. 175-178). 

°° Ewell and Beitzel. 
*” Thid, 

** Williams. 

39 NKJV 

*° Ewell and Beitzel. 
“' Ibid. 

* Ibid. 

*Thid. 


“ Thid. 
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Significance 


Theologically, the tabernacle as a dwelling-place of God on earth is of immense 
importance, as being the first in the series: tabernacle, Temple, the incarnation, 
the body of the individual believer, the church. It follows from the fact that the 
tabernacle was built to God’s design as ‘a copy and shadow of heavenly things’ 
(Heb. 8:5)" that its symbols conveyed spiritual meaning to the Israelites of the 
time. 


Worship and pray should flow from a heart connected and centered on God. We 
must allow the Holy Spirit to penetrate pass the walls we construct within a lives and 
heart. He knows all and sees all (he knows our heart anyway) yet he loves us despite of 
ourselves. We must stop playing the religious games in our hearts and minds. 


New Testament Worship 

God calling forth his people to worship is exhibited in the shadows and type of 
the Old Testament-covenantal relationship. 

Heart of biblical worship —God speaks and we respond. God speaks through his 
word, through his Son, through Holy Spirit, and we respond in covenant faithfulness 
through our words, our sons, our bodies, and our service to each other, and ultimately the 
world.”” 

Christ Our High Priest and Holy Sacrifice 

So Christ has now become the High Priest over all the good things that have 

come. He has entered that greater, more perfect Tabernacle in heaven, which was 

not made by human hands and is not part of this created world. With his own 

blood—not the blood of goats and calves—he entered the Most Holy Place once 

for all time and secured our redemption forever. Under the old system, the blood 
© Ibid. 


*© 1D. W. Gooding. “Tabernacle,” In New Bible Dictionary. eds. D. R. W. Wood, I. H. 
Marshall, A. R. Millard, J. I. Packer, & D. J. Wiseman.{ Leicester, ENG.; Downers Grove, IL: 
InterVarsity Press, 1996), 152-158. 


*’ Matt Bowell. Doxology and Theology: How the Gospel Forms the Worship Leader. 
(Nashville: B & H Publishing Group, 2013), 128. 
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of goats and bulls and the ashes of a young cow could cleanse people’s bodies 
from ceremonial impurity. Just think how much more the blood of Christ will 
purify our consciences from sinful deeds so that we can worship the living God. 
For by the power of the eternal Spirit, Christ offered himself to God as a perfect 
sacrifice for our sins. That is why he is the one who mediates a new covenant 
between God and people, so that all who are called can receive the eternal 
inheritance God has promised them. For Christ died to set them free from the 
penalty of the sins they had committed under that first covenant. Now when 
someone leaves a will, it is necessary to prove that the person who made it is 
dead. The will goes into effect only after the person’s death. While the person 
who made it is still alive, the will cannot be put into effect. 

That is why even the first covenant was put into effect with the blood of an 
animal. '? For after Moses had read each of God’s commandments to all the 
people, he took the blood of calves and goats, along with water, and sprinkled 
both the book of God’s law and all the people, using hyssop branches and scarlet 
wool. Then he said, “This blood confirms the covenant God has made with you.” 
And in the same way, he sprinkled blood on the Tabernacle and on everything 
used for worship. In fact, according to the law of Moses, nearly everything was 
purified with blood. For without the shedding of blood, there is no 

forgiveness. That is why the Tabernacle and everything in it, which were copies of 
things in heaven, had to be purified by the blood of animals. But the real things in 
heaven had to be purified with far better sacrifices than the blood of animals. For 
Christ did not enter into a holy place made with human hands, which was only a 
copy of the true one in heaven. He entered into heaven itself to appear now before 
God on our behalf. And he did not enter heaven to offer himself again and again, 
like the high priest here on earth who enters the Most Holy Place year after year 
with the blood of an animal. If that had been necessary, Christ would have had to 
die again and again, ever since the world began. But now, once for all time, he has 
appeared at the end of the age to remove sin by his own death as a sacrifice. And 
just as each person is destined to die once and after that comes judgment, so also 
Christ died once for all time as a sacrifice to take away the sins of many people. 
He will come again, not to deal with our sins, but to bring salvation to all who are 
eagerly waiting for him.( Heb. 10:11-28). es 


Christ is the High Priest of our worship. Worship extended unto the Lamb of 
God, honors God the Father for the eternal gift of redemption established through the 


covenantal and atoning sacrifice of Jesus Christ. 


48 NLT. 
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New Testament Call to Worship 
1. Call to Worship/Call to Gather-God summons the assembly to worship.” 


2. Purification/Confession-God calls us to confess our sins, and receive His 
cleansing through Christ J esus.”” 


3. Consecration/Ascension/Praise- God invites us and enables us to ascend into 
the 3™ heaven through the Holy Spirit-where we lift up our hearts with joyful 
praise enjoined with the saints and heavenly host.°' (Heb. 1 297993)" 
Worshiping with the host of heaven in the heavenly Jerusalem. (Rev. 4:11- 
14). 


4. Word/Scripture/Teaching/Preaching- We are invited before God’s throne as 
he speaks to us in the preaching/teaching/reading/hearing of his word. * The 
rhema (spoken) and logos (written) word is full of power to transform, and 
consecrate our lives. 


5. Communion/Lord’s Supper- God has made available to us to engage in 
celebration and remembrance of the everlasting covenant we are partakers 
of through and in Jesus Christ.°° It is a celebration of peace, liberation, and 
sonship. ”’ 


” Bowell. 
*” Thid. 

*! Ibid. 

°° NLT. 

3 Tid. 

* Ibid. 

° Ibid. 

°° Thid. 


7 Thid. 
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6. Blessing/Equipping for evangelism/Ministry of reconciliation— God send 


us forth with blessing and empowerment to make disciples of all nations.”® 
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°° Alfred Edersheim. The Temple, Its Ministry, and Services as They Were at the Time of 
Jesus Christ. (Bellingham, WA: Logos Bible Software, 2003), 152-158. 
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Ezekiel’s Vision of the Apocalyptic Temple” 





The prophet Ezekiel was shown a vision of the Third Temple in $72 BC, 
just years after the First Temple was destroyed and before the Second 

Temple was built. Though the destruction of the Second Temple 

‘eccurred in AD 70, a third temple has not yet been consirucied., 


GRAPPRC BY RARDEL MULTREEDIA, GOPYRIGHT 2008 LOGOS BSGLE SOFTWARE 


Figure 2 





© Ibid. 
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Plan of the Temple during the Time of Jesus (Herod’s Temple)” 
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Comparison of Worship Structures” 
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Significance of Structure Temples and Spiritual Temples of God 

Every believer in Christ is an spiritual temple for the dwelling of God. 

Malachi 3:1 states , “Behold, I will send my messenger, and he shall prepare the 
way before me; and the Lord whom ye seek, shall come to his temple, even the 
messenger of the covenant, whom ye delight in: behold, he shall come saith the Lord of 
hosts.”” 

Know ye not that you are the temple of God, and that the Spirit of God dwelleth 
(dwells) in you. If any man defiles the temple of God, him shall God: for the temple of 
God is holy, which temple you are. 1 Corinthians 3:17-18. 

What? Know you not that your body is the temple of the Holy Ghost which is in 
you, which you have of God, and ye are not your own? (1 Corinthians 6: 19). 

Now therefore ye are no more strangers and foreigners, but fellow citizens with 
the saints, and of the household of God: And are built upon the foundation of the apostles 
and prophets, Jesus Christ himself being the chief cornerstone. In whom all the building 
fitly framed together growth unto a holy temple in the Lord: In whom ye also are builded 


together for an inhabitation of God through the Spirit. (Ephesians 2:19-21).°° 


° NKIV 
“NKJV 


& NKJV 
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Cultivating Increase Prayer Participation in a Corporate Prayer Setting. 
February 9, 2014 
- Week 3 











| Worship Is 
Prayer is related to our inborn hunger for God. 
Prayer is not for God’s benefit, but for ours. 
Robert and Debra Bruce 
Reclaiming Intimacy (1996) 


Doctrinal Truths Concerning Prayer 
What is the Doctrine of Prayer and what does it mean? 

When we stand in awe of God. It releases a sense of wonderment, hunger, and 
pursuit of His presence. Anne Boyles, author of Meeting God Through Worship, states 
when we stand in awe of God, it results in an emptying of ourselves. We become replete 
of the need to stand out, to be seen, or to make a statement.’ 

Awe relates to sensing the dignity of things, a realization that it stands for 
something supreme. Awe is the sense of the transcendence beyond all natural things. It 
enables us to see into the essence and mystery of the divine—to sense the ultimate within 


the common and the simple rising above into the eternal.’ 


' Anne Broyles. Meeting God Through Worship. (Nashville, TN: Abingdon Press, 1992), 
17. 


2 Abraham Joshua Heschel. J Asked for Wonder. (New York, NY: Crossroad Press, 
1987), 3. 
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What is Prayer? 
Martin Luther said, "faith is prayer and nothing but prayer, for prayer is the very 


heart of religion."” 


Andrew Murray states the power of prayer rests in the faith that God hears it...it 
is faith that gives man the courage to pray. It is faith that gives us power to prevail with 


God.* 


Prayer means conversation with God, calling upon God. The theological 
problem is exclusively connected with the true character of prayer, that it 
aims at conversation with God, and that its true and decision intention is 
that God should hear and that mankind should be heard. The person who 
has grown up in the tradition of the Church takes this for granted. He is 
not conscious of the astonishing character, the boldness, and the 
“irrationality of this act. To make him aware of this is the first theological 
task.” 

Emil Brunner 


The Christina obedience includes prayer means first that prayer is the most intimate and 
effect for of Christian action.° 


Karl Barth 


> John Leith, Basic Christian Doctrine. (Louisville, KY. Westminster/John Knox Press). 
1993, 262 


* Andrew Murray, Andrew Murray on Prayer, Kensington, PA: Whitaker House, 1998), 
535. 


> Emil Brunner. The Christian Doctrine of the Church Faith, and the Consummation. 
Vol. 3, (Philadelphia, PA. Westminster Press. 1962), 325. 


© Karl Barth, Christian. Dogmatics. ed. G.W. Bromiley. ed. vol.3/3, (Edinburgh, ENG: 
T&T Clark, 1961), 264. 
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Prayer is intimate communication with God. Prayer is a personal act, which is, 
determine by the individual’s understanding of God, faith, moral intent, and spiritual 
maturity. The personal act of prayer requires commitment and responsibility. 

Christians are called to a lifestyle of prayer, but many have come to see 
prayer as nothing more that calling upon their Heavenly Butler for daily 
service or crying out to their Heavenly Lifeguard when they are drowning 
in their daily circumstances. Prayer is the responsibility of every Christian. 
Prayer is entering into relationship with God so we can determine His will 
in the natter and call His will into existence upon the earth.’ 

Elizabeth Alves 

John Calvin’s Theological Rules of Prayer: Biblical Foundations 

1. Prayer should be centrally focused on God, and free of distractions. 

True prayer requires greater intensity and concentration of human energies 
than are required intimate conversation with other human beings.® 

2. Be fully aware of our insufficiency-complete dependence upon God. 

3. Prayer must be replete with humility, giving complete and total glory to God. 

a. Do not approach prayer as one who deserves what you are asking 
for-not prideful or haughty. 

4. Pray with expectation as one who anticipates an answer. 

Prayers should be accompanied with a passionate desire to attain what is 
prayed for. 

5. Prayer must be authentic-coming from the heart. 


’ Elizabeth Alves. Becoming a Prayer Warrior: A Guide to Effective and Powerful 
Prayer. (Ventura, CA: Regal Books, 1998), 22. 


®* John Leith. Basic Christian Doctrine. (Louisville, KY: Westminster/John Knox Press, 
1993), 266. 
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6. Prayer must be in Jesus’ Name. Our very Christian existence is founded on 
Christ’s work at the Cross (victory of sin and death representation of our 
redemption), His resurrection (risen in authority), and His reigning (at the 
right hand of God). 

7. Prayer must be according to the will of God. Who knows the mind or will of 
God? None other than the Spirit of God. 

a. Prayer must be grounded and led by Holy Spirit. 
Adoration 
This type of prayer is offered to God alone. It is the response of creatures, who 
encounter the infinite holiness, majesty, and perfection of God. It frequently consists of 
praising him for who he is.’ 

Confession 

Coming before God, who is holy, men and women respond by confessing their 

own sinfulness and inadequacy to approach him apart from the merit of Jesus Christ.'° 

Sample prayer of confession 

Father, I thank you for the blood of Jesus that cleanses me from all 
my sins. I come before You in the name of Jesus and ask to be restored to 
aright relationship with You, my brothers, and sisters in Christ. Father, 
Your word says that if I confess my sin, You are faithful and just to 
forgive and to cleanse me from all unrighteousness. I come into Your 
presence to confess my sin of | , knowing that I can draw 
near to you with a true heart in full assurance of faith, having my heart 
sprinkled from an evil conscience and my body was with the pure water of 


the Word. Be gracious to me, Father. Blot out my transgression of 


°D. G. Reid, R. D. Linder, B. L. Shelley & H. S. Stout. eds. “Adoration,” In Dictionary 
of Christianity in America. (Downers Grove, IL: InterVarsity Press, 1990), 562. 


*° Thid. 
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. Wash me thoroughly from this iniquity and cleanse 
me from my sin. It is only against You, Lord that I have sinned and done 
what is evil in your sight. I ask forgiveness. I now rejoice, not that I was 
made sorrowful, but that I was made sorrowful unto repentance. My 
repentance, according to Your will, leads me to eternal life in You. I 
receive Your abundant life where I was dead in sin. For the law of the 
Spirit of life in Christ Jesus has made me free from the law of sin and 
death. And whom the Son set free shall be free indeed. Blotting out the 
handwriting of ordinances that were against me, which was contrary to 
me. You took it out of the way by taking it to Your Cross. I choose now to 
walk under this new covenant of liberty in Your Spirit life. Father, I thank 
You that Your have blotted out my sin (s), and as far as the east is from 
the west is how far you have removed them from me. I declare that this 
day my sin will be remembered no more. - 


Praise and Thanksgiving 

Praise and thanksgiving most common prayer in the early Church"? 

One of the most prominent types of prayer, Christians give thanks to God for 
daily food and sustenance and the multitude of blessing they enjoy and receive as coming 
from the hand of God. While it is difficult to make a rigid distinction, believers 
frequently view thanksgiving as a response to what God has done and praise or adoration 
as a response to who God is.'° 

Praise and thanksgiving opens our hearts to the joy of God. Having a heart 
of gratitude expressed in our thanks to God provides a shield and defense against 
negativism, which results when we complain and murmur. Bitterness of heart stealthily 
invades a negative heart. Exodus 15:23-26, Exodus 16:1-3, 6-8; 17:1-7 


? Alves, 54-55. 


'? John Koenig. Rediscovering New Testament Prayer. (San Francisco, CA: 
HarperSanFranciso. 1992), 132-133. 


3 Tbid. 
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Beth Alves states praise and thanksgiving open the doors to His courts, allowing 


us to enter into His presence. (Psalms 100:4).'* 


Alves’ Praise Application- Hebrew Words exemplifying praise. 
Towdah- Sacrifice of thanksgiving or praise.” Express your love through 
expression of gratitude or devotion.'° (Psalms 42:4; 100:4)."” 
Yahad- To throw, thrust, or cast away from. Hands outward, to throw hands in the 
air.'® (Psalms 67:3; 107:8, 15, 21, 31)” 
Barak- To bless, to give thanks and praise to God because He has given out of His 
abundance. To bless God is an act of adoration.”’ (Psalms 31:21; 63:4; 95:6)" 
Halal- To make a show or boast, to be clamorously foolish, to go about in a 
raging or raving way, to dance, to celebrate.”” (Psalms 56:4; 150:1-2).”° 
Zamar- To celebrate with instruments, to praise the Lord skillfully on an 
instrument, to touch strings with fingers.”” (Psalms 21:13; 33:2; 98:4)” 
'* Alves. 46, 
 Tbid. 
'° Alves, 46. 
NKJV. 
'® Alves, 47. 
 NUKV. 


20 Alves. 


21 NKJV. 


22 Alves. 


23NKJV. 
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Tehillah- An imperative summons to praise Jehovah. A psalm or a hymn, by 
choirs, or with dancing, and expressive speaking; it is festive jubilation.”° (Psalms 22:3, 
25: 33:1; 35:28).7’ 

Shabach- Praise, comment. Adoration expressed toward the power, glory, and 
sanctity of the Lord. Praise God for His mighty acts and deeds. To triumph in a loud 
voice.”* (Psalms 63:3, 4; 117:1; 147:12).7” 

Intercession 

Christians pray on behalf of others, whether for individuals, a group, or the world. 
Intercession may be prayer for those in danger, in sickness or facing a crisis, = 

Several questions you should ask Holy Spirit when interceding for others, nations, 
or Body of Christ, 

1. Who or what am I praying for? 
2. How do I pray? 


3. What should I ask? 


* Alves. 
° NKJV. 
2° Alves. 
"NKJV. 
*8 Alves. 
?NKIV. 


3° Alves. 
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Petition 

This is the prayer of asking, not as a self-interested begging but as a recognition 
of the believer’s creaturely dependence on God for every gift of physical life and spiritual 
grace. Orthodox Christians believe that God hears and responds to petitions made in 
accord with his character and will.”' 

Forgiveness 

Asking or requesting forgiveness. A prayer of repentance for unforgiveness 
toward God, self, and others. 

When you ask for forgiveness for yourself and others who have sin against you, 
you are set free and able to walk in right relationship with God and others.** 

Corporate Intercession 

John Koenig states the common worship of the church requires that we move 
from our personal or individuality in secluded prayer to a more public forum—ain the 
public liturgies of the church for the sake of the whole Body of Christ. We are 
compelled to pray on a broader scale to engage and advance the will of God for all 
humanity, and the Church of Jesus Christ in general. New Testament (corporate) Prayer 
consisted of groups as small as two to quantifiable masses. (Acts 12:5, 2 Corinthians 


9:14, Ephesians 6:18; Colossians 4:2; 1 Timothy 2:1-2; Hebrew 13:18). 


3! Thid. 
32 Alves. 53. 
> John Koenig, 130. 


34 NIKIV. 
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A praying church is a warring church. Warren Wiersbe states a worshiping church 
is by necessity a warring church.* It is important that we worship in unity—not to 
impose the individualism that was a detriment to the Corinthian Church. Prayer must be 
an important component in our worship, and while worshiping.*° 

How do we see or equate prayer as worship? 

Worship is a set time and place where we experience God. Worship is, in an 
overarching context, the approach of our hearts to God. A celebration of the Word of 
God, and His wonderful acts. Everything we do has the potential of being worship.”’ 

Satan desires to divert the worship from God, through distractions, omission or 
prayerlessness, idolatry, irreverence, wrong focus or ill intent of the heart during 


veneration directed toward God. 





°° Warren W. Wiersbe, Real Worship: Playground, Battle Ground, or Holy Ground. 
(Grand Rapids, MI; Baker House, 2000), 148. 


© Tbid., 193. 


>? Thid, 23. 
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Cultivating Increase Prayer Participation in a Corporate Prayer Setting. 
March 2, 2014 
Week 4 


Worship Is 7 
‘When you recognize God as Creator, you will admir 
Him. When you recognize his wisdom, you will learn 


| from him. When you discover his strength, you will rely | 
on him. Only when he saves you will you worship him. 
Max Lucado (In the Eye of the Storm, 1991) 





Tabernacle of David: Its Relevance to Our Worship Today 

The Tabernacle of Moses was the only divinely ordained place for sin and 
trespass offerings offered under the priesthood. The Tabernacle of David though 
patterned after the Tabernacle of Moses, in many respects in prominence of worship unto 
God, it presents with several significant spiritual distinctions that warrant understanding 


and investigation. 


Significance of the Tabernacle of Moses 
1. Outer Court! 
a. Brazen alter — this was the place of sacrifice, of blood atonement 


for sin. The brazen laver represented cleansing. 


' Kevin Conner, The Tabernacle of David. (Portland, OR: City Bible Publishing, 1976), 


82-83. 
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b. Brazen laver —a place where the priests were cleansed prior to 
entering the Holy Place, and Holiest Place to minister before the 
Lord. 

2. Holy Place (Inner Court)’ 

a. Golden candlestick—gold is suggestive of divine attributes or the 
nature of God. This represents Christ as the Light of the World, 
and then ultimately, His Church as His body displaying His Light 
to the World (salt and light). 

b. Table of Showbread — Christ is the Bread of Heaven. He was 
born in Bethlehem, which means “The House of Bread.” 

c. Golden alter of incense. —The incense represented the prayers, 
worship, and intercession of the people of God. 

3. Holiest Place (Most Holy Place)” 
a. Arc of the Covenant represents: 
i. Throne of God 
ii. Presence of God 
iii. Glory of God 
iv. Fullness of the Godhead (bodily). 
The tabernacle was the dwelling of Yahweh, the holy place of his presence among 


his people (Exod. 25:8).* Although God was present among the people, they did not have 


? Ibid. 


3 Thid. 
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full access to him, for the tabernacle remained enclosed. God’s dwelling among his 
people was preceded by his descending in the cloud of his majesty.” (Exodus 40:34—3 5\- 
This was made possible only by the presence of priests and sacrifices.’ (Exodus 28-29; 


29:45). ® Christ is the Arc of the Covenant. 


Table 6: Messianic Kingdom— David Depicted as a Type of Messiah 
David Jesus 


| Builder of True Reference | 
Tabernacle 


David 3 | | 
Acts 2:29-30 Acts 3:22-26 


of Judah 5:1-3 
| 18 Melchisedek 


Table 6° 
In the Bible, certain revelations of truth are presented through symbols, 
which at a future time are to be replaced by reality. Such a symbol is 
properly called a type. An excellent illustration of a type is the tabernacle, 
which was a symbol! of the presence of the Lord (Yahweh). The tabernacle 
was called mishkan, “dwelling place,” and Shel, “tent,” words which 
clearly indicate the symbolism. The significance is further defined by the 
presence of the pillar of cloud over the tabernacle and by the statement 
that “everyone who sought the Lord would go out to the tent of meeting” 





Builder of the 
Tabernacle of 












*NKIV 


> A. C. Myers. The Eerdmans Bible Dictionary. (Grand Rapids, MI: Eerdmans 
Publishing, 1987), 980. 


°NKIV 
"Myers, 981. 
8 NKIV 


? Conner, 39. 
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(Exod. 33:7 RSV).'° We are not to understand, of course, that the Lord 
actually was confined in the tabernacle or that his presence was only to be 
found between the cherubim of the mercy seat, for he inhabits eternity, as 
Solomon correctly recognized (2 Chron. 6:1 8)''. However, in a special 
way, the Lord was present in the midst of his people Israel, and the 
tabernacle was a symbol of that fact. Later, the tabernacle was replaced by 
the temple, and the temple became the symbol of the Lord’s presence. 
Nevertheless, the presence of the Lord became a reality in the incarnation, 
and the symbol became unnecessary, hence it is proper to speak of the 
tabernacle as a type of the incarnate Son of God. In fact, the New 
Testament suggests this very idea in the words, “And the Word became 
flesh and dwelt (tabernacled) among us.” 2 (John 1:14)."° 


The Tabernacle 


Table of 
Hofies Show bread 


oe Entrance 4 Altar of Entrance 
Burnt 


4 Offering 


The Holy Place 
a 





Incense 
Altar 





Diagram from Eerdmans Bible Dictionary, 1987." 


Figure 6 


1 Ibid. 
I NKIV 


"2 W.S. LaSor, Interpretation of Prophecy. Baker’s Dictionary of Practical Theology. 
ed. R. G. Turnbull, (Grand Rapids, MI: Baker Book House, 1967), 131. 


5 NKIV 


* Myers. 
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The tabernacle foreshadowed a time when God is dwelling with humankind 
would be not temporary but permanent. The priesthood and sacrifices are regarded as 
types of the work of Christ, the great high priest, toward this goal (Hebrews 8—9).'° The 
tabernacle itself prefigures the earthly ministry of Christ, who “became flesh and dwelt 
(Greek. eskénisen ‘tabernacled’) among us” (John 1:14)'°. The tabernacle is also an 
earthly representation of heaven, God’s dwelling place (Hebrews 8:5; 9:24; Revelation 
11:19).'” As such, it points to a time when heaven and earth will meet, and God will 
dwell among his people for eternity.'® (Revelation 21 3)? 

The priests led prayers submitted in the tabernacle during times of worship. It was 
an expectation that prayers reflected a reverential holiness toward God. 


If done rightly, so-called holy facets of service should represent a 
worshipful seeking of God “with all your heart and all your soul” 
(Deuteronomy 5:29). It also can be a proper clinging to God in fellowship 
in view of who He is in the giving of His word. The focus of a heart in 
sync with Him, is not just one what one himself gets out of the worship, 
but what God gets out of it because it is pleasant and acceptable to satisfy 
His heart. True devotion to God would find it a spiritually natural reflex to 
pray in such holy (reverential) worship. ae 


15 NKJV 

'© Ibid. 

"" Ibid. 

'S Myers, 981. 
19 NKJV 


*° J. E Rosscup, An Exposition on Prayer in the Bible: Igniting the Fuel to Flame Our 
Communication with God. (Bellingham, WA: Lexham Press, 2008), 203. 
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Tabernacle of David 

The Tabernacle of David refers not only to the pattern of worship established by 
King David. It also refers to the Davidic Kingdom. Our focus in this study is on the 
Davidic Tabernacle of Worship. However, both domains are divinely purposed. Gentiles 
or all unbelievers would come into the Kingdom (of God) and enter into a worship-filled 
existence centered upon God. 

The very purpose of God in building again the tabernacle of David is “that men 
might seek after the Lord, and all the Gentiles, upon whom my name is called, saith the 
Lord, who doeth all these things” (Acts 15:17).’ ' Can anyone truly seek the Lord and not 


end up worshipping the Lord? 


The Tabernacle of David established at Mount Zion. 

1. A tent (Ohel) — a covering or dwelling place for the Arc of the 
Covenant until the Temple was built by Solomon. 

2. New order of worship was established 

3. Priests (Kohathites) and Levites were placed as singers and 
musicians to minister daily before the Lord. (1 Chronicles 16:41- 
42). 

4. Removed the veil between the Holy Place and the Most Holy Place 
granting access to God that was not available in the Tabernacle of 


Most. 


21 NKJV. 
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5. David was a man after God’s heart— He had divine access to God 
unlike to any other king. David pursued God through human 
failings, in times of distress, in exaltation , in battle, in 
thanksgiving, and in his service as king. 

John 4:23-24 : Yet, a time is coming and has now come when the true worshipers 
will worship the Father in the Spirit and in truth, for they are the worshipers the Father 
seeks. God is spirit and his worshipers must worship Him in Spirit and in truth.” 

The Greek Word Pnema (xveduaa) is a title for the third person of the Trinity, 
literally ‘spirit’ )}—“‘Spirit, Spirit of God, Holy Spirit.” 

The Hebrew word nx, emeth, (ch’-meth) occurs about 126 times in the Old 
Testament. It is used absolutely to denote a reality, which is to be regarded as “firm,” and 
therefore “solid,” “valid,” or “binding.””” 

The Greek Word A7#@s10, aléthéia —pronounced al-ay’-thi-a_, refers to the 
content of that which is true and thus in accordance with what actually happened—‘truth. 


In John 8:32, dA#@eia is used to refer to the revelation of God that Jesus brings, or 


perhaps refers to what Jesus himself he actually is; as the revelation of God.” 


22 TNIV 


*> Albert L. Lukaszewski, Mark Dubis, and J. Ted Blakley. The Lexham Syntactic Greek 
New Testament: SBL Edition. (Bellingham, WA: Lexham Press, 2011), 18. 


4G. Kittel, Bromiley, G. W., & Friedrich, G. eds. Theological Dictionary of the New 
Testament. (Grand Rapids, MI: Eerdmans, 1964-), 174. 


5 J.P. Louw, & Nida, E. A. Greek-English Lexicon of the New Testament: Based on 
Semantic Domains. (New York, NY: United Bible Societies, 1996),. 255. 
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To worship in Spirit, results by permitting the Holy Spirit to move upon your 
heart creating love, adoration, devotion, honor, and respect toward God.”° These elements 
will ascend to God during and in our worship of Him. It is a work not of our own doing 
but it occurs by means of God breathing the life of His Spirit within us. 

Kevin Conner further states to worship in truth means to worship according to the 
Word of God. Worshipping in Spirit and by the truth of God’s Word are perquisites of 
authentic worship.*’ David’s demonstrative worship is reported in 1 Chronicles 29:10 as 
he blesses the Lord before the congregation.”* David declares the position of his heart 
toward providing a place where God would be glorified as he states in 1 Chronicles 29:1, 
“Moreover, I have set my affection on the house of my God...” As well in Psalms 63, 
David decrees his earnest pursuit of God while in the wilderness of Judah.”” In this 
particular psalm, he witnesses the glory of the Lord in the sanctuary prompting his 
toward praise God. 

Even as a lad in the field tending his father’s flocks, David was submitted to 
worshiping God. He took pleasure in spending time praising, thanking, exalting, and 
drawing closer to God. David understood humility and serving God, as he served his 


father, brothers, and King Saul. At the core of worship lie obedience, trust, and surrender. 


6 Conner, 150. 
*7 Thid., 151. 
28 AMP. 


2° hid. 
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God could trust David, thus God entrusted the kingdom, the spiritual of God and natural 


kingdom of Israel to him, depicting a typology of Christ. (See Figure 7). 


David 





Davidic Lineage 





Jesus 


| Prophet | | High Priest | King of Kings 


Figure 7” 


2 Conner, 37-39. 
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Cultivating Increase Prayer Participation in a Corporate Prayer Setting 
March 9, 2014 
Week 5 










Worship Is 
At the heart of all Christian prayer and 
worship is the cry for God’s will and covenant 
promises in Jesus Christ | 
Don E. Saliers, Author. 
Worship Theology 1994 


Understanding the Wonder of God through worship 


Worship when enacted within the context of a grateful heart, extending honor and 
glory to the one who is praiseworthy, places or establishes value or worth upon the 
meaning of our worship and esteems the object of our worship. 

Warren Wiersbe eloquently reveals, “We worship God because He is worthy and not 
because we as worshipers get something from God. If we look upon worship only as a 
means of getting something from God, we make God our servant instead of our Lord, 
then the elements of worship become a cheap formula for selfish induigence not 
worship. _ 

Awe relates to sensing the dignity of things, a realization that it stands for 
something supreme. Awe is the sense of the transcendence beyond all natural things. It 


enables us to see into the essence and mystery of the divine—to sense the ultimate within 


the common and the simple rising above into the eternal.” 


! Warren W. Wiersbe, Real Worship: Playground, Battle Ground, or Holy Ground. 
(Grand Rapids, MI: Baker House, 2000), 28-29. 

2 Abraham Joshua Heschel. “I asked for Wonder.” New York: NY: Crossroad Press, 
1987, 3. 
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Reinforcing the definition of worship (Week 1 and Week 3). 

Worship is a set time and place where we experience God. Worship is the 
approach of our hearts to God. A celebration of God, thus God-centered. Everything we 
do has the potential of being worship.” 

We do not seek manifestations of the miraculous, nor power, nor anointing. For in 
the fullness of the essence of God, the inclusiveness of whom and what He is , 
apprehends us, and we experienced the doxa of God when He is earnestly pursued. He 


will not withhold Himself from those who seek Him, individually or corporately. 


Doxa of God 
Refers to two different qualifications or definitions 
1. Expressing the Praises of God-Doxology 


2. The Attributing splendor, honor, and majesty of God 


DOXOLOGY (from Greek word doxologia which means— doxa “praise” and 
légos “utterance”). It is an expression of praise to God. A common Old Testament 
expression is “Blessed be the Lord” (Genesis. 24:27), wherein the speaker mentions 
God’s activities in the lives of his people. Another formulation is “Ascribe to the Lord 


glory” (Psalms 29:1). * 


> Thid, 23. 


* A.C. Myers, In The Eerdmans Bible Dictionary. Grand Rapids, MI: Eerdmans, 1987. 
293. 
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Scholars believe that the Old Testament congregation voiced such doxologies at 
the conclusion of hymns and prayers. As noted in 1 Chronicles 29:10—13, a recording of a 
similar praise in the opening lines are documented here in of one of David’s famous 

5 
prayers. 

Then David praised the LORD in the presence of the whole assembly: 


“OQ LORD, the God of our ancestor Israel, may you be praised forever and ever! 
Yours, O LORD, is the greatness, the power, the glory, the victory, and the 
majesty. Everything in the heavens and on earth is yours, O LORD, and this is your 
kingdom. We adore you as the one who is over all things. Wealth and honor come 
from you alone, for you rule over everything. Power and might are in your hand, 
and at your discretion people are made great and given strength. “O our God, we 
thank you and praise your glorious name! But who am I, and who are my people, 
that we could give anything to you? Everything we have has come from you, and 
we give you only what you first gave us! 


New Testament has retained both Old Testament formulas for the doxology’ 
(Luke 1:68; Romans 16:27)°*. In Paul’s epistles, doxologies occur in the salutation as 
opening thanksgiving as a final exhortation, and in closing comments.” (Galatians 1:5; 2 
Corinthians 1:3—5; Phil. 4:20; 1 Timothy 6:15—16)."° 

Usually the focus of praise is on God the Father, but twice at least the New 


Testament gives a doxology in behalf of Christ—by the crowd that praised Jesus during 


° Ibid. 
°NLT. 
7 

Myers. 
® NKJV. 
” Myers. 


10 NKJV. 
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his triumphal entry into Jerusalem as depicted in Matthew 21:9, Mark 11:9; Luke 19:38." 
, and by the four living creatures and twenty-four elders who magnify the name of the 
Lamb at Revelations 5:12.'* Romans 16:27’° illustrates various accounts attributing 
glory to God through Jesus Christ.'* 

The doxology at the close of the Lord’s Prayer is omitted by Luke and is not 


found in the major and more reliable manuscripts of Matthew 6:13 displays a well-known 


and often quoted doxology’”, “For thine is the kingdom, and the power, and the glory, 


16 
forever.” 


In Genesis 24:27 another doxology is portrayed, “Praise the LORD, the God of 
my master, Abraham,” he said. “The LORD has shown unfailing love and faithfulness to 
my master, for he has led me straight to my master’s relatives.” 

Psalms 29-1-2 
' Honor the LORD, you heavenly beings honor the LorD for his glory and strength. 


* Honor the LorpD for the glory of his name. 


Worship the LORD in the splendor of his holiness. os 


1Chronicles 16:36 


= Myers. 

? Ibid. 

'S NKJV. 

* Myers, 294. 

'? Ybid. 

© Luke 11:4 NLT. 


UNLT. 
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Praise the LORD, the God of Israel, who lives from everlasting to everlasting! 


And all the people shouted “Amen!” and praised the LORD. - 


Luke 1:68 
Blessed be the Lord God of Israel, 


for he has looked favorably on his people and redeemed them.’ 


Romans 16:27 
To the only wise God, through Jesus Christ, to whom be the glory forever! Amen.” 


Galatians 1:4b-5 


According to the will of Our God and Father, 5 to whom be the glory forever and 


ever. Amen 


Hebrew word 72> kabod (ka-bode’)}— Weight, honor, distinguished, abundance, 
gloried, glorious, makes himself rich.”! 


Hebrew word 723 kbh kabod—means to be heavy.” 


Hebrew word 7i23 kabOwd (kaw-bode)—magnificence, wealth. All glorious.” 


ordw weHebr 77x97 tipharah (tip “4ra)— beauty, adornment, splendor, 


radiance." 


18 Ibid. 
1? Thid. 
20 hid. 


71 Robert L Thomas. New American Standard Hebrew-Aramaic and Greek Dictionaries : 
Updated Edition. (Anaheim, CA: Foundation Publications, Inc., 1998), 122. 


22 Tenni Ernst and Claus Westermann. Theological Lexicon of the Old Testament. 
Peabody, MA: Hendrickson Publishers, 1997, 590. 
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Hebrew word 727 piel — to admire, to praise God.” 

Hebrew word °2x: sebi sib 6t— ornament, splendor, glory.”° 

Arabic word 77? y‘gar (hadar)— to be precious, honor, dignity.”’ 

717 hdd — beauty, splendor.”® 

Job 37:22 So also, golden splendor comes from the mountain of God. He is 


clothed in dazzling splendor.” 





3 Francis Brown, Samuel Rolles Driver, and Charles Augustus Briggs. Enhanced Brown- 
Driver-Briggs Hebrew and English Lexicon. (Oak Harbor, WA: Logos Research Systems, 2000), 
802. 

*" Thid. 


°° William Lee Holladay and Ludwig Kohler. A Concise Hebrew and Aramaic Lexicon of 
the Old Testament. (Leiden, HL: Brill, 2000, 80). 


2° R. Laird Harris, Gleason L. Archer Jr., and Bruce K. Waltke, eds. Theological 
Wordbook of the Old Testament. (Chicago, IL: Moody Press, 1999), 1032. 


7 Swanson, James. Dictionary of Biblical Languages with Semantic Domains: Aramaic 
Old Testament. Electronic ed., accessed November 13, 2012. (Oak Harbor: WA, Logos Research 
Systems, Inc., 1997), 803. 

*8 Thid. 801. 


29 NLT. 
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Descriptions of Glory 


i 
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Figure 8 
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Cultivating Increase Prayer Participation in a Corporate Prayer Setting. 
March 16, 2014 


Week 6 











Worship Is 
Worship is preparation. Worship is prayer. 
Worship is having the oils of the Spirit of God 
rubbed into our souls and beings. 
Cheryl Salem, Author. 
Rebuilding the Ruins of Worship (2012) 


Extravagant Worship 


Worship consists of receiving a foretaste of eternal reality (heaven) and 


responding to this revelation.’ 


What do we mean when it is articulated, “God deserves extravagant worship?” 


Extravagance means to go beyond the limit of what is normal or common. 


Webster’s Dictionary describes extravagance as’: 


Il. 


Zs 


Exceeding the limits of reason 

Lacking in moderation, balance, or restraint— (not being of a conservative 
nature) 

Exceedingly or excessively elaborate 

Lavish 

Profuse 


Expending much more than necessary. 


' Lamar Boschman. Future Worship. Ventura, CA. Renew Publishing. 1999, 51. 


* Webster’s Dictionary, accessed March 13, 2014. www.merriam- 


webster.com/dictionary/extravagant. 
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Darlene Zschech states, “Extravagant worship is true worship. It is when one’s 
spirit adores and connects with the Spirit of God. When the very core of one’s being is 
found loving God, being lost in Him.” 

Let us review several biblical characters who demonstrated extravagance in their 
worship. Worship of God necessitates a sacred, obeisant, and humble mindset and 
posture. Cheryl Salem states, “Worship will always be reverent and holy. What we call 
worship today probably would not be permitted in the tabernacle, much less called 
worship.” 

It is a privilege to offer God our praise and worship. It is an honor to have access 
to His presence. It is God’s favor or grace that is extended to humankind to receive the 


opportunity, freedom, and pleasure to offer our worship to an Omnipotent Being. 


Abraham 

Abraham’s first act of worship entailed his obedience to God. Despite, his 
polytheistic history of serving idol gods, he chose to follow the one True God.” 
(Genesis 12: 125), 

1. Friend of God. (James 2:23) 


2. Believed God (James 2323) 


> Darlene Zschech, Extravagant Worship. (Minneapolis, MN: Bethany House, 2002), 27. 


i Cheryl Salem, Rebuilding the Ruins of Worship. (Tulsa, OK: Salem Family Ministries, 
2012, 183. 


> Vernon Whaley, Called to Worship. (Nashville, TN: Thomas Nelson Publishing, 2009), 
41. 


°NRJV. 
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3. Routinely worshiped God through sacrificial offerings. 
4. Fiercely loyal to God. 


5. Honored God. 


Moses 
God directed Moses to tell the people his purpose in creating a nation of priest 
and kings—to minister to him in Exodus 19: 14-16.’ Israel was not prepared to worship 
God as a priestly nation. Moses frequently was beckoned to come into God’s presence. 
Moses builds a tent of meeting outside the camp in order to encounter God. 
Joshua, as Moses protégé, enjoyed the privilege of meeting with God. Moses enjoyed 
God’s presence because he implemented several critical principles: 
1. He desired the presence of God. 
2. Cultivated intimacy with God. He developed a close relationship. 
3. He had a referential fear of God. 
4. He obeyed God. Obeying God is a demonstration of love. It is a manner we 
exhibit our worship, honor, and adoration for God. 
5. He ministered to God. 
Moses provided an in depth view of how true worship must proceed. God 
commands a holistic approach to worship, commanding worship of the entire person, 


from inside out. Moses commanded the children of Israel to love God wholeheartedly. 


™NKJV. 


’ Matt Bowell, Doxology and Theology of Worship. (Nashville, TN: B & H Publishing 
Group, 2013), 177. 
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(Deuteronomy 6:5)’. Heartfelt worship requires employing all of one’s inner being, mind, 
will, and emotions. True worship exalts God and abandons all desires or pursuits that 


divides loyalty, attention, and allegiance to anything or anyone other than God. 


David 

David took down the veil that separated the Holy Place (inner court) and the 
Holiest Place. He appointed musicians and psalmist leading to 24-hour worship—singing 
the scriptures, psalms, and musical worship. Two hundred eighty-eighty master 
musicians who directed and ministered unto God in the acts of worship. 

David commanded God’s people to honor the heavenly order of worship that he 
received by revelation because it was God’s command (2 Chr. 29:25; 35:4, 15; Ezra 3:10; 
Neh. 12:45). These worship principles are timeless and valid today, such as establishing 
singers and musicians in God’s House. 

David established 4,000 full-time paid musicians, 288 singers (12 x 24 = 288) and 
4,000 gatekeepers. Thus, he financed about 10,000 full-time staff to facilitate worship. It 
would cost $200 million a year to provide $3,000 a month for 5,000 full-time people 
(plus buildings costs). It would cost $3 billion a year to finance 12 Prayer Missions Bases 


(if each had 5,000 people making $3,000 a month, etc.)."° 


° NIV. 


10 Mike Bickle, “Worship on Earth as It Is In Heaven: David’s Revelation of Worship.” 
(Sermon, Kansas City, KS. December 28, 2007). 
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Ezra 


He brought Israel back to worship of God and adherence to His Word." 


1. Lover of God’s Word, declared in corporate assembly. 

2. Reference for God (people stood for 6 hours as Ezra read God’s law) 
3. Demonstrative posture in worship-hands uplifted, bowing 

4. Proclamations of God’s attributes-revere His goodness. 

5. Repentant (wept or bakah)'* 

Daniel 


Chose to suffer death rather than bow to an idol. Thrown in the fiery furnace, cast 


to the lion’s den. (Daniel 3:14-25; 6:10-22)"°. 


Mary of Bethany-Alabaster Box (John 123): 


Mary loved Jesus deeply because she was greatly forgiven. 


Elijah 


Awe of God’s power was demonstrated when he convinced Israel to turn from the 


worship of the Baals (idol gods) to the Almighty God. Remember: Awe is the sense of the 


transcendence beyond all natural things. It enables us to see into the essence and mystery 


'! Whaley, 145. 


2 Tames Strong, Strong ’s Exhaustive Concordance of the Bible: Expanded Red-Letter 


Edition. (Nashville, TN: Nelson Publishing, 2001), 39. 


B NKJV. 


4 NIV. 
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of the divine—to sense the ultimate within the common and the simple rising above into 


the eternal.” 


The Wonder of God in Worship 

Worshiping God as Father 

Many people have difficulty relating to God due to maladaptive relationships with 
their earthly fathers or men. Stormie Omartian states, “We cannot develop to our fullest 
potential without our heavenly Father’s love. We must learn to accept His unconditional 
love’!® When we worship God as our Father, we are able to connect our heart to His heart 
as a legitimate child of God through Jesus Christ. No one can accept or understand his or 
her true identity as God as designed until you settle in your heart that God is your 
Father— you are totally accepted, loved unconditionally, and redeemed with a great 


price. 


Worshiping God as Creator 


All that God created is beyond our full comprehension, but 
this is especially true when it comes to people. Every 
person in the world is unique, down to his or her 
fingerprints and DNA, and we need to respond to God’s 
greatness as our Creator by praising Him for all those 
whom He has created. This is not worshiping the creature 
rather than the Creator (Romans 1:24-25)'’. This is 
worshiping the Creator and appreciating His creatures. 


15 Abraham Joshua Heschel. / asked for Wonder. (New York, NY: Crossroad Press, 
1987), 3. 


16 Stormie Omartian, Prayer That Changes Everything. (Eugene, OR: Harvest House 
Publishers, 2004), 47. 


LT NKJV. 
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When we praise God for other people, it helps us to gain 
His heart for them. He loves them. All of them. We 
definitely do not do that in the natural. Our love for other 
people has to be ignited in the Spirit. God has to impart that 
ability to us. And He does it when we praise Him for the 
people He has created. _ 


God created humankind in His own image and likeness. (Genesis 1:27)'". We are 


valuable simply because God created us. God created humankind to: 


1. Worship Him 
2. Glorify Him 


3. Commune with Him 


Worship of God as Creator helps to center our minds on Him resulting in: 


1. 


Ze 


3. 


4. 


A new perspective and ability to see things from God’s mind. 

Removing obscure thinking, egocentricity, and futility of our hearts and minds. 

Deeper intimacy. 

Passion for His cause. 

Love for God, self, and others 

Peace 

Inner Healing and wholeness 

Reverence for God 

When I consider your heavens, the work of your fingers, the moon and 

the stars, which you have set in place, what is man that you are mindful of 
him, the son of man that you care for him? You made him a little lower 


than the heavenly beings and crowned him with glory and 


8 Ibid. 


Mo NKJV. 


251 


honor. You made him ruler over the works of your hands; 
you put everything under his feet” (Psalm 8:3-6)° 


I know that “both men and women come from God their Creator”. (1 Corinthians 
11:12)" 
‘How many are your works, O LORD! In wisdom you have made them all; the 


earth is full of your creatures” (Psalm 104:24). - 


Worshiping God as Redeemer, Savior, and Lord 
Reasons we worship Jesus as Lord 
We are forgiven (Romans 3:25-26) 
We have peace with God. (Romans 5:1) 
Weare free from guilt, condemnation, and sin. (Romans 8:1-2) 
We have a great salvation and inheritance. (Romans 8:17) 
We have eternal life with Him (Romans 8:10-11) 
We have life more abundantly (John 10:10) 
When we focus our prayers and worship based on what Christ has accomplished through 
His atoning sacrifice, it gives glory and rightful honor to Christ as Savior, Lord, and 
Redeemer. 
Worshiping God through the power of His Holy Spirit 
The Holy Spirit is the promise of God the Father, sent through His son Jesus 
Christ. The Holy Spirit provides comfort, wisdom, enablement, knowledge, and 


2ONIV. 
21 TLB. 


22 Thid. 
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understanding. He provides us gifts better than any earth endowment we could ever 


receive. The Holy Spirit connects our spirit with the Living God, allowing us to 


fellowship in Spirit and in Truth. 


Multiple reasons to worship God for His Holy Spirit. 


i 


2 


10. 


Dy, 


12: 


13. 


14. 


IS. 


16. 


17. 


18. 


Comfort 
Conviction of sin and righteousness 
Enablement to obey God 


Guidance and instruction 


. Power and spiritual authority 


Spiritual gifts 
Sanctification 


Assistance in prayer 


. Knowledge, understanding, and wisdom 


Resurrection 

Revelation of Christ 

Holy Spirit baptism 

Strengthening 

Revelation of the mysteries of God 
Confirmation of sonship 
Guarantee of redemption 
Communion with God 


Fruit of the Spirit 


253 


Cultivating Increase Prayer Participation in a Corporate Prayer Setting. 
March 23, 2014 
Week 7 












Worship Is 
When we declare the truth of who God is in 
worship, our faith expands to agree with what 
He has promised to do—this is intercession. 
The Father ordained His “house” to rule with 


Jesus through intimacy-based intercession. 
Mike Bickle, Founder 
Kansas City International House of Prayer 


What is Harp and Bow! Worship 


An act of worship may be performed individually, in an informal or formal group, 
or by a designated leader. 

The Harp and Bowl expression is a style of worship which features musical 
prayers, and derives its name from Revelation 5:8.' In this particular passage of scripture 
it describes heavenly creatures each "had a harp" and "were holding golden bowls full of 
incense, which are the prayers of the saints." 

A common feature of harp and bowl worship is antiphonal singers, who use the 


Bible as a songbook along with spontaneous instrumental accompaniment.” 


Scriptural Overview of the Concept of Harp and Bowl Worship 


Revelations 5:1-12° 


INKJV. 


-2 J. Bosworth and T. Northcoate Toller, Anglo-Saxon Dictionary. "weorpscipe.”, 
accessed October 15, 2013, 1027.www.bosworthtoller.com/035322. 
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And I saw in the right hand of him that sat on the throne a book written 
within and on the back, close sealed with seven seals. And I saw a strong 
angel proclaiming with a great voice, Who is worthy to open the book, and 
to loose the seals thereof? And no one in the heaven, or on the earth, or 
under the earth, was able to open the book, or to look thereon. And I wept 
much, because no one was found worthy to open the book, or to look 
thereon: and one of the elders saith unto me, Weep not; behold, the Lion 
that is of the tribe of Judah, the Root of David, hath overcome to open the 
book and the seven seals thereof. And I saw in the midst of the throne and 
of the four living creatures, and in the midst of the elders, a Lamb 
standing, as though it had been slain, having seven horns, and seven eyes, 
which are the seven Spirits of God, sent forth into all the earth. And he 
came, and he taketh it out of the right hand of him that sat on the throne. 
And when he had taken the book, the four living creatures, and the four 
and twenty elders fell down before the Lamb, having each one a harp, and 
golden bowls full of incense, which are the prayers of the saints. And they 
sing a new song, saying, Worthy art thou to take the book, and to open the 
seals thereof: for thou wast slain, and didst purchase unto God with thy 
blood men of every tribe, and tongue, and people, and nation, and madest 
them to be unto our God a kingdom and priests; and they reign upon the 
earth. And I saw, and I heard a voice of many angels round about the 
throne and the living creatures and the elders; and the number of them was 
ten thousand times ten thousand, and thousands of thousands; saying with 
a great voice, Worthy is the Lamb that hath been slain to receive the 
power, and riches, and wisdom, and might, and honor, and glory, and 
blessing. 


Heavenly Emphasis 
1. Worship is focused on the Lamb of God-Jesus the Christ 
2. Theme of heavenly worship-Only one is worthy, the One who redeemed 
humankind. 
3. Incense is the prayers of the saints. 


4. Perspective is Apocalyptic (Finality of God’s Judgment and culmination 


of time). 


eect npn CE A HE A ET LC NS 


3 ASV. 
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Contrasting Temple Worship 

Priest would perform the following functions* 
1. Salting of the offering 

2. Sacrifice of the offering 

3. Ministration of the Incense 


4. Prayers 


Offering of the Incense 

As practically while the lamb was being slain without, the one of the 
priests took with his hands the burnt coals and ashes from the golden altar, and 
put them into a golden vessel—called ‘teni’—and withdrew, leaving it in the 
sanctuary.” 

Next, one of the assistants reverently spread the coals on the golden altar; 
the other arranged the incense; and then the chief officiating priest was left alone 
within the Holy Place, to await the signal of the before burning the incense.° 


The High Priest would burn the incense while offering prayers for the 
people before the Mercy Seat. The incense burned upon this altar was prepared of 
the four ingredients (Exodus. 30:34)’ with which, according to the Rabbis, seven 
others were mixed, besides a small quantity of ‘Ambra,’ and of an herb which 
gave out a dense smoke. Altogether ,368 pounds of incense were made for the 
year’s consumption, about half a pound being used every morning and evening in 
the service. 


: Spence-Jones, H. D. M., ed. 1 Chronicles. The Pulpit Commentary. New York, NY: 
Funk & Wagnalls Company, 1909, 248-264. 


> Thid. 
© Ibid. 


™ NRSV 
* Spence-Jones. 
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King David established praise and worship mixed with music and prayer in the 
Tabernacle of David (1 Chronicles 15 & 16)’. During King David’s reign, he instituted 
constant praise and worship, twenty-four hours a day, seven days a week, before the Ark 
of the Covenant. For over thirty years, they worshiped God wholeheartedly and He 
blessed the nation of Israel in mighty ways. David sought excellence in presenting 
worship unto God. David re-established order to the ministry of worship unto God. 
Although, Moses initially established a pattern of worship, David bought more order and 
efficiencies to the ministrations of the priests.'° 

David understood the love of God, God’s tender mercy, and His forgiveness. 

David received revelation of worship in God’s heavenly sanctuary 

(1 Chronicles 28:11-19)"’. 

David reveals seeing the Tabernacle in it fullness by stating, “ I have seen the 
consummation of all perfection.” David saw the heavenly throne of Glory. (Psalms 
119:96)'7 

David rehabilitated the whole tabernacle service providing solemn access in the 
Holy Presence of God. Prior to David re-establishing tabernacle worship, the only united 
access to God was through the priest. David helped the people to unite in approaching 


God, by bringing priests, the ark, and altar under one collective structure. David did 





” NUKV. 
10 

Spence-Jones. 
NKJV. 


2 NKJV. 
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more; arranging for the services of the sanctuary, he gave a liturgy for the closet. While 


in the sacrifices men found the proper form for approaching God, in the psalter (worship) 


they caught the proper spirit.’° 


King David Reaffirmed Worship in the following way: 


1. Religion in Israel was a holy, consecrated life of worship unto 
God, individually and for the entire nation. 

2. He acted as a king, and as a kind of royal mediator between the 
God of heaven and the chosen people Israel." 

3. God was exalted as the One True God of the nation of Israel. 

4. Psalms (devotional songs of the heart and psaltery) with prayers 

5. God’s worthiness of praise, honor, and devotion 

Harp and Bowl Worship 


1. 


Intercession is rooted in intimacy and encounter with God, 

2. Prayer using scriptures as the foundation and pattern incorporated as a 
fundamental component of the worship format. 

Prayer leaders, musicians, and singers function as intercessors. 

The prayer leaders speak their prayers, the singers sing their prayers, and the 
musicians play their prayers. 


Harp and Bowl prayer is a universal structure that can be expressed ina 
number of different ways. It is a total integration of prayer and worship 
woven together seamlessly. It is an expression of what is happening 
around the throne of God at this very moment: we get a glimpse in 
Revelation chapter 5, where we see the four living creatures and the 
twenty-four elders around the throne of God. In verse 8, we read they each 
have a harp and a golden bowl. The harp speaks of music and worship, 


'S Spence-Jones. 


14 Ibid. 
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while the bowl signifies the prayers of the saints. Therefore, we have this 
tremendous picture of worship and prayer surrounding the throne of God, 
continually being offered before Him.” 


Understanding the Significance of Harp and Bowl (Davidic-style) Worship 


The tabernacle built to God’s design as ‘a copy and shadow of heavenly things’ 


(Hebrews 8:5).'° Its symbols conveyed spiritual meaning to the Israelites of the time and — 


to us today. 


The harps represent musical accompaniment for the “new song” these 
heavenly inhabitants sing, as harps furnish heavenly music for the new 
songs of Revelations 14: 2'7 and Revelations 15:2—3'*. The bowls are 
“golden,” possibly to signify that the most precious quality is suitable in 
God’s sight, or else fittingly relate to God as King. Saints, whose prayers 
are in these deposits, are a kingdom and priests (Rev. 5: 10)'”, their prayers 
of a royal nature, related to the kingdom they were fervent to see (Matt. 
6:10; 5:3, 10).°° How different these bowls are from the bowls of 
judgment later, steeped with God’s wrath (Revelations 15—16)*'. For these 
are “full of incense,” depicting the fragrance the worshipers invested in 
their prayers, and their pleasing impression to Christ who appraises 

them. 


The incense represents “prayers,”, and these “of the 
saints,”. Psalm 141:2 had expressed the psalmist’s longing 


'S Mike Coomber. “Overview of the Harp and Bowl Model.” New Forest House of 


Prayer. New Milton, UK, accessed February 13, 2013.www.nthop.org. 


© NKJV 
'” Toid. 
'S Tid. 
9 Tid. 
°° Thid. 
*! Tid. 


*2 James E Rosscup. An Exposition on Prayer in the Bible: Igniting the Fuel to Flame 


Our Communication with God. (Bellingham, WA: Lexham Press, 2008), 278. 
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that his prayer would ascend to God as incense, the aroma 
of sweet spices lifting from the temple’s Altar of Incense. 
When a priest ministered there, his sprinkling of incense on 
the hot coals would result in rising smoke that mingled the 
pleasant fragrances. This was an outward picture of the 
priestly prayers, offered for Israelites while ministering the 
incense. Prayers of the saints, the ones truly devoted to 
‘promoting God’s will John 15:7; 1 John 5:14—15), are 
naturally the ones that God could deem sweet. Prayers in 
the wrong spirit are an insult to Him (Ps. 66:18), and He is 
aloof from them (Prov. 15:29).” 


Why do the living creatures and elders bring the saints’ prayers before God in 
their own prayer? It is because these heavenly worshipers are committed to God’s 
interests, just as godly saints have been.” 


Christ has now become the High Priest over all the good things that have come. 
He has entered that greater, more perfect Tabernacle in heaven, which was not made by 
human hands and is not part of this created world. With his own blood—not the blood of 
goats and calves—he entered the Most Holy Place once for all time and secured our 
redemption forever.”° 


Revelations 5:13-14 


And every created thing which is in the heaven, and on the earth, and under the 
earth, and on the sea, and all things that are in them, heard I saying, Unto him that sitteth 
on the throne, and unto the Lamb, be the blessing, and the honor, and the glory, and the 
dominion, forever and ever. And the four living creatures said, Amen. And the elders fell 
down and worshipped ( Hebrews 9:11-12 ). : 


3 Tbid. 
4 Thid. 
2° NKJV. 


2° NKJV. 
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Cultivating Increase Prayer Participation in a Corporate Prayer Setting. 
April 6, 2014 
Week 8 






| Worship Is 
It is not necessary to descend into the depths 
nor to pass beyond the seas, it is not necessary 
to ascend to the heavens to find Thee; Thou art | 
nearer to us than we are to ourselves. | 
Francois Fenelon and Jeanne Guyon 


(Spiritual Progress, 17" Century) | 







Life Application and Making Prayer A Part of My Worship Unto God: Where Dol 
Go From Here? 

Establish a consistent time for prayer 

Christian discipline requires the development of routine practices which aid in the 
maturing and mastery of the faith. Prayer is an essential part of Christian disciplines and 
worship to God. Gary Thomas states a major key in bringing structure to prayer is to 
establish a habit or pattern of daily prayer.’ 

Developing and continuing a routine practice of praying will help create a pattern 
of worship. Throughout the day when driving, walking, shopping, completing your 
chores, or while sitting quietly, pray for others, pray for national concerns, petition of the 


work of the church, pray for yourself, and submit requests for your family. 


' Gray Thomas, Sacred Pathways. Discovering Your Soul’s Path To God. (Grand Rapids, 
MI: Zondervan Publishing House, 1996), 77. 
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Mediate on Scripture 

During prayer, personal and corporate or communal prayer, focusing on scriptures 
provides a means to set your mind on God’s perspective. Larry Lea stipulates when one 
mediates on the Word of God, it penetrates your spirit, and the testimony of the Word 
(Logos), that releases life-giving power.” 

Spend time reading the Bible during your prayer time. Practice declaring the 
scriptures as prayer. This fundamental practice will enhance and strengthen your prayer 
life, broaden your perspective regarding prayer, and move you deeper into a personal 


communion with God. 


Participate in Communal (Corporate Prayer) and Small Group Prayer 
Functions. 

The Holy Spirit of God is resident in each and every believer as a guarantee of 
salvation, testifying that we are sons of God, and empowering one as a witness of Christ. 
In a corporate setting, we share things in common. This communal or corporate sharing is 
called koinonia. Lea states the Holy Spirit enables believers to experience a continual 
communion with God.” As we gather in one accord, koinonia occurs which is a common 


fellowship and partnering with one another through the Holy Spirit.” 





Larry Lea, Releasing The Prayer Anointing. (Nashville, TN: Thomas Nelson Publishers, 
1996), 173. 


> Ibid. 


* Ibid, 215. 
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View Prayer As Fellowship and Worship To God 
E.M. Bounds declares, “What a beautiful conception of 
prayer we get if we regard it in this light, if we view it as a 
constant fellowship, an unbroken audience with the king. 
Prayer then loses every vestige of dread which may once 
have possessed, we regard it no longer as a duty which 
must be performed, but rather as a privilege which is 
en] oyed.” 

Begin to shift your mind-set regarding how you view prayer. Changing your 
paradigm of prayer will involve creating new patterns of prayer through worship, praying 
with others, and seeing your responsibility as an offering of prayer to commune with God 
through an act of worship. Thomas declares that worship must not be reduced to mere 
emotional expressions.° Worship must entail a commitment of the will. True worship 


requires an enactment of the human will, an allegiance to move deeper into a personal 


relationship and increasing revelation of God. 


Institute a Continual Practice of Worship-Centered Prayer 

Thomas in his book entitled, Sacred Pathways, depicts several different avenues 
or natural dispositions utilized to draw closer to God as a means of an expression of 
worship.’ Thomas relates to these natural inclinations as sacred pathways.® There is not a 


right formula for how one worships God through prayer. Our individual tendencies or 


> E.M. Bounds, The Complete Works of E.M. Bounds On Prayer. (Grand Rapids, MI: 
Baker Books. 1992), 325. 


© Thomas, 87. 
" Tid. 


8 Tbid, 21. 


263 


mannerisms displayed through our worship makes it unique and personal. True worship 
emanates from a heart devoted to God. We must be careful not to subject our individual 
biases or appraisal within the intimate space of another person’s liberty to worship God . 

The Naturalist—Christian worshipers who believe nature displays who God is. 
This individual prefers to pray surrounded by the wonders of nature. When they are out 
of doors, their hearts soar in worship to God.” 

The Sensate—this particular worshiper reveres the beauty, wonder, and glory of 
God. When worshiping these Christians become lost using all of their senses to 
experience God. The sensorial channels are God’s most effective means of touching their 
hearts during their prayer experience.” 

The Traditionalist—the traditionalist worshiper desires a more structured format 
in prayer. These Christians tend to have a disciplined life of faith particularly with rituals, 
symbols, sacraments, and sacrifice. They enjoy regular church attendance, tithing, 
keeping the Sabbath, and other rituals. Some may view these types of Christians as 
legalistic. 'l This individual may establish a routine time for prayer, using written prayer 
formats and declarations, or a list of prayer needs that are prayed on a regular basis. 

The Ascetic—this worshiper loves praying alone. They prefer a prayer space 
without distractions, desires solitude, and simplicity in worship. These Christians are 


essentially introspective. Even while in a group or corporate settings, they may seem 





? Ibid, 22. 
° Ibid, 23. 


l Thid, 24. 
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isolated or contemplative. They love listening to the quiet, such as retreat centers where 
they can fast and pray.’” 

The Activist—they define worship as standing against evil and calling sinners to 
repentance. They are motivated by interaction with others in corporate settings rather 
than in small groups or in seclusion. Church is a place to recharge their stamina to return 
to their spiritual battle for God.!? These worshipers may be engaged in regional, national, 
or other larger prayer and mission-focused movements. 

The Caregiver—the worship inspiration for Caregivers is to serve God by serving 
others. They find fulfillment in meeting the needs of others, praying for others motivates 
their faith. '* These individuals may participate in ministry of hospitality; visit the shut- 
ins, homebound, those who are ill, or people who need support. 

The Enthusiast—Enthusiasts are motivated by joyful celebration. Excitement and 
mystery in worship is the spiritual lifeline of this Christian. They love to clap their hands, 
present expressive proclamations, like “Amen,” “Hallelujah.” Enthusiasts’ passion is to 


experience the concepts of worship, to feel them, and be changed by them.’° 


2 Thid, 25. 
3 Thid, 26. 
'4 Tbid, 27. 


> Ibid, 28. 
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The Contemplatives—refer to God in very intimate terms. They view God as their 
loving Father, Bridegroom, and Lover. These Christians seek to love God with earnest, 
pure, and intense love. Their favorite bible verses are from the Song of Solomon.”® 

The Intellectuals—are motived by studying and research of the Scriptures, or 
engaging in apologetic activities. They feel closest to God when their understanding of 


new revelations about God is revealed to them.’ In their love for God’s people, they 


desire to share their intellect to increase Biblical comprehension and knowledge to the 


laity. 


16 Thid. 


'” Thid, 29. 
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Post-Course Assessment: True and False Survey Question 


Please respond to the following Survey Questions regarding prayer knowledge and your personal 
experience. Place an (x) in the Response box that best describes your position. On a scale of 1-5, 

1= lowest rating, 5= highest rating. The reliability of this Project is dependent upon the honesty of 
your answers. It is crucial you feel comfortable completing this survey; therefore, your identity will 
be kept confidential. Completion of this form implies your consent to participate in this activity. 


‘Survey Questions ly | | Strongly | Disagree 
Disagree 
oe 


_ | 


[have increased my knowledge regarding God’s intent for prayer 





2. The course helped me to understand the importance of attending | 
bible studies or courses on prayer _ | 
I can now identify and understand the Christian Doctrine of Prayer foe cae cece oe sl 


3. 
A. Twill more likely attended other course instruction on the Christian 
discipline of prayer at Church on the North Coast 
The class instruction helped me to understand some of the most 
important aspects of prayer that should motivate of our intercession. 
6. After attending the course on prayer, the teaching helped to enhance 
my knowledge about the disciplines and practice of Christian 
7. After attending the course on prayer, I understand the relevance of 
the history of prayer in the Christian Church and how it is applicable 
to my life asa believer in Jesus Christ | 
This course has changed my perspective about Christian doctrines 
-and-general Christian disciplines and its relationship to God, the 
Church, my life, and the world. 
9, This-course has-change my desire to increase habitual practice of 
disciplines of prayer in church, and personally. 
. After-attending the-course.on prayer, I feel motivated and more 
willingly to participate in Corporate Prayer gatherings at Church on 
the North Coast. 
. The prayer course and the worshipful prayer encounters improved 
my knowledge and understanding of the biblical concept of worship 






















>, 














































. As aresult of the prayer instruction, I believe my knowledge has 
increased and I have gained a better understanding about the various 
ypes of prayers. 
. lam now inspired to increase my participation in prayer functions 
and monthly prayer meetings at Church on the North Coast | 
. [have gained a clearer insight regarding the intent and purpose of 
Corporate Prayer and its role our church community. 
. [now see prayer as worship unto God, and not a means just to seek 
answers for my personal needs and intervention in my life affairs. 
16. Asa direct influence of this prayer class, worshipful prayer will have 
amore prominent role in my life as a Christian. 





ccsquestionnaire2014 
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Post-Course Survey Statistical Analysis 


Please respond to the following Survey Questions regarding prayer knowledge and your personal 
experience. Place an (x) in the Response box that best describes your position. On a scale of 1-5, I= 
lowest rating, 5= highest rating. The reliability of this Project is dependent upon the honesty of your 
answers. It is crucial you feel comfortable completing this survey; therefore, your identity will be 
kept confidential. Completion of this form implies your consent to participate in this activity. 













‘Survey Questions 
Strongly agree=5, Agree=4, Neither Agree or Disagree=3, Disagree=2, 
Strongly Disagree=1, 

No Response to questions=not coded but counted 


Mean Median | Mode | Range 









1. Ihave increased my knowledge regarding God’s intent for prayer 
2. The course helped me to understand the importance of attending 
| bible studies or courses on prayer 
4. Iwill more likely attended other course instruction on the Christian 
discipline of prayer at Church on the North Coast 
The class instruction helped me to understand some of the most 
important aspects of prayer that should motivate of our intercession. 
6. After attending the course on prayer, the teaching helped to enhance 
my knowledge about the disciplines and practice of Christian prayer 
7. After attending the course on prayer, I understand the relevance of 
the history of prayer in the Christian Church.and how it is applicable 
to my life as a believer in Jesus Christ 
This course has changed my perspective about Christian doctrines 
and general Christian disciplines and its relationship to God, the 
Church, my life, and the world. 
9. This course has change my desire to increase habitual practice of 
_ disciplines.of prayer in.church, and personally. 
. After attending the course on prayer, I feel motivated and more 
willingly to participate in Corporate Prayer gatherings.at Church on . 
the North Coast. 
. The prayer course and the worshipful prayer encounters improved 
my knowledge and understanding of the biblical concept of worship 
as prayer. 
. As a result of the prayer instruction, I believe my knowledge has 
_increased.and I-have gained a better understanding about the various — 
types of prayers. 
13.. 1 am now inspired to increase my participation in prayer functions 
and monthly prayer meetings at Church on the North Coast 
. Lhave gained a clearer insight regarding the intent and purpose of 
Corporate Prayer and its role our church community. 
15. I now see prayer as worship unto God, and-not a means just to seek 
answers for my personal needs and intervention in my life affairs. 
. Asa direct-influence of this prayer class; worshipful prayer will have 
a more prominent role in my life as a Christian. 
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Post-Test Question # | 


Increased Prayer Knowledge 


No Response Strongly Disagree Neither Agree Agree Strongly 
Disagree or Disagree Agree 


Appendix E: Post-Course Question #1 Analysis 


N=23 
Mean— 4.5 Mode— 5 


Range— 1 Median— 5 
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Post-Test Question # 2 





Prayer Principles 


Enhanced Perception of Acquiring Knowlege of 
. 10, 43% 











No Response 


Strongly 
‘Disagree 


Disagree Neither Agree 
‘or Disagree 


Agree 


Agree 





Strongly 
Appendix E: Post-Course Question #2 Analysis 


N=23 
Mean— 4.4 
Median— 4 


Mode— 4 


Range— | 


wel 


Post-Test Question # 3 


Increased Knowledge of Prayer Doctrine 


10,43% Ge 


No Response Strongly Disagree Neither Agree Agree Strongly Agree 
Disagree -or Disagree 


i q i 





Appendix E: Post-Course Question #3 Analysis 


N=23 
Mean— 4.4 Mode— 4 


Median— 4 Range— 1 
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Post-Test Question # 4 





Propensity to Attend Prayer Activities 


10 - 10, 30% 


5, 22% 


——_ a 
i I i 


No Response Strongly Disagree Neither Agree Agree Strongly 
Disagree or Disagree Agree 









Appendix E: Post-Course Question #4 Analysis 


N=23 
Mean— 4.4 Mode— 4 


Median— 4 Range— | 
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Post-Test Question # 5 





Improved Knowledge of Prayer Motivators 
10, 43% 





No Response Strongly Disagree Neither Agree Agree Strongly 
Disagree or Disagree Agree 





Appendix E: Post-Course Question #5 Analysis 


N=23 
Mean— 4.5 Mode— 4 


Median— 4 Range— | 
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Post-Test Question # 6 









Teaching Influenced Comprehension of 


Diciplines and Practice of Christian Prayer 
10, 43% 





i 
* . ; i | 
e 
© 








No Response Strongly Disagree Neither Agree Agree Strongly Agree 
Disagree or Disagree 


Appendix E: Post-Course Question #6 Analysis 


N=23 
Mean— 4.5 Mode— 4 


Median— 4 Range— 1 
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Post-Test Question # 7 


Increased Awareness of the Application of 
Prayer and its Impact on Church History 













7, 30% 
6, 26% 






No Response Strongly Disagree Neither Agree Agree Strongly 
Disagree or Disagree Agree 





Appendix E: Post-Course Question #7 Analysis 


N=23 
Mean— 4.5 Mode— 4 


Median— 4 Range— | 


Post-Test Question # 8 


Paradigmn Shift in Understanding of Prayer's 
Correlation with God and the Church 


10, 43% 


No Response Strongly Disagree Neither Agree Agree Strongly 
‘Disagree or Disagree Agree 


Appendix E: Pest-Course Question #8 


N=23 
Mean— 4.5 Mode— 4, 5 


Median— 4.5 Range— | 
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Post-Test Question # 9 


Increased Desire to Change Prayer Habits 


(10, 43% 


3 


No Response Strongly Disagree Neither Agree Agree Strongly 
Disagree or Disagree Agree 





Appendix E: Post-Course Question #9 Analysis 


N=23 
Mean— 5 Mode— 5 


Median— 5 Range— | 
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Post-Test Question # 10 


Motivation to Participate in Corporate Prayer 


10, 43% 


No Response Strongly Disagree Neither Agree Agree Strongly Agree 
Disagree or Disagree 





Appendix E: Post-Course Question #10 Analysis 


N=23 
Mean— 4.5 Mode— 4 


Median— 4 Range— | 


10 
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Post-Test Question # 11 


Change in Paradigm of Worship as a 


No Response 


Component of Prayer 


10, 43% 





6, 26% EF 6, 26% 





Strongly Disagree Neither Agree Agree Strongly Agree 


Disagree or Disagree 


Appendix E: Post-Course Question #11 Analysis 


N=23 
Mean— 4.5 Mode— 4, 5 


Median— 4.5 Range— | 
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Post-Test Question # 12 


Increased Understanding of Prayer Doctrine 


No Response Strongly Disagree Neither Agree Agree Strongly Agree 
Disagree -or Disagree 





Appendix E: Post-Course Question #12 Analysis 


N=23 
Mean— 4.5 Mode— 5 


Median— 5 Range— | 
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Post-Test Question # 13 


Desire to Increase General Prayer Participation 









f 





No Response Strongly Disagree Neither Agree Agree Strongly Agree 
- Disagree or Disagree 





Appendix E: Post-Course Question #13 Analysis 


N=23 
Mean— 4.5 Mode— 5 


Range— 1 Median— 5 
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Post-Test Question # 14 


Enhanced Knowledge of Corporate Prayer 
Intent 










No Response Strongly Disagree Neither Agree Agree Strongly Agree 
Disagree or Disagree 


Fr 


Appendix E: Post-Course Question #14 Analysis 


N=23 
Mean— 4.5 Mode— 5 


Median— 4.5 Range— | 
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Post-Test Question # 15 


View of the Prayer Changed 


6, 26% 


_ 4,17% |e 


No Response Strongly Disagree Neither Agree Agree Strongly Agree 
_ Disagree or Disagree 





Appendix E: Post-Course Question #15 Analysis 


N=23 
Mean— 4.6 Mode— 5 


Median— 5 Range— | 
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Post-Test Question # 16 


Increased Discipline in Worshipful Prayer 





10, 43% Ge 












No Response Strongly Disagree Neither Agree Agree Strongly Agree 
Disagree or Disagree 





Appendix E: Post-Course Question #16 Analysis 


N=23 
Mean— 4.5 Mode— 5 


Median— 4.5 Range— | 
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‘CORPORATE PRAYER PROJECT INTERVIEW SIGN-UP SHEET | 


Project: Corporate Prayer—Church on the North Coast, Lorain, Ohio 


Interviewer: Project Facilitator: Cynthia Carter-Smallwood 


Cynthia Carter-Smallwood 
Date/time of 
Interview 





The purpose of the interview is to obtain additional information to assist in the implementation of 
the Corporate Prayer Ministry at Church on the North Coast. All interviews are confidential-the 
identity of the interviewee will not be disclosed. 


All data gathered will be analyzed and the results shared with the participants of the interview. 
Interviews will be recorded to ensure all information is accurately documented. Taped 


interviews will be kept confidential. Only the suggested recommendations will be shared to 
help determine the course the effectiveness of CNC’s Corporate Prayer ministry outreach. 





Available Interview times: Week of April 7 Available Interview times: Week of April 14 


Monday evening 6:30pm, 7:30pm | Monday evening 6:30pm, 7:30pm 
Wednesday evenings 6:30pm, 7:30pm Wednesday evenings 6:30pm, 7:30pm 
Friday mornings 9:00 am Friday mornings 9:00 am 
Saturday mornings 10am, Saturday mornings 8:30am, 11:30am, 
Saturday afternoon and evening pm, 2pm, Saturday afternoon and evening I[pm, 2pm, 
3pm, 5pm, opm 3pm, Spm, 6pm 

| Sunday afternoon 1pm, 3pm, 4pm ‘Sunday afternoon Ipm, 3pm, 4pm 





DMin. Project 2014 
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CORPORATE PRAYER PROJECT INTERVIEW SIGN-UP SHEET 





Project: Corporate Prayer—Church on the North Coast (CNO), Lorain, Ohio 





Interviewer: Cynthia Carter-Smaliwood, Project Facilitator: 
Jacqueline Ladikos Cynthia Carter-Smaliwood _ 





Name — Address ‘Phone | Date/time of 

a | | | | Interview 
Address withheld for anonymity | Address withheld | April 10,2014 7pm | 
| for anonymity | 
Address withheld for anonymity — | Address withheld | April 12, 2014 4pm i 
for anonymity | 
JRO1 | Address withheld for anonymity Address withheld | April 12, 2014 
for anonymity 7:30pm | 
DTO1 | Address withheld for anonymity / | Address withheld | April 14, 2014 7:30pm 
for anonymity 


GMO1L 


‘SAOL 


RWO01 | Address withheld for anonymity | Address withheld | April 21, 2014 30pm 
for anonymity 


NTO1 ‘Address withheld for anonymity | Address withheld | April 21, 2014 6:30pm 
for anonymity | 

LBO1* Address withheld for anonymity Address withheld | May 21, 2014 7:30pm 
for anonymity 


The purpose of the interview is to obtain additional information to assist in the implementation of the Corporate 
Prayer Ministry at Church on the North Coast. All interviews are confidential-the identity of the interviewee 
will not be disclosed. 


All data gathered will be analyzed and the results shared with the participants of the interview. Interviews will 
be recorded and transcribed to ensure all information is accurately documented. The identity of 


interviewees will be kept confidential. Only the suggested recommendations will be shared to help 
| determine the course the effectiveness of CNC’s Corporate Prayer ministry outreach. 





Available Interview times: Week of April 7 Available Interview times: Week of April 14 
Monday evening 6:30pm, 7:30pm Monday evening 6:30pm, 7:30pm 

Wednesday evenings 6:30pm, 7:30pm Wednesday evenings 6:30pm, 7:30pm 

Friday mornings 9:00 am Friday mornings 9:00 am 

Saturday mornings 10am, Saturday mornings 8:30am, 11:30am, 

Saturday afternoon and evening lpm, 2pm, 3pm, 5pm, | Saturday afternoon and evening lpm, 2pm, 3pm, 5pm, 
6pm 6pm, 7pm 

Sunday afternoon lpm, 3pm, 4pm Sunday afternoon lpm, 3pm, 4pm 


* This participant was out of town had to reschedule appointment from original date in April. | 


DMin. Project 2014 
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Interview Protocol and Questionnaire Form 
Date Client ID 


Time 
Introduction 


Provide a Formal Introduce.(of yourself) 

Always smile to make client comfortable 

Explain the Project 

Obtain Informed Consent 

Explain Structure of the Interview (audio recording, video recording, 
note taking) 

Ask Client if he or she has questions 

Check recording devices 

O Offer water if needed 


fo a te) iad od 


pasts 


Questions about Biblical Prayer Knowledge 


1. Why do you think Christians ought to pray? 


2. How much experience, instruction, and/or knowledge concerning prayer have 
you received at Church on the North Coast (CNC)? 


3. What was your understanding about prayer principles or the doctrine of prayer 
prior to attending the Corporate Prayer Project? Describe how your 
understanding has increased after the class. 


4. Do you participate in prayer meetings or corporate prayer at Church on the 
North Coast or outside the CNC Church community? Please explain what 
events you have attended, and why do you attend? If not what would inspire 
you to participating at CNC? 
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Interview Protocol and Questionnaire Form 
. How can we improve the Corporate Prayer ministry at Church on the North 


Coast? 


. What was your overall impression of the Prayer Classes and the Worship 


events? 


. Has the course content affected your prayer life? 
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GMO1 Corporate Prayer Interview #1 
April 10, 2014 
Time 7:10 pm 


The participant interview transpired utilizing the following questions regarding the 
Corporate Prayer Project at Church on the North Coast in Lorain, Ohio. 


Question #1: Why do you believe Christians ought to pray? 


GMO1 Response: It is our connection to God. Since, He is our creator; we want to give 
the love back to Him that he gave to us. Therefore, we want to worship Him in spirit and 
in truth. It is our being in Him we find in our best selves. I do not know if I said that quite 
well, but that is what I meant and that is that we are trying to be to be the best we can for 
this mighty God. 


Question #2: How much experience, instruction, or knowledge about prayer have you 
received at Church on the North Coast? 


GMO1 Response: Well, our church stands for that kind of thing, which is wonderful, and 
we back this type of worship but at this time, I am learning to grow and think about 
worship in many more ways. 


Interviewer: Have you attended courses prior to the project course regarding prayer at 
North Coast? 


GM0O01 Response: I have gone to a one-day course a couple of times, did not you have one 
at one time? I think you did. I attended that, I believe. Oh yeah, and a couple of times in 
fact, yes. I had, I would say, that and then we would have an all-night thing some time. I 
have gone to a couple of all-night prayer meetings. A long time ago, an all-night prayer 
meeting. 


Interviewer: When you say “a couple of times,” do you mean one, two, three, four—what 
number? 


GMO01 Response: I would say at least three, maybe more. My memory at 86, I do not 
remember, a long time ago. 


Question #3: What was your understanding about prayer principles or the doctrine of 
prayer before you attended the corporate prayer project just recently? 


GM0O1 Response: Well, I knew a lot about it. I had read a lot books on prayers but I feel 
this was much more thorough and much more intimate. 
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Interviewer: How has your understanding increased after the class? 


GM0O1 Response: Powerful. One of the things that I have loved very much was all of the 
different ways that people worship from attending marches in Washington D.C., because 
of their love for God, to the all-night quiet personal ones.and a lot of variety in between. 
The last session we had I love the listing of the different ways that people worship and | 
never realized how we all approach it a little differently, but it means that I can 

_ understand my brothers and sisters much more. For instance, I pray quietly myself. I do 
not usually pray aloud, but there.are sisters from a former church, and they just get in a 
little prayer meeting and they just go on and on and on which is great. That is just my 
way, | am very different, but everyone is different and that is fine. 


Question #4: Do you participate in prayer meetings or corporate prayer at Church on the 
North Coast? Or outside the CNC community, and if you do, please explain what events 
you have attended and why you attend. 


GMO01 Response: I have attended prayer meetings, Jacque Ladikos had a prayer series 
and you had some so I have attended those. Once in a while at Thanksgiving or at 
Christmas, when there was a prayer meeting and our church I would go. I might go 
outside to a church across the street or some other place, you know, I might go to one of 
those. I have attended a place where they have talked about the Seder prayer or 
something like that. As a church group, we went to a big prayer event somewhere in 
another city; I cannot remember that when and where. 


Interviewer: Why did you attend these events? What inspired you to attend them? 


GMO1 Response: Because I wanted to be closer to God. I wanted to learn, wanted to be 
closer to God that is what we ought to do. 


Question #5: How can we improve the corporate prayer ministry at Church on the North 
Coast? 


GM01 Response: I find that when I walked into church I used to greet people because of 

my nature. I love people, I greet people, and I know their lives. I just like to say “hello” 
because sometimes they have had it rough, but I realize that sometimes I can be doing 
that when we are starting prayer at church before church actually begins and church 
actually begins with that ahead of time and that is so valuable. I have learned that 
attending prayer ahead of time and I suppose nothing bothers me more than when I am 
sitting near the front and somebody wants to talk all the time. I want to listen to what is 
going on up there (during corporate prayer). I bet you they catch on, that I am listening 
and do not want to talk at that time. 
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Interviewer: Let me just kind of summarize what you are saying. Corporate prayer time 
should start before service and it should be an important part of the service itinerary. 
You have witnessed that there is a lot of talking going on or people want to talk during 
the time designated for corporate prayer. 


GMO1 Response: I am realizing that the bad part is that you may never see this person 
(who desires to talk to you) again and it ruins the chance to interact with him or her. 
Another thing is, of course, I already know this, that when you pray ahead, you are 
setting an atmosphere for the Lord to come down. Worshipping, we are saying, receive 
our music, receive our prayer, come down Lord Jesus, come down, hear us Father, hear 
us we pray. But we get busy; we are in a hurry. 


Interviewer: Let us just summarize. How can we improve corporate prayer? You believe 
by reducing the amount of talking. 


GM01 Response: Yes, reduce the amount of interruptions. 


Question # 6: What was your overall impression of the prayer classes including the 
worshipful prayer events? 


GMO01 Response: I think a lot more about worship during the day, than I used to. You 
know, I look at the trees and I now say thank you God for the trees. Or I will look at 
some books that I have, that I have been reading, when I look at them, they remind me of 
God. I loved doing it (attending the course); | loved every minute of it. I felt that because 
it is worship, worship, worship, we are learning, learning, worship, worship, worship. It 
is what we ought to do to this Creator who created us, and gave us His only son. He lived 
knowing He would die on the cross for us, that’s the way we ought to worship and to me, 
I have worship on my mind more and I like that, | like that. In the day, minute by minute, 
whatever we are doing, I see some reminder or I think of something and I say it is 
worship, you know, and you do not even take time to worship, you just say “thank you, 
God, thank you. When I was admitted to the nursing home in the midst of the course 
instruction. You-know, God takes bad experiences and makes them good. Nursing home, 
hospital, being alone here but do not drive so then your mind can go to things like that. 
You are not distracted as much as people who have to work; your mind is going “boom, 
boom, boom” and I thought about worshiping God. 


Interviewer: You stated earlier how the course, while you were in the hospital and 
nursing home helped you, because you attended the course, do you want to share a little 
about that in this interview? 


GMO1 Response: What I told you earlier, I did not have the tape recording? (Interviewer 
_ answers “no”). I was in the hospital for roughly a-week, I am only guessing, and at that 
time, we had just started the course, and I wanted to look over the papers and I actually 
copied the papers down in my own little notebook. And the reason I did that was because 
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as I did, I could be thinking “worship, worship, worship” while I was in the hospital for a 
week. Then I went to a nursing home for two weeks. Both at the hospital and at the 
nursing home, I told them I am taking a course on worship. So this was letting them 
know this is business, so in other words, we are sharing with the world that there is 
something about worship that is valuable. So they (hospital and nursing home personnel) 
would come into the room and they knew that I am writing away and reading. I would 
and explain what I was doing. During the time in the nursing home, it was such a blessing 
and because my mind was on not only the people there, and what they are going through, 
but mostly on worshipping God and knowing that He is in charge here. He is in charge of 
my life, and since He is in charge, I can just worship Him. Can just worship Him and I 
am sure it made me a better patient. That is not why I did it. I did it because that is what 
God wants us to be. A worshipper of Him for who He really is in charge of we who live 
down on this planet. And we thank you, God. 


Question #7: And this is our final question. How has the course content affected your 
prayer life? 


GMO01 Response: I more often think of the worship of God. I think of my yellow curtains 
and I say “oh thank you, God, they’re so bright and cheery you let me pick those out 
once” or “thank you, God”, not because of things, but because after something I did, it 
was something that God allowed me to enjoy. He’s letting me appreciate like whether 
I’m based, in a hospital or nursing home or whether I’m happily quiet in my house or in 

my yard, then I’m still worshipping the Lord, that’s the main thing. So then, what it 
seems to be on the outside, worship is a deep thing; it is a release. So our heavenly father 
is in control of us. He is in control of what I walk through, whether it is the best moment 
or not the best I can appreciate Him. 


Interviewer: You have a better appreciation for life and just appreciating who God is in 
your life, I imagine that is what you are saying. 


GMO] Response: Yes, some things are not that important. We may have to change our 
lifestyle, you just never know... but what is most important? It is worship—that is where 
my strength will come from. My strength... 


Conclusion: 
Interviewer: I really appreciate your allowing me to interview you. Thank you for 


investing in this project. Your time is valuable and I am grateful. 


Cynthia Smallwood: Jeanne Norton (Transcriptionist) 
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SA01 Corporate Prayer Interview #2 
April 12, 2014 
Time 4.01 pm 


The participant interview transpired utilizing the following questions regarding the 
Corporate Prayer Project at Church on the North Coast in Lorain, Ohio. 


Question #1: Why do you believe Christians ought to pray? 


SA01 Response: I think we should pray the will of God to be done and for our God to 
meet our daily needs. 


Question #2: How much experience, instruction, or knowledge regarding prayer have 
you received from Church on the North Coast? Have you attended other prayer meetings 
and events? 


SA01 Response: No, this was the first one. 


Question #3: Tell me a little bit about understanding, the principles of prayer, or you 
know we went over the doctrine of prayer in our course, prior to attending this corporate 


prayer project. 


SA01 Response: I did not really understand anything about prayer. I just thought it was 
talking to God. I really did not know or understand anything about doctrine. 


Interviewer: Describe how your understanding about prayer doctrine has increased or 
decreased since you attended the course. 


SAO1 Response: Really, for me it takes me a while to catch onto things so I am filtering it 
though yet. I am still trying to understand it. It takes me a while to process it. It is like 
repetition; I need to go over the papers and stuff that we got, I will go over it and study it 
until God opens my eyes and starts revealing things to me about it. 


Question #4: So do you participate in prayer meetings or corporate prayer at Church on 
the North Coast or other churches or other organizations? 


SA01I Response: No. 


Interviewer: Tell me why, if you have not attended, what you think would inspire you to 
participate in the corporate prayer at Church on the North Coast? 
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SAO1 Response: Honestly, the reason I do not because of the boys; I am on the worship 
team so I am at the church early. Iam always there by 8:30 but I leave at 9:30 to come 
home to grab the boys because right now it is challenging to get the boys up and be at the 
church by 8:30 for practice. So it is just easier to pick them up by 9:30 and by the time 
we get to the church, the prayer time has ended. So that is really why, it is not anything 
other than that. 


Question #5: How do you think that we can improve the corporate prayer ministry at 
Church on the North Coast? 


SA01 Response: Personally, I think it is going good. I do not see where there should be 
any improvement. 


Question #6: And what was your overall impression of the prayer classes and the two 
worship events that you attended? 


SA01 Response: Oh, I loved it. It was very powertul. 
Interviewer: Powerful in what regard? Just explain that statement a little bit. 


SA01 Response: Just feeling the presence of God & hearing Him as prophetically 
through people. 


Interviewer: You have indicated that you loved it. What aspects of during the course and 
worship experience ...that came to your mind which led you to love the instruction and to 
love the prayer? 


SA01 Response: It was just feeling the presence of God and I just knew that God was 
there because my heart was softened towards it. I can always tell when I am being 
touched by God because I start tearing up; I cannot turn it off. I will just be sitting there 
and something that you would teach in the lessons it would just hit me. I would start 
getting teary-eyed and I just knew that God was in it. It was something that He was 
dealing with me about and He knew I needed to hear what was taught in this course. 


Question #7: How has the course content, the information we studied over for the last 8 
weeks, affected your prayer life in any way? 


SAOI Response: Yes, yes. 
Interviewer: And how so? 
SAO01 Response: Well, just knowing that God hears me when I talk to Him and just 


understanding too, the difference...the way the Old Testament and the New 
Testament...I just never had understanding of the tabernacle and the Most Holy Place, 
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that was really eye-opening for me. So when I was spending my time with God that is 
what I was trying to envision and to understand how the priests used to do things in the 
Old Testament. It was pretty interesting to me, the animal sacrifices and (interviewer says 
“the foreshadowing of Christ and how important Christ is to us”). 


Interviewer: So is there anything else that you would like to share about the overall 
experience that comes to your mind or heart? 


SAO01 Response: I just think that this would be powerful for people to hear. Because I 
didn’t really know the importance of the doctrine of prayer and there’s just so much, 
there’s so many aspects of God that we need to see that I think just going to church 
doesn’t really cover...we hear the messages and stuff it’s not really detailed on the big 
stuff like that. So, I think it is something that we all should know about. That is very 
important. 


Interviewer: So, what I am hearing is that it was impactful for you that these classes went 
into important details about the doctrine of prayer. 


SA01 Response: Yes. 
Conclusion: 
Interviewer: Thanks for giving me the opportunity to come here to your home to interview 


you for the Corporate Prayer Project. It has been a privilege and a blessing. 


Cynthia Smallwood: Jeanne Norton-Transcriptionist. 
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JRO1 Corporate Prayer Interview #3 
April 12, 2014 
Time 7:30 pm 


The participant interview transpired utilizing the following questions regarding the 
Corporate Prayer Project at Church on the North Coast in Lorain, Ohio. 


Question #1: Tell me why do you believe Christians ought to pray? 


JRO1 Response: It was really a mandate from God. He said “pray, ask”. And in asking, 
asking is how we pray and it was like there is a two-way conversation. We need to pray, 
we need to wait, we need to pray, because that is how we commune with Him. 


Question #2: How much experience, instruction or knowledge concerning prayer have 
you received at Church on the North Coast? 


JRO1 Response: I would say that I have received a lot of the basics. This course was more 
in depth than anything that I had ever before, as far as prayer teaching. I’ve been to 
intercessory prayer meetings and I took an intercessory prayer class in Westlake about 
five years ago and it was basically on interceding, that area of prayer. How you intercede, 
how you get answers and the ABCs of prayer. This course was more in-depth; it was 
more of the history of it. The biblical background of it, the very deep roots of prayer. It 
was such a different way to go than anything I have ever experienced before. 


Question #3: What was your understanding of the prayer principles or the doctrine of 
prayer prior to attending the corporate project? 


JRO1 Response: I think I thought prayer was--oh, you just talk to God and He answers 
you, or—it’s your communication with God, it is how He communicates with you and 
then you’ve read The Lord’s Prayer and you’ve read other apostles who prayed and 
you’ve read books on prayer. This was so much different than that. This study was—this 
is not only how we pray, it is why we pray, this is where the roots of prayer come from. 
This is the background of it; this is the history of it. I do not think I had ever studied 
prayer in that way, in it is historical biblical setting of—we do this because of this. This 
we do because not only he commanded us to but it honors Him. It is a form of worship to 
Him. It is not just you throwing out requests, it is a form of worship and it is deeper than 
what you say, it is more of how you feel. It is how you react; it is what He draws out of 
you. And this was a study beyond anything I have ever studied about prayer before. 


Question #4: Do you participate in prayer meetings or corporate prayer at Church on the 
North Coast or outside of the CNC church community? 
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JROI Response: Yes, I do participate in corporate prayer at Church on the North Coast. I 
have done this for several years. And that was a good basis, and as I said earlier, I keep 
saying it; this study was beyond just knowing about prayer. It was beyond just 
acknowledging we are to pray. It was beyond well you are a Christian and you are to 
pray. This study took us all the way back to the prayer warriors that you are standing on 
the shoulders of. This tied in prayer and worship in a way I have never experienced 
before. The knowledge of prayer and worship and how they are interlocked, I had never 
heard it taught before and I never experienced it before. That prayer and worship locked 
the way I did in this course. 


Question #5: How can we improve the corporate prayer ministry at Church on the North 
Coast? 


JRO1 Response: This class will do that, in my opinion. Once it is understood, once it is 
tied in and linked in with worship and it is understood that worship is not just a song, it is 
not just a tune, it is not a rhythm but worship is actually your spirit praying and uttering, 
glorifying and magnifying God. That is going to increase the knowledge of knowing— 
wow! It is going to increase it, in my opinion. 


Question #6: What was your overall impression of the prayer classes and the worship 
events? 


JRO1 Response: I think my first class was a little technical, a little dry. And it was all 
facts and figures and it is all true, but then from the second class on, the instructor 
personalized it. She brought herself into it, which brought me into it. And it was still 
technical in that it was still factual. But it became more personal and less factual, if that 
makes any sense. I am sitting in the first class thinking, “oh my God that is really a lot of 
big words.” And then I said okay, and get it, and I am looking around the room thinking, 
“are we going to get this? This is technical, this is big stuff.” This is big, major stuff, and 
from the second class on, it was till technical, but it was personal. The instructor brought 
her own knowledge into how she did it, how she experienced it. And that made it okay if 
she can experience it then I can experience it. If you give it to her, then He will give it to 
us, because God is no respecter of persons. So from the second class on it was like 
_drinking from the well. And the praise and worship sessions were like “fill me up, fill me 
to overflow.” And it was just fantastic. The worship, the singers, the musicians, and that 
is from one accord. There was not any doubt of why we were there and what we were 
there for. So it did not matter who had the microphone or did not have the microphone or 
who was in charge, it was just—this is what we are here for. We are all here for the same 
thing. To receive not only personally from God, but if there’s something else, somebody 
else, that I’m supposed to touch, or be involved in, Pm going to get and receive, I’m 
going to receive and I’m going to give. And that communal spirit, that oneness it just 
came. 
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Interviewer: Now you said, “filling to overflow.” Could you define that—what does that 
mean? 


JRO1 Response: It was like; it depends on your state of mind. Sometimes you just want to 
jump and holler and scream. But the heart of both sessions, you just want to just to take 
Him in, like taking a deep breath or like when you have fresh flowers and you take in the 
fragrance, it was like you just cannot take in enough. Whether it was on your face or puts 
your hands up, or lay across the seats. It is just overwhelming. There is nowhere else to 
put it. There is nowhere else to express it and you just “oh, Lord.” 


Interviewer: Let me just see if I understand what filling to overflow means. Are you 
speaking of the intimacy that you felt with the Lord and yet being overflow being drawn 
to Him? 


JRO1 Response: Yes. As if, there was not anyone else there but me and Him. You lose all 
track of time and space and surrounding and everything. The intimacy and closeness. 
And it is not all about talking; it is about being, like being in His presence. Until nothing 
else matters. You know you forget what you are wearing and whether you are standing or 
sitting or...it is just being. 


Question #7: Now tell me, how the course content has affected your prayer life. 


JRO1 Response: Well, I was already using music as a backdrop in my prayer life, but I 
think I have changed the style of the music. It does not have to have words any more. 
And I can worship in total-silence now. And to me that is different. I mean there can be 
total silence now. No music, just me, my bible on my lap. Laid open, maybe I read it, 
maybe not. But just being accessible. 


Interviewer: And so what I am hearing you correctly, help me to understand if I am not 
getting this right. In essence, what I am hearing is that worship now does not just entail 
music. 


JRO1 Response: Yes. Worship is just making myself available to be a worshipper and to 
get in His presence. With music or without music, it is just different. There is something 
about knowing that He is waiting for me to be available. There is just something about 
knowing that. And I think, you know you always know you have access to God, you have 
the Holy Spirit and all of that’s true. But there is something about this teaching that made 
it more real to me personally. I have a chair in my bedroom that J sit in and when I get in 
that chair with music or without music this is my Jesus spot or my worship spot. You do 
not eat in this chair; you do not read the mall in this chair. This is set apart for where He 
and I meet and if something is going on, I head for that spot. And I was already doing 
that because my kids got it for me for my birthday last year. I was already doing that, but 
now it is more so. I noticed I find myself saying “oh my goodness these books are on the 
floor, I’d better get them picked up. It is more so. It is more important now to have it 
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right. It is more important now that the mail does not wind up there and the... 
(Interviewer: “it is your designated place to meet with the Lord, to spend that intimate 
time with Him). Yes, yes, and it is first thing in the morning for devotions, but it does not 
have to be. If it is the middle of the day or if I am getting phone calls for prayer requests, 
and other stuff, it is like okay, lam going. 


Interviewer: In summary, what I am hearing is you have consecrated a place for prayer, 
for just you and the Lord. Is there anything else you would like to share that would bring 
some enlightenment to the entire experience in which you have participated? 


JRO1 Response: I am recommending it to anybody who has not taken it and the ones that 
missed some classes, I said, she is going to teach it again, go through it. I initially went to 
the class because I know the instructor and she is good. And that is a good start that is 
okay. But as I am in the class, it was more than knowing the instructor. It was more than 
just; okay here I am learning something else about the Bible. It increased my level of 
intimacy with the Lord, and I have been walking with the Lord for a long time. And it 
deepened my desire to know Him more. And I am sitting under very good teaching. You 
know, my pastors are right on, there on spot but because part of my ministry is prayer, it 
hit that nail on the head. It hit that spot. And I came home at night and looked over my 
notes and scribble on them and it hit that spot. 


Conclusion: 
Interviewer: Well, thank you so much for sharing your time. Your time is valuable and 


you have been a blessing. 


Cynthia Smallwood: Jeanne Norton—Transcriptionist 
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DTO1 Corporate Prayer Interview #4 
April 14, 2014 
Time 7:35 pm 


The participant interview transpired utilizing the following questions regarding the 
Corporate Prayer Project at Church on the North Coast in Lorain, Ohio. 


Question #1: Why do you believe Christians ought to pray? 


DTO1 Response: Can’t survive without prayer, so, it’s part of our relationship with 
Christ. Without talking to Him and allowing Him to talk to us and I just do not see how 
you could make it without prayer. 


Question #2: How much experience, instruction, or knowledge did you have concerning 
prayer? How much did you received from Church on the North Coast? 


DTO01 Response: Well I have received quite a bit. With the teaching that we had, it 
allowed me to know that I need to do really; you just say prayer and not worship, right? It 
helped me know.a deeper importance of prayer and that it should be done daily and that 
we, as Christians, are responsible to pray. 


Interviewer: Outside of this course, did you have exposure to prayer instruction at 
Church on the North Coast? 


DTO01 Response: Yes. Outside of the class? Yes, I mean... The knowledge about prayer, 
yeah I have had instruction about prayer from the church. Outside of this course... and 
‘how what could happen and what is happening when we don’t pray and it keeps 
you...causes you to search deeper...and we must pray in order to survive. 


Question #3: And what was your understanding about the doctrine of prayer prior to 
attending the prayer project? 


DTO1 Response: I had understanding of where prayer came from and how it was used by 
the saints from the Old Testament and there’s many things that made me take account of 
how it’s been important in the centuries of how the people of the bible, how things 
happened when they prayed and that it’s just connected to the church. It is connected to 
us. And it has been like that since man (;umanity) found forms of prayer, and an 
expression of relationship with God it means so much. Our relationship with God and 
relationship with one another. It really occurs to me that I would like to be a gold bowl 
that holds the incense, which are really the prayers of the saints. How the different 
prayers, prophecy and even some instruments and all of that. I do not know if I 
understood about the (heavenly) bowl, how the praises and all the prayers of the saints is 
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like incense that is going upward. The teaching amazed me; how the golden bowl holds 
the prayers of the saints, and all that this signifies. (Learning) the different ways of 
singing prayers, and singing the word or with the instruments or singing from Psalms and 
using instruments. There are so many ways to pray as we worship, and how it has been 
done in the past. 


We have to come back to way David worshiped. He was a man after God’s own heart 
and even in his prayers back then there was praise. The course really got me to think 
about the words more. More aware of what I hear when I hear the songs and even like the 
words coming from others and me. It is a form of incense unto God, it just creates a kind 
of mental picture for me. It made me realize that I have to come closer and really develop 
more in my prayer. 


Interviewer: Prior to this corporate prayer project, did you view your prayer as worship 
unto God? 


DTO1 Response: Yes, what I needed to do was go deeper in what I already know...have 
my mind on Him when I am in prayer. If you are going through things, sickness or 
whatever your mind wanders and you find yourself in a place where you are just speaking 
words. This course brought me to a place where you are really drawn in more because I 
want to be intimate with the Lord. I want to have more intimacy. It is not about where 
they want you to do this or they want you to do that or they’re doing it like that or 
whatever but it has to come from within you and how you praise your God or how you 
worship or just with the mind of Christ. Having your mind solely on Christ and nothing 
around you. Just like we soar in the spirit it is just like that, how we are soaring meaning 
that all of us, our whole being should be our focus to be on Him. 


Interviewer: I hear you saying that you understood prayer was worship, but it helped you 
go deeper and get a deeper understanding. 


DTO1 Response: Yes, if you want intimacy that is how you get there. 


Question #4: Do you participate in prayer meetings and corporate prayer at C. hurch on 
the North Coast or outside of the CNC church community? 


DT01 Response: Now I do not, but I do participate some at church (during general 
prayer meetings). But I have not been in the corporate prayer...because of some things 


(with my personal circumstances) that happened as I feel I should. 


Interviewer: So let me make sure I understand—you have participated in some events but 
in not in corporate prayer, due to some certain circumstances, concerning your personal 


life. 


DT01 Response: Yeah. 
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Interviewer: What would inspire you to participate in corporate prayer? 
DTO1 Response: Finding a way to be there, consistently, I mean. 


Interviewer: In essence to clarify your response, what you are saying is that the reason 
you have not been participating in corporate prayer is because of consistent 
transportation? 


DT0O1 Response: Yes 


Question #5: How can we improve the corporate prayer ministry at C. hurch on the North 
Coast? 


DTO01 Response: I do not know how it is now, really. It needs more participation. Even in 
the teaching, stuff like what you are teaching others, I suppose that it is beginning to 
grow, and I realize that some people just do not know the importance when we all gather 
at the altar. When all the saints gather at the altar, there is such an overflow. When that is 
going to happen, I say when that is going to happen, because I believe it is going to 
happen. 


Interviewer: So you believe that one way to improve the corporate prayer ministry is to 
inspire participation, try to encourage people to participate by teaching them more. 


DT01 Response: Right. 


Question #6: What was your overall impression of the prayer classes that you attended 
including the worship events--the eight-week course and the two worship events? 


DTO1 Response: I think it was good because it took people to another place in prayer and 
worship. Some people were taught how to really worship, and some people were taught 
how to pray, how to worship, and how to develop in your prayer life, only in praying but 
in your body and how it should put a freedom of worship, freedom of prayer... getting out 
there and really participating. 


Question #7: And how did the course content affect your prayer life? 


DTO1 Response: Well I find myself really thinking about what I already knew and adding 
to (the information), | found in the class. It (the class) just brought things out—even 
some things that were not mentioned in the class but it was able to bring other things out 
that I had known before. I have come to a reality of what I need to do. because knowing 
some of the things that causes your praying to decrease, maybe medicines or things I 
have taken or whatever, in the past, or, just made me realize that there’s something I can 
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do about that, meaning He’s given me power. It made me realize that: do what you tell 
others, meaning that I have told people “you have power, just command those thoughts to 
come into order, command that body to come in order”, it just made me get to a point to 
where I’m just ministering to myself about what I need to do. Just a little awakening. 


Interviewer: “That’s good—awakening.” It just sparked you. 

DTO0O1 Response; Yes 

Conclusion: 

Interviewer: Well, I really would like to thank you for participating in this interview 
process and I really appreciate your input. It is going to help greatly with the project and 
in general, looking at the prayer life at Church on the North Coast. So you be blessed! 


Cynthia Smallwood: J. Norton—Transcriptionist 
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RW6O1 Corporate Prayer Interview #6 
April 21, 2014 
Time 3:30 pm 


The participant interview transpired utilizing the following questions regarding the 
Corporate Prayer Project at Church on the North Coast in Lorain, Ohio. | 


Question #1: Why do you believe Christians ought to pray? 


RWO1 Response: Christians ought to pray because it brings a closer relationship with the 
Father. He hears every prayer that you would say. It is a relationship. 


Question #2: How much experience, instruction, or knowledge regarding prayer have 
you received from Church on the North Coast? 


RW0O1 Response: I have received a lot of, but taking this class is really phenomenal. It 
has laid open everything up especially the one who was speaking about the tabernacle. 
That just gave me deep insight. I was so good. 


Interviewer: And when you say “a lot of experience,” can you quantify that and give me 
a number of courses you have taken? One, five, ten, how many courses at North Coast 
have you taken on prayer? 


RW0O1 Response: Probably three. 


Question #3: What was your understanding about prayer principals, like the doctrine of 
prayer principles we went over in class, prior to attending this corporate prayer project. 


RWO1 Response: The bible says, just like before, that it is a relationship with the Father 
and He says we ought to pray. In the scriptures says that we must pray and that is one 
way we have a relationship with Him is through prayer. 


Interviewer: So would you say you had knowledge about the principles of prayer prior to 
taking the course. 


RW0O1 Response: Yes 
Interviewer: How has your understanding changed after taking the course. 
RW0O1 Response: It has given me a lot of insight, such as being still, even sometime 


through worship. That worship—you just need to be still, listen to His voice, and hear 
Him and you can also. He downloads things into you, as well as, you are just being still. 
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Journaling is just beautiful because you can write everything out that He is saying to you 
in prayer. As you are listening to the Father, and that is one of the ways you can pray as 
well. 


Interviewer: What did you mean by “downloads”? 


RW01 Response: What I mean by that is just that insight, things that I did not realize or 
did not understand. “oh my goodness, that’s really there.” It enlightens understanding, 
more of it. 


Question #4: So do you participate in prayer meetings or corporate prayer at Church on 
the North Coast or other churches or other organizations? 


RWO1 Response: Yes I do. And in the community as well. Just a prayer meeting 
anywhere and I try to get to it. 


Interviewer: What types of events have you attended and why do you attend the prayer 
meetings? 


RWO1 Response: Really, just ladies’ conference or if they are just having a prayer 
gathering, or a revival or just a church service after our church, I will go to it if I have the 
time. I just love being in the presence of God. Because when you are in the presence of 
God, He come out and if you try stay focused He will speak to you, and when you will 
get that revelation knowledge it is just awesome. Then you can just write that down in 
your journal and You can just live off that word. It gives you life. 


Interviewer: In addition, have you participated in corporate prayer gatherings at Church 
on the North Coast? 


RW0O1 Response: Oh yes. Like the soaking (a service of intimate worship, prayer, and 
prophesy)? 


Interviewer: Why do you attend corporate prayer? 


RWO1 Response: Corporate prayer brings unity. Everyone needs that inner strength as 
well. Sometimes when you don’t feel like praying you just sit there and it helps you to get 
into someone else’s prayer, then you pray (in agreement with what they are praying), and 
it helps you. 


Question #5: How do you think that we can improve the corporate prayer ministry at 
Church on the North Coast? 


RWO1 Response: Most people need to be focused. They need to stop talking and just 
come to the altar, even if they do not say anything they need to respond and come as a 
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unit (in unity). Really that is one of our main issues that I see that we need to be 
improved. 


Interviewer: You are saying that people not participating or they are engaged in other 
activities during Corporate Prayer? 


RWO1 Response: They are not engaged and they are participating in other activities. 
They are just talking, talking, talking. They don’t need to because we're there to pray 
because you know 15 minutes of prayer and then 15 minutes of conversation, meet and 
greet. So that is how it has supposed to be, but most people do not take it like that they 
want the whole half an hour which out not to be. 


Interviewer: You believe that most people are taking that time to be social with one 
another instead of praying? 


RWO1 Response: Yes, and socializing. 


Question #6: What was your overall impression of the prayer classes and the two 
worship events that you attended? 


RWO1 Response: The overall course was really good. I recommend everyone to come to 
the class. It was a great experience. Great insight. If they just sat there and studied the 
words in the literature that you gave out, the handouts, was really good as well. To study 
that is something that they can take on and learn from. It (this study) takes you to another 
level. If you are really sincere, you will go to another level. In worship and in prayer, and 
fasting, and you are there (a new level of understanding). You should be able to help 
someone else to get where you are at. 


Interviewer: Has the course content affected your prayer life since you took the course? 
RW0O1 Response: Yes it has. 
Interviewer: And how so? 


RW01 Response: It has given me, when I pray for someone, even at soaking or 
something like that, I could just be still and just okay, Lord, how do I pray for this 
person? And it is like an insight—He comes and shows me. Either I can see it as a vision, 
or I felt it. The very last time we had our prayer time, spiritual, was it worship, I think it 
was a prayer time it was like going around praying for certain people and then when you 
prayed for someone in the back then you prayed for me and then I just sat there then I 
helped lady, then another lady. After I got done helping her it was a cloak over us. 
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Interviewer: Are you saying your intimacy with God has increased? What you are 
receiving from God, what you are hearing from Him—you are closer to Him, and you are 
now more open to that intimacy? 


RWO1 Response: And that was really confirmation. Someone else in the class shared the 
same vision. She did not say “close,” but what she said meant the same thing, a covering. 
And that is what I got! So it was like a confirmation. It was a confirmation. I knew He 
was already there but that was.a revelation that He was answering prayers. There were a 
lot of prayers that needed to be answered. 


Conclusion: 
Interviewer: Well I thank you so much for sharing and answering the questions for this 


interview. 


Cynthia Smallwood: Jeanne Norton—Transcriptionist 
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NTO1 Interview #5 
April 21, 2014 
Time 6:30 pm 


The participant interview transpired utilizing the following questions regarding the 
Corporate Prayer Project at Church on the North Coast in Lorain, Ohio. 


Question #1: Why do you believe Christians ought to pray? 


NTO1 Response: I think it is a medium of worshipping God. That is one form of worship 
and I think it is a more personal communication with God. 


Question # 2: How much experience, instruction, or knowledge regarding prayer have 
you received from Church on the North Coast? So is this your first course on prayer or 
have you attended other courses on prayer? 


NTO1 Response: Maybe not at this church, but I have been, I think P?ve done, I can’t 
remember specifically what area itself but I know I’ve done bible studies before. 


Interviewer: So you have had bible studies on prayer at other churches? 
NTO1 Response: Yes 


Question #3: Tell me a little bit about understanding, the principles of prayer, or the 
doctrine of prayer prior to attending this corporate prayer project. 


NTO1 Response: I am not sure but I do not believe I understood about any doctrine. I 
have taken many classes about praying, helping you to pray. 


Interviewer: So what I am hearing is that your classes did not go into detail about the 
doctrine and that was prior the course. So you can say that you did not have knowledge 
about the doctrine of prayer that is okay. 

Response: Well, I have had knowledge of prayer and have prayed. I think this meeting 
has opened me up to wanting to participate in corporate prayer setting and not to be shy. 
You know, I am shy and don’t want to speak in front of a group of people but I think that 
with practice but if I practice with a small group I would be able to do it. 


Interviewer: So your understanding has increased since you have taken the course? 


NTO1 Response: Yes 
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Question # 4: Do you participate in prayer meetings at Church on the North Coast or 
with other places outside the church community? 


NTO1 Response: Just with friends and family members. I have gone to different pastors 
with prayer requests as well or different churches and families in need. Also, with my 
family and we did some practicing in the group as well. 


Interviewer: When prayer meetings are scheduled at the church, do you participate in 
prayer meetings? Like if have a group or a prayer meeting is scheduled and other 
members of the church are coming together to pray have you participated in that? 


NTO1 Response: Yes, I have. I have been going to prayer meetings since I was a young 
girl. Prior to coming here (from Jamaica). Since I came here, coming to this church, and 
you had a prayer meeting. Praying at the front of the church, I used to come to that as 
well. 


Interviewer: What about corporate prayer at the beginning of services, do you 
participate in that as well? 


NTO1 Response: No 
Interviewer: Why have you not attended or participated in Corporate Prayer? 


NTO1 Response: Because as I said prior to the class I am.a bit shy and occasionally | 
would go to the front then I would be standing with people who would be praying and I 
-would put my hands on somebody I would pray, but I wouldn’t do it as often as I think I 
should do it. 


Interviewer: What do think you think would inspire you to participate more in corporate 
prayer, now that you’ve had the class—I’ve heard you say now that you've had the class 
that it has given a boldness to participate more. 


NTO1 Response: Yes because I have learned more. 


Question 5: How do you think that we can improve the corporate prayer ministry at 
Church on the North Coast? 


NTO1 Response: I think if we started to pray in the small groups and mandatory that each 
person has to pray, whether they want to write it down, because that’s how | normally do 
it, because some people don’t have a lot of words...they are very fluent with words so I 
used to write it on a piece of paper and then read it. 


Question #6: And what was your overall impression of the prayer classes and the two 
worship events that you attended? 
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NTO1 Response: I think they were awesome. Especially the soaking, that was very 
touching. 


Question #7: How has the entire course content with the worship sessions affected your 
prayer life? You have indicated that you pretty much have an established prayer life— 
how has the course affected your prayer life now? 


NTO1 Response: It encouraged me and I set a prayer time at 6:00 in the morning and get 
up continuously. 


Interviewer: Well that is the end of the interview questions. Is there anything else that you 
would like to share about the experience? 


NTO1 Response: I would say religion and sometimes somebody would have a 
confirmation, they would have like a vision, they would have some revelation within the 
setting or the group. I have experienced that but at first I would say, “Oh, that’s some 
story they made up or she said that and the other person confirmed that” and I did not 
believe. So, I am really understanding the confirmation of stuff is all about. 


Interviewer: So, I think you are saying that a person may, through prayer, get a vision of 
something or some prophecy may flow whereas someone else may confirm the prophesy 
that was spoken or revealed. 


NTO1 Response: And that seems to happen a lot in the service at the church, because I 
used to say “she said that and that was exactly what happened, I’m realizing that this is 
true and it does happen. 


Interviewer adds: This type of manifestation reinforces what scripture says about 
someone who prophesies and then there are those who can judge or discern what is said 
and then he or she confirm what was said. It is what we are seeing in the midst of this 
kind of setting. It is times like these when we are focusing on God and we are 
worshipping God we will find ...in many aspects of a corporate setting like this God 
speaks. 


NTO1 Response: Yes, I think my faith is being built up because you know sometimes 
some people say “this happened” and I do believe that miracles and different things can 
happen and different things do happen. So my faith is building up to believe that these 
things can truly happen. 


Conclusion: 
Interviewer: Welt, I would like to thank you for giving of your time to share and to bring 
more understanding so that we can try to improve, as we can, our Corporate Prayer. 
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Jointly, it takes all of us to really have a corporate prayer experience. In a community of 
faith, there are always more than one or two or three individuals who can pray. 


Cynthia Smallwood: Jeanne Norton—Transcriptionist 
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LBO1 Corporate Prayer Interview #7 


May 21, 2014 
Time 7:30pm 


The participant interview transpired utilizing the following questions regarding the 
Corporate Prayer Project at Church on the North Coast in Lorain, Ohio. 


Question #1: Why do you think Christians ought to pray? 


LBO1 Response: Well, it is like a marriage, a successful marriage. Like when a husband 
and wife talk back and forth. Once you get into a relationship with God, He talks to you, 
through the Holy Spirit. 


Interviewer: So you believe it is communication with God through the Holy Spirit and 
that is why we ought to pray?. 


LBO1 Response: Yes. It helps you get closer to Him. 


Question #2: How much experience, instruction, or knowledge concerning prayer have 
you received at Church on the North Coast? 


LBO1 Response: Other than your training, very little. It would be limited to when you 
conducted the Friday prayers and if I had a specific prayer concern, you wanted to wait 
until the end of the prayer, things like that. 


Interviewer: I believe you said outside of the class for the past eight weeks and the prayer 
meetings that you attend on Fridays these was the only instruction you have received. 


LBO1 Response: There have been concerns; then if you had any additions, they came in 
on the end or you had them on the end. That is the only type of instructions I have had 
there. 


Question #3: What was your understanding about prayer principles or the doctrine of 
prayer prior to attending this corporate prayer project? 


Response: Quite frankly, I thought, “why do we have to study prayer?” It is automatic. | 
knew a lot of the different kinds of prayer from past experience and reading the Bible and 
some of my instructions from previous churches. I was a deacon and early on in my 
Methodist experience, I was asked many times to do the Morning Prayer for Sunday 
School. In fact, one of the family friends, when I came back from Vietnam said, “I 
admire that you were bold enough that you did the prayer in your early 20’s, and I admire 
you for that.” It just occurred to me and my grandmother required me to memorize The 
Lord’s Prayer, and of course, that encompasses many different types of requests, and it is 
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a thankful prayer. It honors God and making your requests known. You are also praying 
for your family, friends, and so on. It is well worded for a short prayer. | have always 
been more of a short prayer person. If you can do it in 20 words, why would you recite 50 
words? That has always been my attitude. 


Interviewer: And in your diaconal training, is this when you held that position in the 
church you attended? 


LBO1 Response: It was not a Methodist Church; it was Port Clinton church where, when I 
first married Norma then when we came back to Columbus, I was a deacon at the church 
in Columbus. 


Interviewer: And so you had the doctrine or prayer principles taught to you then? 


LBO1 Response: Not the doctrine to the extent that you did; the highlights of what you 
should pray for if, if somebody comes up to you and wants prayer. If you are doing the 
offertory prayer, if you are offering up the prayer to open up the service, which I have 
done several of those. In Columbus, they emphasized more of it than Port Clinton. We 
had to prepare ourselves as deacons, if we were called on to preach. This helped me when 
I developed the nursing home ministry and we had a nursing home to preach to once a 
month. We had 45 minutes so I just followed our church pattern—worship 15 minutes, 
teaching 15 minutes, and prayer for the last 15 minutes. 


Question #4: Do you participate in prayer meetings or corporate prayer at Church on the 
North Coast? 


LBO1 Response: Not as much as I have in the past. There for a while I went with Norma 
to some of them. In addition, occasionally the men have a prayer meeting. I have not hit 
all of them. I thought of hitting the one at Bob Evans at 6 o’clock. I have a hard time 
getting up for the Gideon’s at 7 o’clock, let alone getting up at 6 o’clock. lam retired, 
why should I bust my butt in the morning? Although I am a morning person. 


Interviewer: So you participate at prayer gatherings outside of Church on the North 
Coast. 


LBO1 Response: The Gideon’s. The Gideons have a prayer service every Saturday 
morning at 7 o’clock at George’s Restaurant. And if we follow the Gideon guidelines, it 
does not last more than an hour because the idea is if there is a businessman present, he 
can leave in an hour and know he is not missing anything. 


Interviewer: You had indicated that you do not participate as much with prayer meetings 
and corporate prayer. What would inspire you to participate more? 
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LBO1 Response: If there were more men involved. It seems that there are not many men, 
for one thing. A couple of times it was announced that it was going to be limited to a 
certain subject and I did not feel totally knowledgeable in that area. And I had, especially 
at tax time; I may be more involved with taxes, so I just do not feel inspired to take the 
time, so to speak. 


Question #5: How can we improve the corporate prayer ministry at Church on the North 
Coast? 


LBO1 Response: Being punctual, for one thing. It does not always get started at 9:30, or 
when they had it at 9:00, and I realize that there are times that people are going to run 
late, or whatever and I think that is the one thing. It is as when I was a branch manager I 
said I always want to catch hell for opening early instead of late and closing late instead 
of closing early. It is kind of a thing like that. I think maybe some preaching occasionally. 
On just The Lord’s Prayer and just the simple prayers because some people have not 
taken the baby steps in their prayer life and you have got to start somewhere. If you give 
them that long prayer—and Jesus chastised the Pharisees for their long, vain, repetitious 
prayers. I do not see that at Church on the North Coast, but I think that people need to 
learn to do the simple prayers. If nothing else, start with The Lord’s Prayer. And maybe if 
people do not know where it is in the Bible, maybe the church should publish itona 
sheet of paper for people to take. 


Interviewer: So let me encapsulate this a little bit. You believe being a little more 
punctual, and having teachings on The Lord’s Prayer or simple prayers first, to start the 
training, will help individuals who do not know how to pray. 


LBO1 Response: Yes, and the other thing, they should close the doors when prayer starts 
at 9:30. At the Columbus church when they started their prayer, we as ushers and deacons 
were instructed to keep the doors closed and not allow people in until the prayer was 
over. You could hear it out in the lobby. So they would not miss out (participating in 
corporate prayer prior to the service). 


Interviewer: Closing the doors, what affect do you think that would have on corporate 
prayer? 


Response: It would make people more respectful of the prayer hour. Because, | would see 
you or whoever is praying admonish the people to take their conversations to the foyer, 
but they still remain talking while you have prayer. 


Question #6: What was your overall impression of the eight-week prayer classes and the 
two worship events that you experienced? 


LBO1 Response: Well, at first I thought, “Why should we have to have a formal teaching 
at a college level,” and “is this going to be a waste of time”? But, then it was educational. 
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Like I said, I knew a few of the types of prayer you had brought out just from looking at 
the prayer and what was prayed. Well, for one thing, I do not know what your IQ was but 
in the Army it was raised at 130 so intelligent people tend to prejudge or miss the point 
completely. I did not want to miss any points that you had or be off mark. So, I tried to be 
an attentive listener. 


Interviewer: What about the worship events—what did you think about the two worship 
events that we experienced? 


LBO1 Response: I thought they were great. Enlightening. I had never been the worshipper 
that Norma (interviewee ’s spouse) is. I do worship. This is the third church where she 
was not up front as a worship leader or on the worship team. So she has a worship tape on 
now. Or did, I cannot hear it right now. But the one church, she was the Wednesday night 
worship leader. I think it enlightened me too. Especially, was her name Sandy, one of the 
worship leaders for the course prayer events, from the east side that did the prophetic 
singing? 

Interviewer: Yes, Sandy was the individual who performed the prophetic singing. 
Question #7: Tell me, how has the course content affected your prayer life, if any? 

LBO1 Response: I would say, knowing the different types of prayer is now, or the 
expanding knowledge. It has expanded my focus on my prayer. I try to give God prayer 
time shortly after I get up, and put the coffee pot on. Coffee pot comes first, and then if I 
have to go to the bathroom then the coffee is made then. And I sit down to have a cup of 
coffee. Now that the weather is getting nice I will come out here quite often, in the 
morning. 

Interviewer: You have a beautiful view of the skyline. 

LBO1 Response: The sun rises over.there and comes.a point where if I am out here long 
enough I have to move over into the shade and then in the afternoon with the sun setting 
in the west, then it is shady like this. 

Interviewer: So is there anything else that you would like to share tonight about prayer? 
LBOI Response: Well, I think you have to continually try to recruit prayer warriors. And 
if they are afraid to get up in the front, then maybe Thursday night is the time to start 
them before they go up on Sunday. 


Interviewer: Did you have to recruit volunteers? 
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LBO1 Response: No, the personnel department would. You’d serve for two years and 
they picked their own vice president and president and somebody acts as secretary, and 
we met about once a quarter and often if we had a request, we acted on it. 


Interviewer: We were talking about training the new recruits on a Thursday night for 
prayer leaders. So, this would be, in your assessment, a good place to start new prayer 
leaders who do not feel comfortable leading corporate prayer? 


LBO1 Response: Some of the courses I took in high school were public speaking, 
bookkeeping, and touch-typing. Touch-typing helped me because I became a pay clerk in 
the army. It was do or die because I had 875 pay vouchers to type each month. With 
public speaking, there were opportunities to do it in the army. Particularly, when we were 
doing what was called our ATT test, Army Training Test, to see if you were qualified to 
go overseas. You see, our unit went as a unit, and I spoke about finances to three or four 
companies. A company commander would call me and say, “could you do the finances”? 
There were areas that we had to cover. And training people. Bookkeeping, of course, I 
became an accountant. I was also a banker and at one bank I was in charge of the 
accounting system. In fact, it was my natural, because when I took the bookkeeping 
scholarship test, I placed 19" in the state of Ohio. I woke a few heads who thought that I 
was a clown, so to speak. 


Interviewer: So I am hearing that public speaking may help these leaders? 
LBO1 Response: How many kids do you get up there and they stand around... 
Interviewer: “quite a few).” 

LBO1 Response: Yeah, and you expect it because they have not polished themselves to 
getting in front of people. I would not be a successful church speaker if I did not have the 
kind of polish I had to speak. 


Interviewer: That is a good idea. I have written down this valuable suggestion. 


Conclusion: 
Interviewer: Thank you for participating in the interview process. 


Cynthia Smallwood: Jeanne Norton—Transcriptionist 
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April 11, 2014 


Interview Participant 

UTS Doctorate Interview 

Church On The North Coast Project 
Lorain, Ohio 44053 


Dear 


Thank you for meeting with me today to conduct your personal interview for the doctoral 
project titled, “Cultivating Increased Prayer Participation In A Corporate Prayer Setting: 
A Worshipful Prayer Experience.” I enjoyed hearing your comments and the personal 
evaluation of the impact of the recent prayer course has exhibited upon your 
understanding of prayer. 


As we discussed, your specific identity will be safeguarded and anonymous. General 
comments and trends will be published in the research document reflective of this project 
held at Church on the North Coast in Lorain, and perhaps the results utilized to improve 
the prayer ministry within the church community. 


This project was implemented due to your commitment and participation in this academic 
endeavor. 


Thank you again for your time. May our Lord bless and keep you. 


Yours in Christ, 


Rev. Cynthia Carter-Smallwood 
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Time and materials 


Client Name 
Cynthia Carter-Smallwood 











Cultivating Prayer Participation in a Corporate Prayer Setting | 


Schedule of Rates 


Fees for services will be $40.00/document per interview recording= 7 documents x 
$40.00= $280.00 








Delivery 


| Transcription of recorded interviews Emailed document | $40/document/interview 
upon transcription of 
each individual 
__ document 





Payment terms 






One Time Service Interval By June 15, 2014 As agreed upon by the 
parties. (See Acceptance 


| | | and Authorization). | 


oe eet 
5/15/2014 Statement of Work 
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Assumptions 


Jeanne Norton agrees to provide transcription services for the dictation and electronic 
documenting of seven (7) audio recordings for the purposes of a doctoral project 
conducted by Cynthia Carter-Smallwood, Project Administrator. 


Change management process 


The transcribed documents will be electronically submitted per email with hardcopies 
presented to the project administrator upon completion of all transcription services. 


Engagement related expenses 


No engagement related expenses are applicable. 


Professional services agreement 


The transcribed documents are the sole property of Cynthia Carter-Smallwood. All 
devices and tapes or CDS will be return to the owner upon completion of the work 
within seven (7) business days. 





Acceptance and authorization 
Payment due by August 30, 2014. 


The terms and conditions of the Professional Services Agreement apply in full to the 
services and products provided under this Statement of Work. 


IN WITNESS WHEREOF, the parties hereto each acting with proper authority have 
executed this Statement of Work in good faith. 


Cynthia Carter-Smallwood Jeanne Norton 
Tuime = ull name 
Project Administrator Project Transcriptionist 
ifle Sie s gg ae 
Soe ee | inate 
“ao er ate 


5/15/2014 Statement of Work 
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Client. Code “Cultivating Increased Prayer Participation in a Corporate Prayer Setting: 
A Worshipful Prayer Experience.” 
Worship Observation Assessment Assessment 


Use this form to document and observe the project participants overall worship engagement. 


Remember to be objective. Do not allow your personal worship interests or ideology influence 
your responsibilities as an unbiased and factual surveyor. 





| Rate the participant's level of interaction during the Corporate prayer and worship activities. Check the 
observed behavior corresponding to the direction observation category. 


infrequent Marginal Never 
2 times or less | 1 time or 
less 


Occasionally 
| 3-4 times 


| Throughout 
| worship 


Active participating in Worship — 
Giving full attention to worship 
services. 















Establishes a posture of worship— 
Outwardly expressing praise to God, 
verbally and/or non-verbal, i.e., hands 
lifted in worship, bowing, laying 

prostrate, or kneeling. 






Distracted during worship — 
Performing extraneous activities 
| during worship. 






Engaged in singing worship songs — 
Actively singing worship songs with 
worship team 


rt 





Persuasion — Persuading others to 
engage in participative worship by 
| their worship posture. 
| Disengaged — Totally self-absorbed 
| in the immediate environment 
(reading, texting, talking to neighbor, 
| watching others). 












tee 


je 





ee 






Praying during worship — | 
Participant observed actively praying 
(silently or audibly). 






| Interceding for others — Praying 
| with others during worship. 
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“Cultivating Increased Prayer Participation in a Corporate Prayer Setting: 
A Worshipful Prayer Experience.” 
Worship Observation Assessment Tool 


The Harp and Bowl, also known as the Prayer-Worship Event, was held at Church on The North 
Coast in Lorain, Ohio. Worship Leader was Minister Sandra Withrow, Psalmist were Valerie 
Hinton and Janina Fortune. Prayer, Declaration of Scripture, Prophetic Utterances, and Worship 
marked the evening. 





The participant’s level of interaction during the Corporate prayer and worship activities were recorded 
using the Observation Tool. The Analysis is demonstrated below. N=23, n=1 9 


Date: March 2, 2014 | Throughout Frequent | Occasional Marginal | Never 
worship 3-4 times 2 times or less | 1 time or 
less 


Active participating in Worship — 
Giving full attention to worship 
services. | 







saat 








Establishes a posture of worship— 
Outwardly expressing praise to God, 
verbally and/or non-verbal, i.e., hands 
lifted in worship, bowing, laying 

prostrate, or kneeling. 












Distracted during worship — 
Performing extraneous activities 
during worship. 


= 
© Oo 
pe fe 
Sef 
p=] 
—_ 
NO 


ele 
amet 







Engaged in singing worship songs — 
Actively singing worship songs with 
worship team 


Be 
Be 






|. Persuasion — Persuading others to 
engage in participative worship by 
-| their worship posture. 













| Disengaged — Totally self-absorbed 
in the immediate environment 

(reading, texting, talking to neighbor, 
watching others). 






Praying during worship — 
Participant observed actively praying 
(silently or audibly). 





Interceding for others — Praying 
with. others during worship. 


pede 


fe 
a 
-)- 







Significant Comments— Two members were excused due to work commitments, 1 member was 
hospitalized. 


First Harp and Bowl Worship Service 3/2/2014 
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“Cultivating Increased Prayer Participation in a Corporate Prayer Setting: 
A Worshipful Prayer Experience.” 
Worship Observation Assessment Tool 


The Harp and Bowl, also known as the Prayer-Worship Event, was held at Church on The North 
Coast in Lorain, Ohio. Worship Leader was Minister Allan Grondin; Psalmists were Valerie Hinton 
and Janina Fortune. Prayer, Declaration of Scripture, Prophetic Utterances, and Worship marked 
the evening. 






The participant’s level of interaction during the Corporate prayer and worship activities were recorded 
using the Observation Tool. The Analysis is demonstrated below. N=23, n=19 : 


Date: April 6, 2014 Throughout Frequent Occasional Marginal Never 
worship 3-4 times 2 times or less | 1 time or 
| less | 
Active participating in Worship — — 







a 
ie 


jah 
OW 
a 
Te 
ae ; 
a) 
ak 


ey) f-[- 


Giving full attention to worship 
services. 



















_Establishes.a posture of worship— 
Outwardly expressing praise to God, 
verbally and/or non-verbal, i.e., hands 
lifted in worship, bowing, laying 

| prostrate, or kneeling. 






Distracted during worship — 
Performing extraneous activities 
during worship. 


NO 


Se 







Engaged in singing worship songs — 
Actively singing worship songs with 
worship team 





Persuasion —— Persuading others to 
engage in participative worship by 
their worship posture. 


ae 





Disengaged — Totally self-absorbed 
in the immediate environment 
(reading, texting, talking to neighbor, 
| watching others). 


— 
oO 









Praying during worship — 
| Participant observed actively praying 
(silently or audibly). 









Interceding for others — Praying 
with others during worship. 







od 
© 


Significant Comments— Three members excused from worship. Two due to hospitalization and illness, one due | 
to out of town activity. Some responses not recorded due to Recorder error. 


Second Harp and Bowl Worship Service 4/6/2014 
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Journal Matrix Purpose 


329 


The purpose of this matrix is to assign thematic categories, define emergent trends, 
record relevant data of the cohort. The matrix serves as a tool to aid in the 
communication and evaluation of the journal research outcomes. 


CODE KEY: 

AK— Acquired Knowledge 
AW— Authentic Worship 
CP —Corporate Prayer 
EW— Enhanced Worship 
IP— Improved Prayer 

IR— Intimate Relationship 
IS— Introspective Searching 
LD—Learmed Doctrine 
NP— New Paradigms 
PA— Prayers Answered 
R— Repentance 

RD— Reinforced Doctrine 


Summary: 
Prevailing Journal 
‘Trends 


Intimacy 


improved 
Knowledge 


New Paradigms 


tmproved Prayer 
Disciplines 


| Desire to participate 


RG— Reverence toward God 

RK— Reinforced Knowledge 

RP— Reinforced Prayer 

RSP— Reservations Studying Prayer 
SG — Spiritual Growth 

SC — Spiritual Encounter 

SI Study Increased 

SS— Spiritual Sensitivity _. 

TG— Time with God 

TD— True Devotion 





17 
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Corporate Prayer Project 
Journal Themes Matrix 


Appendix G: Journal Matrix Ne 23,.n 17 


Week eee General Emerging | Response Divergent | Response 
Themes (Different) Theme 


eek Se 14 Desire Intimacy with I | Reservations about 
e | God Increased studying prayer- a 
| | |. study on prayer 
would box in the 














GS = 












Week | 2/9/14 | Introspective Searching | IS | Repentance 

Two regarding lack of 
| Desire to spend more DP 1 prayer discipline 
| time in prayer 


Spiritual sensitivity — 
enhanced- Seeing 
God in nature 






Week | 2/23/14 ' Desire to spend more TG 17 
Three time with God | 


Week | 2/30/14 | Developing authenticity | AW i 
Four in worship 











Tre devotion toward 
God more pronounced 


















| Developing new 
thoughts about prayer 
especially as worship 


Challenges held 







| Reinforced 
knowledge of prayer 
doctrine 


* 
Acquired understanding 
prayer doctrine 









Recorded spiritual 
encounters with God | God answering 


| prayers 




























New prayer habits More consistency in 
Six developing current prayer habits 
| Spending more time in | SP 16 Reverence toward 
| | i God improved 
Week | 3/16/14 Enhanced prayer life NP 17 Study of prayer 
Seven | increased 
| Understanding prayer- 
| worship concept 
SA 17 
Heightened desire to 
| participate in corporate 
Week | 4/6/14 Interceding for others. IP iy 


Eight | more 


| Intimacy with God IR 16 


rer 
cr) 
cy 
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Doctor of Divinity Project 


Project Title: Cultivating Increased Prayer Participation In A Corporate Prayer 
Setting: A Worshipful Prayer Experience 


Project Lessons Learned 


Context Participants: Voluntary Engagement 

Project Manager: Cynthia Carter-Smallwood 

Focus Area: Corporate Prayer Project Context: Church on the North Coast, 
Lorain Ohio 

Research Process/Design: Qualitative Methodology 


2/2/14 Cynthia Carter- Instruction regarding prayer and 
instruction | 2/9/14 Smallwood worship taught within the context. 
2/23/14 Classes scheduled for 2/16/14 and 
3/2/14 3/30/14 had to be cancelled due to the 
3/9/14 scheduling of church-sponsored and 
3/16/14 endorsed events. To enable the 
3/23/16 members of the group to participate in 
4/6/14 corporate church functions, the classes 
were rescheduled. 

























































| Prayer and | 3/9/14 Cynthia Carter- Participants were observed. Return 












Worship = | 4/6/14 Smallwood demonstration and practice of the 
Events Jeanette Riggens | course concepts.on prayerful worship, 
Kristin Reig known as Harp and Bowl worship. 
Jacqueline 
Ladikos 


Journal Throughout 
Mapping | Project Completed by most participants. __ 


| Participant | Week of Cynthia Carter- Jacqui was not able to help with the 
Interviews | 4/7/14 Smallwood interviews. 
| 4/14/14 Jacqui Ladikos 
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Lessons learned purpose and objectives 

The objective of this synopsis is to amass all relevant information for evaluation of the 
doctoral project at Church on the North Coast in Lorain, Ohio. The information 
documented on this report can be used to facilitate replication of the project utilized in 
other research of a similar nature implemented within a given context. 


Throughout each project life cycle, lessons are learned and opportunities for 
improvement are discovered. As part of a project assessment process, documenting the 
positive and negative factors, which influence the project aid in determining the core 
issues leading to any problematic areas within course of the research. Data for this report 
brief was gathered and summarized in the table below. 


Lessons learned questions 


e The use of a cohesive small group worked well with the exception of separating the 
group’s “routine business” from the intended objective of the project. After the 
second session, these details were ironed out. The absence of the group leader on the 
night of the project initiation might have contributed to some of the reluctance of the 
group to deviate from their normal routine. 


e The measures that would be employed differently include closing the group to 
instruction only students. These individuals simply wanted to take the offered course. 
The research cohort would consist of the target group only. 


e Train a group of interviewers instead of utilizing only one peer associate to assist with 
the interviews. This measure allows greater flexibility with scheduling and prohibits 
having only one interviewer if the alternate is not available. 


e Arrange for a sound technician on-site during all prayer-worship events. The sound 
crew trained the researcher in operations of the sound equipment. Although, the 
operations of the sound system was relatively straight forward, designating a point 
person to take care of sound details offers more liberty to the researcher and assigned 
peer associates. 


e Unplanned presentations scheduled simultaneous to the training must be prohibited 
during the treatment. Impromptu activity is distracting to the flow of ministry and 
impedes meeting the objectives for the scheduled class session. 


e Members opting out of the research at the beginning of the project were disruptive to 
the class and it could have been disastrous if not handled properly. Anticipate when 
groups or individuals are not randomly chosen, the result may provoke opting out 
behavior during inopportune times. -anticipate discussion. 


e Changes in the church schedule were not anticipated. Planning with general corporate 
calendar or obtaining permission of exemption from general service activities of 
participating members may resolve this concern. Project coordinator planned around 
the two events. 
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Doctor of Divinity Project 


Project Highlights 


Tep Three Significant Project Successes 






















| Project Success Factors That Supported Success | 







Support of the Senior Pastor and members 
within the context. 
A well-prepared curriculum facilitated robust 
discussion and flow of the instruction. 
Holy Spirit guided the subject presentation 
and in-class worship. 
Participants were seeking a deeper intimacy 
with God and open to learning. 
Target group had exposure to Spirit-led “Harp 
_and Bowl” worship prior to the event. 
Class participants used social media such as 
Facebook to convey their classroom 
experiences, which increase overall interest. 


| Class members encouraged other 
church members within the context 

_and within other church 

communities to attend 























Events were well-attended, corporate 
community support, participants sharing with 
other members, and encouraging each another 

to attend the event. 

Worship methods were illustrated during 

| course instruction. 


Prayer Worship Events 











Participants who were absent from the classes 
sought the instructor to obtain missed class 
notes. 
Participants sought class instructor for prayer. 
ministry immediately after class. 
Participants engaged class instructor for 
clarification and additional discussion 
immediately after class. 


In-Class Worship instruction and 
actual worship participation 









Outcomes Achieved-increased participation in corporate 
prayer events. Increased knowledge of prayer. 

Additional outcomes: increased intimacy with 
God, improved prayer disciplines, desire for 





more training. 
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Other Notable Project Successes 


| Project Success | 


Willing worship leaders skilled in 
contemporary and prophetic 
worship felt led by God to 

| participate in the project. 


Factors That Supported Success | 


The worship leaders were well trained in their 
craft. They were sensitive to the Holy Spirit’s 
direction. 









































Permission to use the auditorium within the 
context provided a great worship environment 
for the encounters. All equipment needed to 
facilitate a worship experience was made 
available for the project. 

Participants voiced excitement and enthusiasm 
about the worship encounter prior to the event, 
which revealed the willingness of the 
members to embrace new worship concepts. 


Worship experience lasted 3hours. 
There was more participant 
involvement and engagement 

| during the experience than 

- anticipated. Members of the 
congregation attended due to the 
testimonies from the class 
participants. 










Project Shortcomings and Solutions 


Project Shortcoming 


‘The absenteeism and tardiness of 
five of the group members. These 
persons were working, or had 
personal or family health issues. 
The two members, who initially 
opted out, were noted to attend the 
group functions infrequently. 


Recommended Solutions 


Group leader exhibiting support of regular 

| attendance of group members. General 
comments, “members usually come as they 
are able. We tend to have a relaxed attitude 
about this; they normally have other things 
they need to attend to.” 


























Attempt to meet with church secretary and 
event coordinator immediately prior to the | 
start of the project to determine alterations that 
may be required. Church events added to the 
calendar or changes can be addressed up front. 


Adjustments in original scheduled 
due to additional church functions 
inserted into the church calendar. 

Broke the flow of the teaching. 










Prepared by: Cynthia D. Carter-Smallwood 


Project Researcher 
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